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CHANDAS

By VIDHUSHEKHARA BHATTACHARYA.

The word for metre in Sanskrit is ckandas. But why
is it so? Yaska says (Nirukta, VII. 12): chandamst
chadanat. Tt means that metres are called ckandas owing:
to ‘covering’. Certainly this is a symbolical expression.
For, literally nothing can be covered with a metre. The
above explanation of Yaska is undoubtedly based on the
following line of the Chandogya Upanisad (1. 4. 2)* or a
similar Vedic text :

deva vai mrtyor bibhyatas trayim vidyam pravisan te
chandobhir acchadayan, wyad ebhir acchiddayms tac
chandasam chandastvam.

‘Verily, the gods being afraid of death entered into
the triple sacred science (i.e., the three Vedas). They
covered (acchadayan, themselves) with metres. Because
they covered (themselves) with them, therefore, the metres
are called chandas’.

The following occurs in the Daivata Brahmana (ILL.
19) : chandamsi (chadayati)® chandayatiti va. .

1 Durgicirya in his {7%kd@ quotes it with some variants prob-
ably from his memory.

Or chddayoli. 1 use here Jivinanda’s edition whlch is not
reliable at all. The following two words very clearly show that
here at least ome’ such word is wanted. Sayana’s commentary
which is added to it in this edition is also nmot correct always.

145



146 VIDHUSHEKHARA BHATTACHARYA

And Sayana explains it :

chanda samrvarane chadayati varpan i[ti]. tatha ca
nairuktam chandamsi chadanat. ‘

According to Sdyana we know from the above passage
that the word chandas is from the root ¢had or chand,
‘to cover’.

This is in fact the same as found in the N7rukta and
the Chandogya Upanisad veferred to.

Now the root of the word chandas is +/chad-chand.
This is in fact one root though appears in two forms,
sometimes as chad and sometimes as chand, just as \/ math-
manth; we have both mathana and manthana.

In order to find out the true or the intended sense of
this root here and to ascertain thereby as to how and why
the word chandas is employed to mean a metre let us
discuss the meanings of some words derived from the same
root, \/chad-chand.

In the Nighantu (111, 14) in the list of the roots mean-
ing ‘to praise’ or ‘to honour’ (arcati-karman) in its wider
sense we find chandati and chadayate which means, as
known to us all, ‘to please’, ‘gratify’, ‘conciliate’. In the
list there is also the word raijayati of the same meaning.
Let here be quoted a passage from the Satapatha Brahmana
(VIII. 5. 2. T), which will serve our double purpose show-
ing the meaning of the root as well as the actual significance
of the word chandas :

tanyasma acchandayams tani yad asma acchandayams
tasmdéc chandams:.

“They (the metres) pleased (acchandayan) him, and in-
asmuch as they pleased (y/chand) him they are called
metres (chandas).’

Mark also the use of the root / ¢had in the word kavi-
cchad (Rgveda, I11, 12. 15) ‘causing pleasure to the wise’.
This root meaning ‘to please’ is found in many cases in
the Vedic and Epic passages. Consider also its employ-
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ment in later Sanskrit in such words as wpacchandayat:
‘one seduces, entices’; upacchandana ‘persuasion, concilia-
tion, enticing’.

For its further elucidation the following words may
also be taken into consideration: In the Rgveda (for
instance, I. 92. 6) the word chanda as an adjective is found
in the sense of pleasing, alluring. It also means prais-
ing (stotr, Nighantw, I1I. 16). As a masculine noun, it
is used to mean ‘pleasure,’‘delight,” ‘desire,” ‘will.’

It is to be noted here that the word chandas has the
following senses: (i) desire, longing for,® (ii) the sacred
text of the Vedic hymns, and (iii) metre.

We know that by the primary suffix -as is made a large
number of neuter nouns or action nouns, sometimes assum-
ing a concrete value, and also in the older languages a few
agent nouns and adjectives and a considerable number of
infinitives.

Now considering all that has been said above we may
think that chandas (\/chand, ‘to please’, with -as) literally
meaning ‘pleasing’ first meant a Vedic hymn as being
composed in metre it was very pleasing when chanted, and
then also gradually the word was used to mean the metre
itself in which it was composed. Or it may be that first
a metre itself was called chandas as it was pleasing, and
then a Vedic hymn being composed in the former.

We should like here to revert to the views of Yaska,
the Chandogya Upanisad and the Daivata Brakmana,
referred to above, saying that chandas is so called on
account of ‘covering’ (chddana). As said before this
‘covering’ is here symbolical, its literal sense being abso-
lutely out of question. It may, therefore, be interpreted
in the following or a similar way :

The gods who were afraid of Death (personified)
chanted the Vedic metres so sweetly that he was simply

8 See Kasika on Panini, IV, 4. 93,
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charmed and as such could not see them as if they were
covered and in this way they escaped from his clutches.

We have seen that Sayana in explaining the passage
of the Daivata Brahmana writes chandayati varnan i ti],
meaning hereby, as it appears to me, that chandns is so
called because it ‘covers’ the letters which imply here the
aksaras ‘syllables’ and matras ‘moras’.  Evidently the
‘covering’ here is figurative and it may mean the follow-
ing or similar idea: In a metre the syllables or moras are
fixed. You cannot add to or subtract from it at your
sweet will even a single one of them without spoiling it,
just as you cannot take out a thing from or put it in a
box which is nailed and covered without opening or break-
ing it.

So far we have discussed the derivation of the word
chandas from the root \/chad-chand. But in the Undadi-
siitras (688 : canderadesca chah) it is derived from +/cand
(originally /$écand) ‘to gladden’, ‘to please,’ the initial ¢
being changed to ck. Readers are to ascertain as to how
far this explanation is to be accepted.



THE MAGHAS OF SOUTH KOSALA
By Dr. A. S. ALTEKAR.

The Puranas inform us in their usual prophetic strain
that there will flourish in (South) Kosala a dynasty of
nine powerful rulers known as ‘Maghas.” This dynasty
flourished during the 2nd and 3rd centuries A.D. and ruled
over the upper reaches of the Narmada and the Son and
had extended its sway right up to Fatehpur in the heyday
of its glory. The history of this dynasty is still shrouded
in considerable mystery. It is proposed to discuss it here
in a connected manner with such material as is available at
present. A large number of inscriptions of this dynasty
were discovered in Reva State at Bandhogarh by Dr. N. P.
Chakravarti, the Deputy Director-General of Archzology.
These have not yet been published. A summary of these
records is being included in the forthcoming Annual Reporé
of the Archeological Survey of India. I am indebted to
Dr. Chakravarti for sending me an advanced copy of the
proof of this summary of Bandhogarh inscriptions, which
I am thus enabled to utilise in reconstructing the history
of the dynasty. A full and reliable account of the kings
of this dynasty will be possible only when further archso-
logical discoveries are made.

The information supplied by the Puranas is very
meagre. They only tell us that there will be nine kings in
this dynasty, who will be powerful and intelligent. The
names of these rulers and the reign periods of each of them
are not given. Their time also is not specifically indicat-
ed ; the context shows that they must have ruled sometime in
the 2nd and the 3rd centuries A.D. Kosala is mentioned

1 et g T At wemer: | B o e SReR TR gl
D. K. A.. p. bl.
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150 A. S. ALTEKAR

as their home.  Obviously South Kosala is meant. This
province included a number of districts in Eastern C.P.
but its precise extent is rather difficult to determine.

The Maghas of the Puranas are obviously identified
with a number of rulers whose inscriptions are found in
Reva State and at Kausambi, and the names of some of
whom end with ‘Magha.” So far the following kings are
known to us either from inscriptions or coins:—

1. Maharaja Vasithiputra Bhimasena. Known
from Bandhogarh inscription (unpublished)
of the year 51, (which gives him the epithet
of Vasithiputta) Ginja inscription of the
year 52 (&£. 1., 111, p. 306) and a sealing
found at Bhita, 10 miles from Allahabad,
AR, 4.5.1.,1910-11, pp. 50-1.

2. Kochhiputta Pothasiri. Son of No. 1. Known
from unpublished Bandhogarh inscriptions,
dated in the years, 86, 87, 88. Possibly a
coin found at Bhita with a legend doubtfully
read as Prasthasriya was issued by him.

3. Maharaja Bhadramagha. Known from Kosam
inscriptions dated 81, 86 and 87 (£.I.,
XXIV, p. 253; XVIII, p. 160; XXIII,
245). He is identical with Maharaja
Bhattadeva known from an inscription at
Bandhogarh of the year 90 (unpublished);
who is there described as the son of Maharaja
Pothasiri, No. 2 above.

A few coins of this ruler have been found;
J.N.S.I., II, pp. 95f1.

4. Maharaja Sivamagha. Known from a Kausambi

undated inscription (£./., XVIII, p. 159, a

seal found at Bhita strikingly similar to that
of Bhimasena, No. 1 ahove (4.R., 4.5.1.,
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1910-11, pp. 50-1) and a large number of
coins found at Fatehpur (J.N.S.I., Vol. II,
pp. 95ff).

5. Mahiaraja Vaidravana. Known from a Kosam
inscription dated 107 (£.7., XXIV, p. 146),
two undated inscriptions from Bandhogarh
which state that his father was Mahasenapati
Bhadrabala, a fragmentary unpublished in-
scription in Allahabad Municipal Museum
and a large number of coins found at Fateh-
pur (J.N.S.I., Vol. II, pp. 95fi).

6. Maharaja Bhimavarman. KXnown from
Katéambi inscriptions dated 130 and 139
(Indian Culture, I, p. 177 and Gupta ins-
criptions, p. 267) and 9 coins found at Fateh-
pur (J.N.S.I., Vol. 1I, pp. 95ff).

7. Maharaja Satamagha. Xnown from coins only
(J.N.S.I., Vol. IV, p. ).

8. Maharaja Vijayamagha. (Ibid., p. ).

It will be seen from the above list of kings and their
inscriptions that many of the latter are dated. The
earliest record of the first of them is dated in the year 51
and the latest record of No. 6 is dated in the year 139. It
is clear that the records are dated in an era and not in
regnal years. The facility of inscriptions dated in an era
usually enables us to solve a number of historical problems;
here, however, the case has become rather complicated be-
cause there is a wide divergence of opinion about the
identity of the era used by these kings.

Inscriptions do not unfortunately mention the name of
the era. We have therefore to determine its epoch by
paleeographical and historical considerations. Now, it is
of Bhadramagha, Vaisravana and Bhimavarman are
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closely similar to the characters of Gupta inscriptions. It
is, therefore, argued that these rulers must have flourished
in the 4th and the 5th centuries. Messrs. N. G. Majumdar
and Krishna Deva hold that the era used in the Magha
inscriptions is the Chedi era starting in 248 A.D.
(£.1., XXV, p. 146 and p. 253). According to this view
the dates of Bhadramagha, Vaisravana and Bhimavarman
would be ¢. 330 A.D., 380 A.D.

Rai Bahadur D. R. Sahni refers the years to the
Gupta era starting in 319 A.D. (E.I., XVIII, p. 160).
According to this view the dates of the above kings would
be ¢. 401 A.D., 426 A.D. and 451 A.D respectively.

Sir John Marshall, Dr. Konow (E.7., XXIII, p. 247)
and Dr. Motichandra (J.N.S.I., V, pp. 95 ff) opine that
the years refer to the Saka era. According to this view
the dates of the above kings would be ¢. 150 A.D., 175
A.D. and 208 A.D. respectively.

It is perhaps too early to dogmatise about the era
used in these records; further discoveries alone can solve
the riddle satisfactorily. I however think that the view
that these years refer to the Saka era is likely to prove the
correct one. The main argument against this view is the
palzographical. It is argued that the characters of these
inscriptions are indistinguishable from Gupta characters,
and so we cannot place them in the 2nd and the 3rd
centuries, as would be necessitated by referring these years
to the Saka era. This argument is however not a decisive
one. There are survivals of archaic forms in later inscrip-
tions and anticipations of later developments in earlier
records. We have a striking instance of the latter pheno-
menon in the Mathura inscription of Kanigka dated in the
year 14 (E.I., XIX, p. 96) which contains the typically
later forms of the Eastern Gupta variety of the three
test letters m, s, and h. A critical examination of the
Kuéana and Gupta inscriptions shows that there is no hard-
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and-fast difference between Kuéana and Gupta charac-
ters. It would, therefore, be too dogmatic to argue that
the paleography of these Magha records compels us to
place them in the Gupta period.

There are further circumstances which make it more
or less certain that these Magha rulers must have flourish-
ed before the Guptas. If we refer these inscriptions to
the Chedi era of 248 A.D., the date of Vaisravana would
be ¢. 355 A.D. and that of Bhimavarman 377 A.D. These
rulers then become contemporaries of Samudragupta.
This ruler exterminated all the rulers of the Gangetic
plain; why then should not the names of these kings appear
in the Allahabad inscription among the rulers forcibly up-
rooted by that conqueror? It may be conceded that
Samudragupta may have allowed the Maghas to subsist
as his feudatories. The feudatories of the Imperial
Guptas in the most outlying parts of the empire invariably
refer to their overlords in their records; they were never
permitted to mint any coins of their own. Is it likely that
in the heyday of his power Samudragupta would have ever
permitted a feudatory house ruling not far from  his
capital to offer him the affront of having its independent
coinage ? Would not his iron hand descended down swiftly
on the unfortunate heads of Vaisravana and Bhimasena
for their insolence in not referring to their overlords in
their inscriptions?

On the other hand if we refer the inscriptions to the
Saka era, the Maghas precede the Guptas by about 75
years. We can then well understand how they were ruling
as independent rulers, and issuing coins on their own
behalf. We can also understand how the Magha coinage
shows no influence on the Gupta coinage. I therefore
think it most likely that the era used in the Magha records
is the Saka era and propose to reconstruct their history on
that hypothesis.
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Vasitthiputta Bhimasena is the earliest known mem-
ber of the dynasty. Whether he was its founder or was
preceded by some other ruler or rulers we do not know.
But since the Puranas state that there were nine rulers in
this dynasty and we have got the names of eight of them, it
is not likely that more than one or two rulers would have
preceded Bhimasena, if he was not himself the founder
of the dynasty. His known dates are 51 and 52, which
according to our hypothesis would correspond to 129 and
130 A.D. respectively. Since the latest known date for
his son is 88, we may take it that he ruled from c. 45 to c.
70, i.e., c. 123 A.D. to 148 A.D.

It is interesting to note that no inscription of this
ruler is found at Kau$dmbi. Ginja was the northern-
most place included in his kingdom and it is situated 40
miles south of Allahabad. During his rule the Kusana
empire wag still in its heyday and controlling the whole
of the Madhyadesa. Kausambi was on the highway from
Mathura to Pataliputra and was under the Kusana
control. The Maghas did not dare to cast their eyes on it.
The discovery of a sealing of this king at Bhita need not
prove that it was included in his kingdom; the sealing may
have travelled with a letter sent to that place from Bando-
garh, which was most probably the capital of the
Maghas at this time. It is clear that the Kuginas like the
Moghuls in later times did not care to penetrate into the
jungles of Baghelkhand and Reva and so Maharaja
Bhimasena could rule there as an almost independent ruler.

Vasitthiputta Bhimasena was succeeded by his
son Kocchiputta Pothasiri, who has recently become
known to us from his Bandhogarh inscriptions.  Since
Saka 88 corresponding to 166 A.D. is his latest known
year, we may assume that he ruled from ¢. 148 to 168 A.D.
His Kuéana contemporaries were Huviska and Vasu-
deva I.
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Five records of this king have been found at Bandho-
garh and they show that his kingdom was in a prospevous
condition during his rule. Merchants from Mathursa and
Kausambi are seen visiting Bandhogarh and making pious
endowments for the purpose of constructing wells and ex-
cavating caves for Buddhist monks. His government had
the paraphernalia of a well constituted administration:
a foreign minister of his, named Magha, is seen among the
donors at Bandhogarh.

The Kudana empire was now on the decline and
Bhadramagha or Bhattadeva, the heir-apparent, was bent
upon exploiting the situation to the full in order to extend
his kingdom. Magha, the foreign minister of his father,
must have been his right hand in planning and executing
the plans of expansion and aggrandisement. By ¢. 155
A.D. Bhadramagha managed to snatch away Kauéambi
from the Kusana control; we have his inscriptions at the
latter place dated 81, 86 and 87 corresponding to 159, 164
and 165 A.D. We have the apparently inexplicable pheno-
menon of the dates of the father and the son overlap-
ping; the former’s inscriptions at Bandhogarh are dated
in the years 86, 87, and 88 and the latter’s inscriptions at
Kausambi are dated in the yaers 81, 86 and 87. We can
explain this riddle by the assumption that it was the crown
prince Bhadrabala, who had managed to extend the king-
dom beyond Kausambi by his ambitious plans of expansion.
His father, therefore, may have permitted him to rule at
Kausambi practically as an independent ruler even in his
own life time.

It was probably by diplomacy or a coupe rather than
an open appeal to the arms that Bhadramagha managed
to seize Kausambi.  The Kudina emperor Vasudeva I
may have connived at this aggression in a distant corner of
his empire, as did the Bijapur Sultan in the case of Shivaji
at the beginning of his career, probably for similar reasons.
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If the reading Prasthasriya of the legend on the coin
found at Bhita is correct, it is clear that as a natural
consequence of the growing importance of his dynasty,
Pothasiri started the coinage of his dynasty.

Mahardja Bhadramagha succeeded his father in e.
168 A.D. As shown above, it was he who contributed to
the prestige and greatness of his family by annexing
Kausambi and the territories beyond to his kingdom.
It was also he who started the regular coinage of the
dynasty by determining its prevailing type. On the
obverse of this coin type there is a tree within railing above,
with a three-arched hill by its side and the legend below.
On the reverse there is a bull, which is so common on the
coins struck at Kausambi.

The duration of the reign of this ruler, who ascended
the thorne in ¢. 168 A.D. is not known. He does not seem
to have ruled long after the death of his father; for King
Vaidravana, who was the successor of his successor
Sivamagha, is seen ruling in Saka 107 or 185 A.D. We may
therefore place the independent reign of Bhadramagha
between ¢. 168 and 175 A.D.

Mahiaraja Sivamagha seems to have been the successor
of Bhadramagha. We have no dated records of this ruler
and so it is not possible to be dogmatic about the time of his
rule. Nor do we know his relationship with Bhadra-
magha, which may have indirectly helped us to determine
his reign period. It is quite possible to argue that Siva-
magha did not succeed Bhadramagha and, that the latter
ruled down to ¢. 185, when he was succeeded by Vaisra-
vana. If we make this assumption, we shall have to
place Sivamagha after Maharaja Bhimavarman, ¢i.e.,
after ¢. 220 A. D. He would be then separated from
Mahiraja Bhimasena by nearly a century. This seems
rather improbable, for the seal of Sivamagha found at
Bhita bears a very close resemblance to the seal of
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Maharaja Bhimasena. On the seals of both, there is a
woman standing on right and bull with crescent below his
neck on the left. The name of Bhimavarman is inscribed
below the symbols and that of Sivamagha above them:
this is the only difference.

The relationship of Sivamagha with Bhadrabala is
not yet known; but very probably he was his son. He may
be presumed to have ruled down to ¢. 184 A.D.

Mr. Govind Pai has argued that Gautamiputra
Sivamagha, whose seal has been found at Bhita, was a
younger son of the Vakataka emperor Pravarsena I and
was deputed to Kausambi as a royal viceroy. The so-called
Magha dynasty was founded by him. This view however
is untenable. It is true that Gautamiputra, which was
the matronymic of the eldest son of Pravarasena I, who
predeceased him; and so it appears plausible to argue that
Gautamiputra Sivamagha of the Bhita seal was his
brother. $Sivamagha however cannot be regarded as the
founder of the Magha dynasty, for there is definite evidence
that Bhadramagha, Pothasiri and Bhimasena had preced-
ed him. The seal of Sivamagha shows that he was intimate-
ly connected with Bhimasena; in fact, as shown above, the
seals of both these rulers are almost identical. Sivamagha
was connected with the rulers of Bandhogarh and not with
Vakataka rulers. Sivamagha’s currency also shows that
he belonged to the royal family ruling at Bandhogarh and
Kaugambi; for he continues the same type. The Vakitakas
issued no coins at all. It would be then strange that a
provincial royal viceroy should have started an innovation
unknown to the parent dynasty. We have therefore to
abandon the view that the Maghas were a branch founded
by the Vakatakas. There is a chronological difficulty also
in accepting this theory. It is possible to accept only if
we refer the Magha dates to the Chedi era. We have seen
already how this is not possible.
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After a short reign of about eight years, Sivamagha
was succeeded by King Vaisravana, who according to a
Bandhogarh inscription, was a son of Mahasendpati
Bhadrabala. If we assume that this Mahaseniapati
Bhadrabala is identical with Maharaja Bhadramagha, the
predecessor of Sivamagha, then Vaisravana would pro-
bably become a brother of Sivamagha. DBut such does not
seem to have been the case. King Bhadramagha had
assumed the title of Mahardja in a number of his records
at Bandhogarh. Is it then likely that he would have
been designated by the lower title of a Mahisendpati by
his son in records inscribed after his death? We must
therefore conclude that Mahasenapati Bhadrabala, the
father of Vaidravana, was a different personality from
Mahiraja Bhadramagha, who annexed Kausambi to his
kingdom. Bhadrabala was probably a junior member of
the royal family, possibly a younger brother of Bhadra-
magha. His son Vairavana may have succeeded Siva-
magha, because he left behind no heir. Or it may be that
he may have ousted Sivamagha and usurped the throne
for himself. It must be noted that Sivamagha had a
reign of not more than nine years; it may have been a
much shorter one also if we assume that Bhadramagha
ruled a few years after 175 AD. and Vaisravana a few
years before 184 A.D.

The exact duration of Vaisravana’s reign is not
known; but it is very probable that it extended from c.
184 to ¢. 205 A.D. Saka 107 or 185 A.D. is his only
known date.

1t was probably during the reign of Vaidravana that
the northern boundary of the Magha kingdom was pushed
to Fatehpur, where a large hoard of Magha coins was
discovered some years ago. This expansion became
feasible because the Kusdna empire was now rapidly
decaying. The Maghas thus became the southern
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neighbours of the Nigas of Padmavati. The rulers of
Kaudambi very often used to govern Mirzapur and
Benares alco; whether Vaisravana and his successors did
so we do not know. No Magha coins or antiquities have
so far been found in these districts. From the Puranas
we learn that the Maghas were ruling over South Kosgala,
which included the territories right up to Bilaspur and
Raipur districts of C.P. It is quite possible that the
southern limits of the kingdom may have extended up to
these districts, though so far we have not found any
antiquities of theirs to the south of Bandhogarh in Reva
State. It is very probable that in the heyday of their
glory, the Magha kings ruled over the wide territories
extending from Vilaspur to the south to Fatehpur in the
north. Probably they had two capitals, the ancestral one
at Bandhogarh and a new one at Kausambi.

Since the earliest known date of Bhimavarman is
130 Saka or 208 A.D., it is almost certain that
Vaisravana was succeeded by Bhimavarman in ¢. 205 A.D.
Bhimavarman’s relationship with Vaisravana is not so
far known, but it is likely that he was his son. Saka 139
or 218 is his latest known date; his reign therefore may be
placed between ¢. 205 and 230 A.D. Bhimavarman has
also left us his coins, which are identical in type with the
coins issued by his predecessors. No incidents of his reign
are known.

Kings Satamagha and Vijayamagha have recently
come to light through numismatic discoveries. The present
writer discovered their coins in the valuable coin collection
of Rai Bahadur B. M. Vyas of Allahabad. They are
similar in type to the coins of the other Magha rulers and
therefore clearly show that they belonged to the same
dynasty. We have seen already how we cannot place
these kings anywhere belween Bhimasena and Bhima-
varman; we musi therefore presume that they succeeded
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the latter king. No inscriptions, dated or undated, of
these kings have been found so far and so we can only
tentatively fix their reign period between 230 to 275 A.D.

Whether any other Magha king succeeded them, we
do not know. Most probably the dynasty came to an end
in ¢. 275 A.D. Numismatic evidence shows that it was
succeeded by King Nava, whose coins are an exact copy of
the Magha coins. Sometime after Nava came King
Pugvadri, who seems to have been a contemporary of the
early Gupta kings at Kausambi.



CANDRASEKHARA SMRTIVACASPATI
By CHINTAHARAN CHAKRAVARTI

Determination of the real identity of authors is a
difficult problem in the history of Indian literature.!? The
same person had different names (especially in the case
of Tantric writers) and titles one or cther of which was
used in different works written by him. Then there was
the temptation to pass later works of less known authors
under the names of earlier celebrities. It is not also un-
known that more than one author possessed the same
name or title.  These facts are responsible for a good
deal of confusion resulting in wrong identifications of
authors of different periods and different parts of the
country. One among numerous such cases is dealt with in
the present note. A number of works variously attribut-
ed to the well-known Vacaspati Miséra of Mithilaz or to
a Mahamahopadhyaya Candrasekhara ‘a Viarendra Brah-
min who settled at Navadvipa in the beginning of the 18th
century and wrote many works on Smrti’ will be found
to have really emanated from a different man hailing from
Trivenl in Bengal—Mahamahopadhyaya Candrasekhara
Smrtivacaspati who flourished towards the middle of the
17th century.

Candrasekhara was related to Jagannatha Tarka-
paficanana, the famous author of the Vivadabhangarnava
which was translated by Colebrooke in his 4 Digest of
Hindw Law on Contracts and Succession (Calcutta, 1798).

1 Descriptive Catalogue of Sanskrit Manuscripts in the Royal
Asiatic Society of Bengal [ASB], Vol. VIII, Introduction,
p. XXXIII; Festschrift P. V. Kane, pp. T7-78.

2 Descriptive Catalogue of Sanskrit MSS in the India Office
Library [107, Vol. II1. 1490; Descriptive Cat. Sans. MSS in the
Saﬂik;{'it Coll. Library, Calcutta [CS], Vol. I1. 79; ASB, III.
P- X.
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As a matter of fact, he is stated to have been the ‘brother
of the maternal grandfather of Jagannatha,” who
refers to him variously as ‘my venerable grandfather,’
‘modern Vacaspati,” or ‘Vicaspati Bhattacirya’ (Cole-
brooke, Digest, I. XVI, 133, ITI. 343). According to
local tradition, however, he was the elder brother of his
paternal grandfather (Sakitya Parisat Patrika, 49. 14).
He composed his Deaitanirnaya in 1562 S.E. (1640 A.D.)
as is evident from a statement of his own made in the
body of the work (Sa@kitya Parisat Patrika, 49. 10).

The full name of the author seems to have been
Mahamahopadhyaya Candrasekhara Smrtivacaspati. But
the different parts of his name are scattered in dilferent
places of his works. He refers to himself either as
Candragekhara or as Vacaspati in the introductory verses
of his works. An idea of the full name may be had from
the third introductory verse® and the colophon of the
Dharmadipika, in the colophon of one manuscript of
which the name of the author is given as Mahamaho-
padhyaya Candrasekhara.!

The author does not give any genealogical account in
detail. He mentions his grandfather Vidyabhasana who
is stated to have been versed in the six systems of Philo-
sophy. The father though not mentioned by name is
also stated to have been a scholar like his grandfather.
In fact, Candradekhara states that he was a pupil of his
father.® A work of the grandfather called the A4hnika-

3 ATFE@ T @A arEh: 93
4+ R. L. Mitra—Notices of Suanskrit Manuscripts, V. 1919,
Here the work is called Dharmariveka.
S fagpEalyem: veagana g9l | aagaw e aardd 9 aaga:
AVTFZI@A T @ araef: wgat | WAt =1 saEre a| 9@wE
—Introductory verses Nos. 2-3 of the Dharmadipilka.

According to Keith and Thomas (I0. Vol. TI. 5919) as also
Kane (Hisiory of Dharmadastra, Vol. I, p. 597) Vidyiabhiisana
was the father of Candradekhara.
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miméamsa is referred to in the author’s Swmrtisa@rasaic-
graha.® Reference is also made to his Durgotsava-
paddhati (Sahitya Parisat Patrika (49. 11, £. n. 18).

Candradekhara was the author of at least three
Smrti-Mimaisa works™—the Dharmadipikd, the Smrti-
sarasangraha and the Dwaitanirpaya. The chronology
of the works is not known, but the third work appears to
have been composed after the other two, as it has been refer-
red to in each of them.® The good number of recorded
manuscripts of these works bears testimony to the popu-
larity enjoyed by them at one time, though little is
known of them at the present day. A reference is made
to the manuscripts, mostly referred to or already describ-
ed of these works :

Dharmadipika—10. 1II. 1570, Vol. II. 5919; Royal
Asiatic Society of Bengal (No. I.G. 15, 3882, 5133),
Notices of Sanskrit MSS.—R. L. Mitra (I1. 6560, V. 1919),
Notices of Sans. MSS.—H. P. Shastri (I. 192), Descrip-
tive Cat. of Sans. MSS. in the Vangiya Sahitya Parisat,
p. 250.

Smrtisarasangraha—CS, II. 203, 10, III. 1490,
Royal Asiatic Society of Bengal (No. II. A. 42),
ASB. (I1II. 2074). Dwaitanirpaya—CS. [I. 79, Royal
Asiatic Society of Bengal (No. II. A. 42), Vangiya
Sahitya Porisat (Sanskrit MS., No. 1913).

6 forgt fremesmiGwaar—T— Smrtisarasangraha MS (No. II.
A. 42) belonging to Royal Asiatic Society of Bengal, p. 152.

71t is just possible a number of other smrti works were also
composed by him (Sahitye Parisat Patrika, 49. 12).

 SaEediar § wWIRE YR sqaenfa— Dharmadipiké  (Royal
Asiatic Society of Bengal, MS. No. 3882, Tol. 34A). Also Smrti-
sarasangraha (Society’s MS. No. II. A. 42, pp. 153, 161.).

® This is an incomplete MS. of the work. It agrees gene-
rally with MS. No. 3882. 1'l. 1-9A and Iol. 33B—40B of the
latter MS. are not found in the present MS. In line 1 of Fol. 21B
(=first half of line 1 of Fol. 33B of MS. No. 382) it is definitely
recorded that some portion is missing in the present MS.

(e 3few). The second half of line 1 and line 2 of Fol. 21B
agree with the last two lines of MS. No. 3882.






THE ISLAMIC CONCEPTION OF THE SOUL
By M. G. ZuBAiD AHMAD

1. Introduction.

There has been a great controversy amongst the
philosophers and thinkers of the world about the existence
and nature of the soul. Several different theories were
prevailing before Aristotle. Plato tried to explain it by
his theory of the world-soul. Aristotle criticized all cf
them and defined the soul as ‘“‘the first entelechy of a
natural body which is capable of having life, that is, of
an organic body designed for a definite purpose.”
Amongst the modern philosophers of Europe there is also
a great difference of opinion on this problem. This con-
troversy is not confined to the domain of philosophy alone.
Different religions have got different notions of the soul,
and so we find such terms as the Muslim soul, the Hindu
soul, the Christian soul, etc., in the Encyclopedia of
Religions. In the following pages I propose to explain
the conception of the soul according to Islam. T shall treat
the subject from the theological standpoint rather than
metaphysical, psychological or mystic point of view.

2. Arabic words for the soul.

For the soul, there are two words in Arabic, 7k and
nafs. Both of them are philologically connected with
wind (breath). The Arabic word for wind is 772 which
and the word »#. have a common root, as is shown by the
fact that the plural of both of them is arwak. Moreover,
the word 72z} also means breath. For instance, take this
sentence K> gy i;).iﬂi»)ka (he filled his water-skin with his
breath). As to the word nafs, it may be pointed out

1 Lane’s Arabic English Lexicon (under ‘ral’).
166
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that it is derived from tanaffus (breathing, for which
sense there is a special word of the same root, but differ-
ing in pronunciation, viz., nafas). All this proves that
the idea of wind is predominant in both of the words. It
may be pointed out here that they may be synonyms but
they are not always interchangeable. We cannot say
xwid S i in place of 534y & P8 O >4y & JU for
x> & Ju.  The sense of ‘mind’ is gencrally conveyed by
nafs and so psychology (science of mind) is called ‘iélmu
‘n-nafs.

3. The word ‘ral’ in the Qur'an,
The word 7@k occurs 19 times in the Qur’@n and has
been used in the following meanings :—
(1) Revelation as in this verse
Upel (e gy i Lias w;&r,a
(and thus we sent the revelation by our com-
mand).
(2) Firmness, strength, etc., e.g., xie e (00l
(He helped them with firmness, strength from
Him), _ |
(3) The angel Gabriel, e.g., wodi!l,c 5y 30031 4° (and
we helped him with Gabriel).
(4) The soul, spirit which animates the body as
K> gy (0 843 6»“ (He breathed into the body
of His soul).

As the Quir’an does not concern itself with philoso-
phical discussions, there is nothing to be found in the Book

2 Miftaly Kunizu ’1-Qur'an, p. 284.
3 The Qur'an, 42:52.

1 Ibid., 58:22.

5 Ibid., 2:258.

6 Ibid., 32:17.
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regarding the nature and reality of the soul except this
that the Prophet was asked at the suggestion of some Jews
about the soul, whereupon God sent a revelation” to the
effect that it owed its existence to His command. The
great scholastic Razi says® that this reply makes two
things clear about the soul, v¢z., (1) the reality of the soul
is that it is an essence, simple and abstracted from
matter and unlike to the material creatures of God, and
(2) it is not eternal as it is a created entity.

4. The word ‘nafs’ in the Qur’an.

It is generally held by Muslim scholars that wher-
ever in the Qus’@n the word r@h means soul, it signifies
the animal soul, and for the human rational soul, the Book
uses the word nafs. This word in its single form occurs a
hundred times.® It has two plural forms nufiis and anfus.
The former has been used twice!® and- the latter one hun-
dred and twenty-five times.! This word either means
‘self’ or signifies the human soul which is subject to puri-
fication and education. And this fact makes it clear that
the chief characteristic of the human soul is its conscious-
ness and its yearning for activity.

5. Is the conception of the ‘ruly’ and ‘nafs’ one and the
same?

I have already discussed the philological meanings of
these two words. As to their conception there is a little
controversy among the scholars. Some say that both the
words connote the same sense, while others hold that
the 7@} is the animal soul, while the nafs is the rational

7 Ibid., 17:85.

8 Razi’s Commentary on the Verse, 17 :85.
° Miftah, p. 540.

10 Ibid., p. 110.

1 Ibid., p. 110.
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soul. There is also a third view according to which either of
the two words may be used in both the senses. According
to some Sifis, the r#k is the spiritual and heavenly soul
whereas the nafs is a material one. Al-Ghazali says'®
that the words 7%k, nafs and galb respectively signify the
physical soul, passions and the fleshy heart and all of
them have also a common meaning, 7.e., the rational soul.

6. Various views about the rational soul.

Though the Qur’an, as already said, is silent on the
philosophical aspect of the soul except that it is an essence
created by God’s command, yet the question of the nature
and reality of the soul is so important that it could not help
engaging the attention of Muslim scholars whether pure
theologians or pure philosophers. The former have dis-
cussed the matter in the light of the teaching of the
Qur’an and the Prophet and the latter under the guid-
ance of their philosophical ideas. These speculations
regarding the nature of the soul and its conceptions do
not fall within the scope of the present article. Some
theories may, however, be mentioned here to show the
style and the nature of these philosophical discussions.
To begin with, in the first place there are two main divi-
sions of these differences;!® according to one division, the
soul is an essence 7ot abstracted from the matter, in other
words it is a substance. The holders of this view are
again divided amongst themselves. The famous Mu‘tazi-
lite Nazzam thinks that the soul is a body and it is the
mind.” By a ‘body’ he means to say that the soul is the
fine and subtle corporal particles permeating the human
body just as rose-water permeates the rose, remaining into
the body from the very beginning up to the end of life.

12 Hig Thya, Vol. I, Chapter I.
13 Kashshaf istilahati ’l-funiin, p. 542.
14 Al-Ash‘arils Magalalu ’l-islamiyyin, Vol. II, 333.
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It does not undergo any change. Ibnu ’r-Rawandi, an-
other follower of this material tendency, holds that the
soul is an indivisible atom and it is in the heart because
the heart is that part of body which acquires knowledge.
Some say it is fiery atoms while others describe it to be
airy ones. According to another view it consists of
watery atoms which are identical with the four human
humours, moderate both quantitatively and qualitatively.
Physicians say that it is a fine vapoury substance which is
produced out of the fine humours of the body and their
vapours. Some of them identify the soul with the fusion
of the elements.

According to the other division of the Muslim thin-
kers, the soul is an essence abstracted from matter and its
connection with the body is that of control and manage-
ment. Another important follower of this school holds
that the rational soul of man. belongs to the ‘world of the
Command,’ z.e., the angelic world, and cannot be measured,
while the animal soul pertains to the ‘world of creation,’
i.e., the material world. I need not mention other specula-
tions. I should, however, like to state here the orthodox
view.

7. The orthodox conception of the soul.

The great scholastic Imam Fakhru ’d-Din Razi has
discussed this question in his well-known Qur’anic
Commentary under the verse 17, 85. He has mentioned
there various theories of which he supports this one. The
soul consists of atoms corporal, celestial, luminous and of
fine essence like the nature of the light of the sun. When
the body is created and is made prepared and fit to receive
these atoms (as is signified by the Qur’anic verse sl yus 32,
7—9, i.e., then he made the body) they are made to permeate
the interior of the body like the permeation of fire into
charcoal or of oil in mustard or of rose-water into the rose.
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As long as the body is fit and sound to retain this permea-
tion of those fine atoms, it is living; but the moment this
permeation is stopped, the man dies. This is the view
which has been accepted by such an orthodox scholar of
great reputation as Ibnu'l-Qayyim in Zoto, who has
advanced 115 arguments, of course all theological, in sup-
port of this speculation and then refutes all the criticisms
brought against it. He says that this theory is supported
by the teaching of the Qur’an and the Prophet. But the
present writer does not agree to this statement. There is
nothing in the Qus’@: and in tradition that may support
the idea of ‘permeation’ which was the general tendency
of the ancient and medisval schools of philosophy. The
teaching and the spirit of the Qur’@n recognise an entity
of the soul as quite distinct from the body. Its character-
istic is its consciousness and its yearning for unfolding its
potentialities.

8. Five stages of the human soul.

According to Al-Ghazali, there are five stages of
the human soul's :—

(1) The perceiving soul which perceives what is
brought to it by the five senses and it is the
origin of the animal soul. It is common to
animals and human babies.

(2) The cogitative soul which retains what is
brought to it by the senses and puts them
before the conceiving soul. This stage is not
reached by babies in the beginning but after
some mental growth.

(3) The conceiving soul which conceives abstract

ideas. This stage is not attained by a mere
boy.

15 Kashshaf istilahat, p. 543.



THE ISLAMIC CONCEPTION OF THE SOUL 171

(4) The thinking and reasoning soul which, by the
synthesis and analysis of the known concepts,
arrives at new conclusions and inferences.

(5) The final stage of the human soul is the
prophetic soul, which stage is reached by
prophets and saints only. This soul sees the
invisible and possesses the angelic knowledge.

Razi says that our experience shows beyond any doubt
that all men do not possess the rational souls or mental
powers of the same degree. According to him rational
souls are of three classes: the highest and the sublimest,
the mediocre and the lowest.’®* He holds that the prophets
and saints belong to the first class, Muhammad the Prophet
of Islam, being the highest member of this class. Their
mental powers are so sirong that they can perceive and
conceive what an ordinary and mediocre mind cannot, and
they are directly in touch with heavenly souls (a fourth
kind of soul or mind, which Arabian psychologists have
added to the three already existing kinds of mind, the
vegetative, the animal and the human). Razi says that
the more our soul busies itself with the affairs of the body
and the world, the more our soul loses its contact with the
heavenly souls. Here Razi explains the nature of dreams.
In sleep our mind is less busy with the images brought to
it by the senses and so it begins to work freely in its own
way. If the mind is of a right sort, what it dreams,
happens to be true. Razi further develops this theory of
the strength of human soul and explains in this way what
is called miracles.'” He says that a mind may be so strong
and powerful that it not only can influence another mind
in any way that it likes (and this is the foundation of
hypnotism) but also can affect nature. According to Razi,

16 Razi’s Mabahithy' 1-Mashrigiyyah, Vol. IL, p. 417.
17 Ibid., p. 418.
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magic is also the reaction of a mind on nature like miracle.
What differentiates the two from each other is that the
object of the miracle is to lead the people to the right path,
while magic is performed to deceive and cheat them.'®

9. The classes of souls according to their moral activities.

A man’s soul is held respnosible for whatever he does.
The soul which traverses the right path has been called
Nafsu ‘I-mutma’innah (the tranquil soul) in the Qu»’an, the
soul which does evil acts but at the same time reproaches
itself for that, is termed as nafsu ’l-lawwamah (the rve-

penting soul) and the evil soul is called nafsu ’l-ammarah
(the lustful and sensual soul).

10. Is the human soul the soul of God?

In three Qur’anic verses occurring at different places
in connection with the creation of Adam, God has said
that He breathed of His spirit into Adam’s body. Now
the question is, does it mean that the human soul is Divine
and a part of God? Some Sifis might have thought in
that way, otherwise, the interpretation adopted by the
orthodox scholars and other scholastics is this that God
breathed into the body a soul which is one of His creatures.
As the soul is much sublimer than ordinary matter, God,
out of regard for it, has called this soul His soul just as

the Ka‘bah is, out of sanctity and honour, termed as
God’s House.?®

11. Pre-existence of the soul.

There are two schools of thought about this question.
According to one school, souls were created before the
creation of their bodies, and they are kept in His treasure-
house. When their times come, God transfers them from

18 Jbid., p. 424.
19 Ibnu ’1-Qayyim’s Kitibu ’r-Rah (Hyderabad), p. 246.
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His treasure-house into human embryo. Others hold that
the moment a body is created a soul is created and breathed
into it. Both the schools quote the Scripture in their
support.

13. Are all souls of the same nature?

According to some thinkers, all of them are of the
same nature, as all men are; but they differ in their
qualities. They form one species. Others hold that the
soul is a genus having many species under it, and each
species having different individuals. It is held generally
that no two souls are alike just as no two men resemble
together.2°

14. Islamic eschatology.

As nobody can deny the existence of the mind or soul,
the Qur’an has not cared to prove its existence or to
explain its nature. What concerns the Book most is the
life after death, because it is the foundation of all
religions. It is the eschatological discussion of the soul
and not its metaphysical or psychological treatment that
is an important topic of the Qur’an. Now I turn to this
topic. This is a very vast subject. I shall confine myself
to some important questions.

I. Does the soul die?

Some hold that it does not die, while others hold the
opposite view. But it is only a wordy difference. If the
death of the soul means its departure from the body, then
certainly it dies. If the death of the soul is to be taken
in the sense of its total annihilation, then in that sense it
does not die.**

20 Kaghshaf igtilahat under ‘nafs’.
21 Ibnu ’1-Qayyim’s Kilabu, r-Ruah, p. 51.
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[I. How are souls distinguished from one another after
death?

When the soul is an essence standing by itself, this
question does not arise. It concerns those who believe that
souls cannot exist without bodies.**

III. Does the soul return to the grave?

The soul which is taken away by the angel is brought
back to be examined by the two angels called Munkir and
Nakir.2s

IV. Do the departed souls hear the woice of a living
person?

There is a little controversy about this point among
theologians. Some say that they hear the living and some
hold that they do not.*!

V. Is an intercourse possible between the departed souls
and the living?

Souls after death can visit their living relatives.
Our books on this topic are full of the stories of the
departed souls meeting the living in dreams, which were
proved to be true by the subsequent happenings. One of
them may be related here.>® This is a tradition narrated
by the authentic chain of narrators. A certain companion
of the Prophet was killed in action. After a few days
another companion of the Prophet saw the departed soul
in dream and heard it say : ‘““Convey this message of mine
to the Caliph that at the time of my death such and such
person took away my armour. The Caliph should get it
back from him and after selling it he should pay off my

22 Jbid., p. 58.
23 Ibid., 62.
2¢ Ihid., 70.
25 7bid., 2.
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debt that I owe to another man.” The dream was report-
ed to the Caliph who ordered both of the men to be present.
They both testified to the truth of the report.

VI. Where does the departed soul sojourn?

During the period intervening between their time of
death and the Day of Judgment, they sojourn in difierent
regions ranging from the grave up to the very high point
in heavens. The abode of the good soul has been called
‘Illiyan and that of evil souls is termed as Sijjin,*® the
former being the highest and the latter, the lowest. After
the Day of Judgment, they go to Paradise or Hell as they
deserve.

VII. Avre the departed souls benefited by the prayers,
almsgiving and charity done by living men'?

There is a controversy on this point amongst Muslim

scholars. But the orthodox reply is in the affirmative.*

VIII. Transmigration of the soul.

Islam rejects this theory very clearly, definitely and
strongly. The Muslim books dealing with this topic are
full of arguments. But as it is a great controversy
between Hinduism and Islam, I should not like to discuss
it here.

26 7bid., p. 184.
27 Ibid., p. 188 and the following pages.







SOME DATED MANUSCRIPTS OF THE
TANTRASARA OF KRSNANANDA
VAGISA AND THEIR BEARING
ON THE LIMITS FOR HIS
DATE (A.D. 1500 to 1600)

By P. K. Gobe

According to Farquhar! the Tantrasara of Xrsna-
nanda Vagisa dates from A.D. 71812. In the Catalogue®
of MSS in the Vangiya Sahitya Parisat we find two MSS
of the T'antrasara of Krsnananda Bhattacarya which are
dated A.D. 1693 and 1770. If the work called the
Tantrasara mentioned by Farquhar is identical with its
name-sake represented by two dated MSS referred to
above we must reject the date A.D. 1812 for it given by
Farquhar. In fact this contradiction of dates for the
Tantrasara led me to the search of a MS of the work
which is dated 54 years earlier than the MS of A. D. 1693
mentioned above. This MS® is identical with MS No.

1 Vide p. 355 of Outlines of Religious Literature of India,
Oxford, 1920. On p. 389 also this author and his work are
assigned to A.D. 1812.

2 Published 1935 (Calcutta)—Page 57.
MS No. 585 —a=@R by T=UM=wg=d Copied in Saka 1615
(=A.D. 1693); in Bengali-characters.
MS No. 1628—Do—copied in Saka 1692 (=A.D. 1770).
8 MS No. 388 of 1832-83 ( a=1&@X) begins as follows:—
“sttmag |A:

@l FUYGEE  AEIREERd |
T 9 PR FUEAT ST
TR FTATTE SR |
fiFAtd ¥ dIqeAE gaead 1l

Colophon on the last folio 337b reads:—

“  AFUFEIAFNTAZAENE TTE veernerenns daq i8¢y @99 WNiE afg

qX ar fafi g 1
177
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388 of 1882-83 in the Govt. MSS Library at the B. O. R.
Institute, Poona. It is very old but well preserved. It
is dated Sanmvat 1695 (=A.D. 1639) and may, therefore,
be looked upon as one of the oldest dated MSS of the
Tantrasara. I note below some of the references to
previous authors and works as found in this MS of
A.D. 1639 :—

(1) srEg—iol. 1,

(2) argE==aTg—iol. 1, 3, 10,

(8) AfirfEs—fol. 1, 2, 9, 31,

4) oiyafasai—iol. 2, 81,

(6) sxaTAR—iol. 2, (FE=TH) 6,

(6) weeEm—iol. 2, 48,

(7) Tra=EtaEi—iol. 2,

(8) Fmari—iol. 2,124,

(9) TrEiaAi—iol. 3, 9, 18,

(10) sruTRSE—iol. 3,

(11) a=m—iol. 4,*

(12) sfma—fol. 4, 10, 132,

(18) ywrEaaraaam—iol. 5, 8,
(14) fFas—iol. 6, 24, 29, 32, 49, 55, 66, 87, 96, 109,
114, 121,

(15) fari—iol. 6, 22, 59, 162,
(16) arréramerat—iol. 7,

(17) mmmFeaga—iol. 7, 81,

(18) gweparE=-Tq—iol. 8, 11, 45,
(19) wewara—iol. 9, 11, 12, 16, 25,
(20) gaeparERaran—Iol. 9,

(21) gagiat—iol. 10,

(22) H=ammi—iol. 10, 17, 122,
(23) wm@Eg=anE, (B, Gita)—fol. 11,
(24) Nfrfgza—iol. 18, 15, 17, 18, 190,
(26) muegdtearai—iol. 13, 17, 80,

4[ Aufrecht CCI, 222—a=1%& by F=ufam@riRr (of 7azm) 10, 364,
L 240, Bik 617].
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(26) Farqa—iol. 14, 16, 253,

(27) a=s—fol. 17,

(28) se=raa—iol. 20, 35, 156,

(29) Amax—riol. 20, 177, 186,

(30) argrmi—fol. 25, TrEmAi (fol. 30), 4.4,

(31) agT@=R— fol. 28, 43, 153,

(32) wrrzm—iol. 29, “zhmim:” (fol. 42, 46, 211) “uz-
gq”? (fol. 45),

(33) arfass—iol. 30, 32, 295
Colophon on folio 34—‘gid #ETAQITAM@HIE=UIHT-
framariaTzErERt e gam qiR=gT:”

(84) arfa=faE—Iol. 35,

(35) meramgadI—fol. 36,

(36) sTmUa—Iiol. 36, 41, 44, 113, 117, 298,

(37) ge=Tawi—iol. 36, 61, 263,

(88) amrgt—iol. 39,

(39) Frgazda—iol. 40,

@40) =meraTAag—fol. 45, amrsmaw (130)

(41) RrmefET—fol, 48,3

(42) =gzEmR—fol. 49,

(43) zhRFurgfwefaram—iol. 64, 113, 126,

(44) wRyg=Fzaa™m—Iiol. 81,

(45) gggdlaedia—iol. 85,

(46) sTHaRFEFI—iol. 89,

(47) merEfcaEm—riol. 93,

(48) wi=arR—iol. 112,

(49) frguar—iol. 122,

(50) Fhem@A—Iol..129, 261,

(61) mEregaTAR—iol. 130,

(62) ggarR«R &3—iol. 18],

(68) EgTIRI—Iol. 136,

(54) wreiadi—iol. 169, 171, 191,

6 Aufrecht—CCI, 5T4—mentions one fFM=za14 as the author of
two tantra works @gYRRr and ShoR@E (Burnell 208—MS. A.D.
1509).
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(55) dr@s—iol. 169, 180,

(66) HeTRETaI—Iiol. 172,

(67) RrgarEa—iol. 184,

(58) warug—fol. 185,

(59) A —fol. 185,

(60) argFTRI—iol. 186,

(61) wragEmat—iol. 191,

(62) smems—iol. 205,

(63) FEeawi—iol. 207,

(64) w=RawwRTRETH—I{0l. 220,

(65) wre=da AaE@aR—rol. 223,

(66) agmw—Iiol. 226,

(67) s=dETERI—iol. 239,

(68) FriaHTgUA—fol. 241,

(69) “gfr g’ —fol. 264,

(70) 9w FEEET—iol. 270,

(71) gargRg—iol. 272

(72) afidfar—iol. 304,

(78) FARNF—fol. 324,

(74) <@ —fol. 324,

On folio 29 we find an author of the name raaz®
who is, in my opinion, identical with Wz  the
author of a Commentary on the $aradatilaka. This Com-
mentary was composed in A.D. 1494. Subsequent ref-
erences to UggWz  (vide reference No. 32 in the above
list) are made briefly as “gfnz:”. If this identification
is accepted we may fix the date of the Tantrasara of
Krsnananda Vagisa Bhattacarya between A. D. 1494 and
A.D. 1639, the date of the B. O. R. I. MS of the
Tantrasara analysed above. :

According to Dr. Binoytosh Bhattacharya’ Krsna-
nanda, the author of the Tantrasara, ‘“‘can be confidently

6 This reference is found in the Oxford MS of the Tantrasara
(vide p. 95b of Aufrecht’s Cata. of Oxford MSS, 1864).

7 Vide p. 80 of Bulletin of Rama Varma Research Insti-
tute, Vol. X, Part II (July, 1942)—““Krynananda, the author of
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placed in about A.D. 1607” because his guru Parniananda
composed his T'attvacintamani in Saka 1499=A.D. 1577.
Dr. Bhattacharya's date for Krsnananda, wviz., “‘about
A.D. 1607 is in harmony with the limits for the date
of this author fixed by me (Between A.D. 1494 and 1639).
It, however, conflicts wih the date of a MS of the Tanira-
sara recorded by Poleman.® This MS is dated Samvat
1586 =A.D. 1530. Presuming that this date is correct we
have to fix the limits for the date of the Tuntrasara between
A.D. 1494 and 1530. These limits harmonize with the
dates of grgd=ariia as given in the Madhyayugina Caritra-
kosa,” where we are told that our Krsnananda was the
pupil of agrEdgarglw (C.A.D. 1550—1525). Dr. S.
K. De' in his recent book on Vaisnava Faith and Move-

Tantrasara was a disciple of Purnananda, who in his turn was
a disciple of Brahmananda. Parnananda wrote a work, Tativa-
cintamanit, which was composed in the Saka vear 1499, which
mue‘,pundﬁ to A.D. 1577. Xrsnananda, who is one n'enemtlon
later, can be confidently placed in about A.D. 1607.—Dr. Bhatta-
('hdl\d notes the following works mentioned in the Tantrasara:—

ARWEAR, ARG, THRART, NTCLRET, COHRAT, SREIEiE,
g, T, SNWaR, IR, BRER, FErEa, SaE, S
qUW, HEqgw, FUSHEA, Aa%Aa%, (UFal, QU 5T, TAETaZaT,
A, Ao, GEAme, argae, Oy, TWER, SXrEHaEied, (AT,

fage AT, gaeEmil, FomEal, SN, Feomae, AuTied, e,
Aea=, =GR, WAH, TAE], GETE, Alwae, fReaad, sHeaeT,
T, T, ARG, [, amw |

8 Vide p. 218 of a Census of Indic MSS in U, S, 4. and
Canada, Newhaven, 1938—Poleman’s entry reads as follows:—

“ Krsnananda Vagisa.

4372. Tantrasara. Bengali Seript. 390 ff. 18x375. 8 lines.

Sanm 1586. Auf.”I. 222. UP 765.”

» By Pt. Chitrav Shastri, Poona, 1937—Page 730.

TFarqubar (p. 289 of Uru‘hne.s ei(,) puts arﬁi‘qm‘q‘aﬁ:r to the
period ‘‘ from 1470—1480"" when e taun'ht at Nuddea.

10 Published, Caleutta, 1942) page 21. Navadvipa (modern
Nadiyi) was a famous seat of mediteval Sanskrit learning. ““It
was also the stronghold of orthodox Brahmanism, as w ell as of
Neo-Tanlricism and produced a stringen social dictator like

Raghunandana as well as a champmn of obscure Tantric rites
like Krsnananda’’—(zbid., p. 28).
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ment in Bengal states: ‘“‘Krgnananda Agamavagisa, the
author of Tentrasdra and the great exponent of Tantric
doctrines in Bengal, is said to have been (like Raghu-
nandana) a contemporary of Caitanya; and there can be
hardly any doubt as to the widespread character of
Tantric teaching in Bengal.”” Later in the same book
Dr. De refers to the tradition according to which Vasu-
deva Sarvabhauma had 4 pupils:—(1) g=ry RAWRY,
(2) e, (3) T mmwEmiy and (4) S@@1. Dr. De thinks
that Caitanya's pupilship, even though plausible, appears
to have no foundation in fact and that “zgasza and
sy belonged to much later times.”’*!

According to Dr. J. B. Chaudhuri*®* Raghunandana
““was a contemporary of Sri-Caitanya and flourished to-
wards the close of the fifteenth century. The period of
his literary activity probably lay between 1520 and 1570.”
According to Dr. S. K. De Caitanya was born in
February, 1486 and passed away in June-July, 1533.%°
Prof. Sri Ram Sharma!* includes Raghunandana'® in his
list of Sanskrit writers of the reign of Emperor Akbar
(A.D. 1542—1605).

11 7hid., p. 65, footnote 2.

12 T'ide p. 132 of Appendix to the Edition of Gaigdvakya-
vali, Caleutta, 1940.—There is some contradiction in the extract,
quoted above. “Close of the fiftecatl century’ would necessarily
be before A.D. 1500 while Dr. Chaudhuri gives “between 1520
and 1570"" as the period of Raghunandana’s literary activity.
This period falls in the 16th century.

13 7ide, pp. 51 and 76 of Vaisnara Faith, ete.

14 Tide p. 156 of Bibliography of Mughal India, K. P. House,
Bombay.

15 According to M. M. Prof. P, V. Kuane Raghunandana
flourished between A.D. 1490 and 1570 and his literary activity
lies Letween 1520 and 1570.
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foregoing

discussion may now be tabulated as follows :—

A.D. Remarks K =Krsnananda, author of Zuntrastra

1456 | Birth of Caitanya, who issupposed to be 2 contem-
porary of K and Raghunandana.

C. 1450 — Dates of Vasudeva Sarvabhauma, supposed to be

1525 the gurwe of K.

1494 | Date of wRf@®@&T by Raghavabhatta who is
mentioned by K in his Tantrasira as pointed
out by me.

1530 | Date of MS of Tantrasare of K in U. S. A. according
to Poleman.

1583 | Death of Caitanya.

1520-1570

1542-1605

1577

C.1607
1639

1693

C. 1725

1770

1812

Literary activities of Raghunandana according to
M. M. P. V. Kane and Dr. J. B. Chaudhuri. K
is supposed to have been a contemporary of
Raghunandana.

Dates of Emperor Akbar during whose reign Raghu-
nandana flonrished according to Sri Ram Sharma.

Date of Tattvacinigmani by qUi==, the guru of K
according to Dr. B. Bhattacharya.

Date of K according to Dr. Bhattacharya.

Date of B. O. R. I. MS of Tan{rasara analysed in
this paper.

Date of a MS of Tantrasara of K with V.S.
Parigat, Calcutta.

Date of Gauri-Kanta who quotes Tantrastra in his
commentary on Anandalahart (Oxford, 108b) MS
of A. D. 1770.

Date of aﬁother MS of Tantrasira with V.S.
Parigat.

Date of Tantrasira of K according to Farquhar.
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The chronology tabulated above will, it is hoped, help
to clarify the problem of the exact date of the Tantrasara
of Krsninanda Vagisa, who can be definitely put between,
say, A.D. 1500 and 1600 according to my data recorded
in this paper. If the date A.D. 1530 of the MS of the
Tanirasara as recorded by Dr. Poleman is correct it will
clinch down the date of the Tantrasara between A.D.
1494 and 1530. I request Dr. Bhattacharya to examine
the data recorded by me in this paper and see how far it
could be reconciled with his date for Krsnananda, »iz.,
““about A.D. 1607.”



IS CANDRA OF THE MEHRAULI PILLAR
INSCRIPTION IDENTICAL WITH
KANISKA?

By DASHARATHA SHARMA

Writing in the pages of the Journal of the Asiatic
Society of Bengal, Vol. IX, No. 1, Dr. R. C. Majumdar
has, explaining away all the difficulties caused by question
of geography, religion and paleography, identified
Candra of the Mehrauli Pillar inscription with Kaniska,
the well-known Kusana Emperor, solely on the basis of the
mention of one Candra-Kaniska in an old Ms. dis-
covered in Central Asia. DBut the fact that Candra of
the Mchrauli Pillar inscription is described as having
crossed the seven feeders of the Indus!' and defeated the
very people of whom, according to the Central Asian
Ms.,* Candra-Kaniska was the king and among whom
he is said to have risen is, in my opinion, a reason strong
enough to discredit the identity of the two sovereigns
proposed by the learned Doctor. Candra of the Mehrauli
Pillar inscription started his military operation from some
base inside India, and Kaniska is, by the evidence of this
Ms., which speaks of him as Candra-Kaniska, the king
of Bahlaka, shown to be an outsider, even though he might
not be proved to have been a relative of Kadphises II.®

1 i@t gagaEr 39 g faarfsar arfgar: (Stanza 1).
2 The two relevant extracts from the Central Asian MS.
given by Dr. Majumdar are:—
(@) ““in the kingdom of Bﬁhlaka, there was a king
Chandra-Kanishka by name.’
(b) ““at that time in the kingdom of Rihlaka, in Tokharis-
tin, there arose in the family of Imperml rulers, a
lna\e meritorious, mtelhwent king of Jambudvipa,
by name Chandra- Kannhha
3 Some relationship is, however, suggested by the second ex-
tract from the MS. given above.

185
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Candra of the Mehrauli Pillar inscription defeated the
Bahlikas. Candra-Kaniska, on the other hand, was
their ruler from the very beginning; according to the
Khotanese Ms. he arose among them, though he was at the
same time the sovereign of other parts of Asia. Candra
of the Mehrauli Pillar was a Vaispava. Kaniska was
perhaps a Bauddha. There is at least no inscriptional,
numismatic or traditional evidence to prove that he was a
supporter of any form of Vaispavism. So the supposed
identity of Candra of the Mehrauli Pillar inscription and
Kaniska may be regarded as disproved from almost every
point of view.

I believe the Mehrauli Pillar inscription to refer to
some Gupta Emperor, most probably Candragupta II.
My reasons for this view have been already stated else-
where.* What I wish to adduce as new evidence for my
viewpoint are the following coin-legends of the Gupta
rulers:— '

1. Coin of Samudragupta (Allan, Catalogue,
p. 21ff).

Rajadhirajah prihivimavitva
divam jayatyaprativaryaviryal.
2. Coin of Kacha (Allan, Catalogue, pp. 15fi).
Kacho gavamavajitya
divam karmabhiruttamair Jayati.
8. Coin of Candragupta II (Allan, Catalogue,
pp. 35ff).
K sitimavajitya sucharitair—
divam jayati Vikramadityal.
Let one read these and then compare them with the

following lines of the 2nd stanza of the Mehrauli Pillar
inscription,

4+ Journal of Indian History, XVI, pp. 13 fi.
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Khinnasyeva visrjye g@m narapatergqgdmdsriio-
syetardm

martya karmmajit@vanin gatavatal kirtya
sthitasya ksitou,
and see whether they do not reproduce just the ideas
contained in the coin-legends. Here too the ruler is shown
conquering both the worlds, the earth and heaven, and the
means of conquest are the same. If no other evidence
were forthcoming these coin-legends are, I believe, enough
to prove that the Mechrauli Pillar too is a Gupta record.
The records of the Kusanas are not unknown. But does
any of them reproduce anywhere the idea contained in this
inscription? If they do not, what reasons can we have to
assign to them, or for the matter of that, to any non-Gupta

ruler?






INSTANCES OF THE AUXILIARY VERB
IN THE SUTTANIPATA

By Basu RAM SAKSENA

The Sutta-nipite (Sn) is quite an old text of the
Pali canon, as we find its commentary, the Niddesa,
written in the 3rd cen. B.C., also included in the canon. Al-
though the so-called auxiliary verb, such as achh- <a-ksi,
catt- < vrt- and as- occur independently in many places in
the texts of Middle Indo-Aryan (MIA), instances of
their use as auxiliary are rare, particularly in the first
sub -period (cir. B.C. 500 to A.D. 1) of MIA. In the
circumstances, the following cases of the verb as- used as
auxiliary in the Su. will prove interesting :—

(a) niassu gacchanti (did not resort to) vs. 291.

(b) nassu gavo hanimsu (did not kill cows) vs. 295,
vs. 297.

(¢) ndssu himsanti (do not injure) vs. 309.

In all these instances nassu is clearly na + assu. What
is this assu? Fausboll takes it to be a correspondent of Skt.
sma (p. 33 Sn. Index). But I am afraid that his inter-
pretation is not correct. The development of sma, as phone-
tically expected, should be amha or asma; compare the
form of the Pre. I pl. amha, asma (Skt. smal). More-
over the particle sma in Skt. comes only after the forms of
the Pre. tense while amongst the instances cited above we
find one (b) after a form of the Past tense. Fausboll
thinks that assu may also correspond with Skt. su or svid
and in Sn. vs. 231 he breaks tayassu as tay’ assu in spite
of the clear interpretation given by the commentary
(Paramatthajotika) :

tayas su dhamma jahita bhavaniiti ettha su iti pada-
puranamatlié nipato.
189
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The P. T. 8. edition has rightly followed the lead of
the commentary and accepted the reading tayas su. Simi-
larly in S». vs. 1032 also, Fausboll commits the mistake of
breaking kenassu as ken’ assu, taking assu as correspond-
ent of Skt. svid, a most unsatisfactory position since in
the very next line of the verse svid occurs as sw which is
phonetically correct. Therefore, kenassu should best be
broken as kena su; the lengthening of «s to -ss is a com-
mon feature in Pali texts in such positions.

In the instances under discussion, there is no possi-
bility of assu being taken as su since n@ssu must be broken
as na assu. The commentary also does not appear to
favour the interpretation of assu as sma since it says:—

nassu gacchantiti neva gacchantiti (p. 317)
nassy, gavo hanimsu te na te gaviyo maresum (p. 319)

If the commentary had favoured the interpretation of
assv as sma it would have interpreted the Present (ndssu
gacchanii) not as Present (neva gacchanii) but as Past
(egamimsu).

This assu may correspond with either (1) assu (Im-
perative 3rd pers. pl. corresponding to Skt. Potential form
syul) or (2) asum (Past 3rd pers. pl.). The latter is more
likely. The form @sum may well have an emphatic form
in assu. This has been used as auxiliary. It is curious
that we find it with the conjugated forms gacchanti,
himsanti and hanimsu, while in New Indo-Aryan, the
auxiliary comes with the Participle (Past or Present). The
explanation might be that in early stages of a new deve-
lopment in a language, the position is shaky. It is pos-
sible that the use of the auxiliary began with the conju-
gated forms as well as the participles and later it survived
only with the latter. ~'We may compare the promiscu-
ous use of the Genitive and the Dative cases in early MIA
and the survival of the Genitive only, later. In the
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cases under discussion, it may he surmised that the
speaker felt the weakness of the position of the Principal
verb and wanted to give it some support. Possibly
various formations were requisitioned into use and one
or two of them became stereotyped and survived.

The interpretation of assu as a form of a@su, asum is
supported by two other occurrences in Pali literature. In
the Mahabodhi Jataka (No. 528) in vs. 159.(p. 241 of
Jataka, Vol. V) there is a passage

urabbharipena vak’asu pubbe

where for »alk’dsu there is a variant reading vakdssu.
The commentary takes @su (assu) merely as expletive (@su
ti mipatamattam) but interprets it as ahosi. This a@su is
clearly the pl. form of ahosi, and we find many instances
in Pali where a sg. noun has been used with a plural
verb, Similarly in the Lata-vimana (Vimana-vaithu 32
vs. 4) there is a passage
visitthakallanitarassu rupato

where also the commentary (p. 135) takes assu merely as
expletive (assiiti nipatamattam) and says that there is a
variant reading, viz., tarasi. The P. T. S. and the Deva-
nagari edition of the text, however, read Zarassa, rely-
ing on some other manuscripts of Ceylon. In this in-
stance also, to my mind, there is a clear case of a pl.
form of the verb being used with a singular noun. In both
these cases, of course, assu has been used as the Principal
verb. This confirms the position that I have taken about
the use of assu as auxiliary in the instances of the Sn.
cited above.

It is possible that other instances of the use of the
auxiliary verb lie hidden in the ancient MTA texts. If
they come to the notice of scholars, the position is sure
to become clearer.
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SAT BHUMIKA BY DARA SHIKOH
By Tara CHAND.

The manuscript contains 15 folios but the first folio is
wanting. The leaves are 10” by 61" in size and each page
contains 19 lines. The writing is clear and legible, section
or Chapter headings are in red ink.

At the end the following statement occurs:

284K o aa!-rme-‘

The name of the copyist and date of writing are not
given. Regarding the authorship of the manuscript there
is no proof except the statement given above, that Dara
Shikoh composed this piece.

Biographers of Dara Shikoh do mot mention Saf
Bhamika among his works, and the name does not occur
in any catalogue of manuscripts. Dara usually styles him-
self 8o 10 Destn Byl 2 yadid (Faqir-i-be andoh Muhammad
Dara Shikoh), but in this manuscript he is described as
Shahzada Kaiwan Jahan (Prince of the world of Saturn),
which is an unusual epithet.

The manuscript is divided into a series of six
Bhamika (stages). The term Bhumika indicates a
station on the mystic path and in the Yoga philosophy
Bhami (Bhamikd@) means a plane of consciousness. It is
in this sense that the term is used and its employment
explains the subject-matter of the work, namely, that it is
a treatise on Yoga.

1 A manuscript from the library of the Gangonatha Jha
Research Institute.

2 Tamam Shud Nuskha-1-Sat  Bhamika tasnif-i-Shahzada
Kaivan Jahan Shahzada Dara Shikoh.
193




194 TARA CHAND

The first series of six Bhiamikas is incomplete as the
first leaf of the manuscript is missing. The second series
has the following captions:—

(1) Good intentions (Subka icch@), that is, desire
for liberation.

(2) Reflection (Vicarana), 1i.e., belief in the
existence (Baqd@) of God and the transience
(Fana) of the world, which produces detach-
ment (Vairagya).

(8) Meditation (Manana), i.e., weakening of
attachment for the satisfaction of senses and
creation of love for the vision of the supreme
spirit (Paramatma).

(4) Dream state (Swapana pada), i.e., enquiry into
the vision of the supreme spirit who compre-
hends all objects.

(6) Detachment (A4sakti), i.e., breaking relations
with the body which is made of elements.

(6) Attachment (Bhavapadartha), 4i.e., enquiry
as to the means of preventing vicissitudes in
the vision of the supreme spirit.

(7) The fourth station (Turiya), i.e., complete
absorption in the vision of God.

A short account of these subjects will be of interest.

The first step on the path is that the seeker entertains
the desire for release (Mukti) and aversion for the
pleasures of sense. He then seeks a teacher and asks him
how to cross the ocean of joy and sorrow and attain the
shore of eternal bliss. The teacher tells him that the ship
which will take him across is the name of God
(Paramdtma). Although followers of different religions
do not agree on this particular name, but there is one name
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which is the same for all, namely, the Unuttered (4 japa).
The Quran indicates it when it says:

=9 WF CIE =V 5
(Nafakhtu Man Biruht)

The second step is to enquire from the teacher how to
prevent the attractions of sense from drawing the heart
away from God. The teacher will point out that this
world is the realm of death (Mritaloka, darulfena) and it
resembles a dream, for on waking no trace of it remains,
and it is like wine which has the appearance of water but
does not quench thirst. The heart of man is like the
thirsty deer who in the hope of finding it runs after it and
ultimately despairs of it. The poet says:

Sy g Oy g 8y g Gle3 2 oy ile Tos 5l LS wn

The pleasures of sense are like the deadly poison, and
even an animal which possesses only one sense is destroy-
ed by it. How much worse is then the condition of man
who possesses five of them ?

T G A A T CF g (92 & |
st % qi=i a8 @ wRE A A7 1l
The man who gives up these desires and engages in
meditation of God, receives his reward from His Court.
The- third step is for the seeker to enquire from his
guide why in spite of the knowledge of the transitoriness of
this world and meditation on Parama@ima the scent of
sense impressions does not vanish and the desire for the
pleasures of the world does not disappear. The teacher
will tell him that in this condition it is necessary to seek
the company of the pious and to serve them with devotion.
He will thus acquire humility and harmlessness. When

3 What is the world? To be heedless of God; neither silk,
nor silver, nor son, mor woman. .
Chist duniya az Khuda ghafil budan
Ne qimash o nugra o farzand o zan.
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the secker develops these virtues and ceases to hurt any
living creature, his innerself is purified, and the love of
God takes firm root in his heart.

At the fourth stage the seeker learns from the teacher
that the reflection of God illumines the entire universe, but
the physical eye is incapable of seeing Him. e is seen
with the eye which sees reality, when one transcends the
stages of form and shape. It is, therefore, necessary that
the multiplicity of the universe should be removed and the
mind should contemplate the reflection of God in all things,
who is, however, apart from all of them. Thus should the
seeker’s heart be filled with love and friendship:

AW W, 29 W, T S9 IFHEAR |
A5 79 &7 F, 78 AT HIR

‘When this process illumines the heart, God throws
open the windows of vision on him and the secker is re-
warded with the ineffable sight.

On attaining this stage the seeker still entertains some
doubts. In order to remove them the teacher tells him
that the true seeker is one who in the contemplation of
God forgets his own self and retains no idea of the distinc-
tion between I and Thou:

AT T TAg B IS HaL 7 |
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It is, therefore, necessary that the rust of self should
be removed from the mirror of the heart, and the soul
should become completely absorbed in God. On learning
this the seeker understands that without expelling every
vestige of thought it is not possible to attain liberation.
As we forget the waking state in sleep and the waking and
the sleeping states in the state of dreamless sleep, it is clear
that although the self is not as ignorant as it appears, its
forgetfulnzces of reality is due to the association of the
body. "he self should realize that it is not the agent of
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any activity and that it is God whose light illumines every
heart and every limb.
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At this stage the seeker says that although he receives
the vision of God, but the vision is not continuous and the
veil of self obstructs it now and again. It is then that the
teacher points out that intellect is incapable of removing
the veil and it is necessary to cultivate the passion of love.
When the seeker’s heart is filled with the love of God and
disturbed with the pangs of separation, then God who is
ever kind to His lovers and whose light is brighter than the
light of thousands upon thousands of suns and moons,
removes the veil from his face and throws the efiulgence
of His light upon him, so that he becomes absorbed in the
vision, and then he exclaims:

fondial plodlo US L 0wl & il o g0 xp wUf dlas
This condition is known as Vikalpa-Samadhi.

The last stage known as Twriya is one in which the
absorption of the seeker is complete, no veils remain, and
there is no vicissitude.

When by the grace of God the final realization is
attained, then the seeker in his going and sitting, in his
eating and drinking, in sleeping and walking remains
absorbed in the vision of God, and does all these things as if
he was living in a dream. Thus he becomes Jivan-mukia
(liherated in life).

Whether the Sai Bhamika is actually the work of
Dara or someone else, the fact remains that it breathes
the broad and tolerant: spirit that inspired Dara in his

4 Taal allah chi daulat daram imshab,
Ki amad nagahan dildaram imshab.
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translation of the Upanisads and in the compilation of
Majmae'ul Bahrain.  Whoever the author may be, he
visualizes the goal of human endeavour to be absorption in
the Supreme Soul and he realizes that the end can only be
reached by following the mystic path of inner discipline
and complete surrender to the will of God. He recognizes no
differences of creeds and believes that Hinduism and
Islam agree both as regards the Ultimate goal of life and
the means of attaining it.



SOME DECISIVE GECGRAPIIICAT. AND
ARCHZOLOGICAL EVIDENCE TO PROVE
THAT THE DATE OF THE WRITING OF THE
GITA BELONGS TO TIHE PERIOD OF 3000 B.C.
AND CONSEQUENTLY THE DATE OF THE
KURU WAR, BY CONNECTING IT WITH THE
FLOOD IN THE BIBLE, AND ALSO WITH THE
VANISHED SARASWATI RIVER AT
KURUKSETRA

By V. B. ATHAVALE.

[A summary of an essay on the date of the composition
of the text of the G'7ta@ read at the 12th All-India Oriental
Conference at Benares, along with the epidiascopic pro-
jection of the archzological and geographical evidence to
support the statement that the Gita belongs to the period
of 3000 b.c.

(A) A transliteration of G 15.8. ‘a vital force is
born with the body, lives with it and accompanies the
person to the next world’ is written in hieroglyph on an
Egyptian statue of 2780 b.c. (B) In the excavations at
Ur, near Basra, seals 5000 years old were found. The
carving shows a tusked elephant and a bull tied to a sacri-
ficial manger, thus revealing that they are from India.
(C) The name of the town was ‘“ASURA’, and the 16th ch.
of the Gi/@ mentions ‘people from the country Asura.’
(D) Sauti, the author of the M «habharata, uses the word
‘Yavana’ to mean foreigners. This word is clearly a
phonetic transposition by Indians of the word IONIA, an
old name of Greece current in 800 b.c. As the G7¢a@ does not
use this word, it is clear that it must be older than the
Mahabharata. (E) In the early Babilonian tablets of
2500 b.c. is found an inscription in cuneiform script a

description of an old flood. The inscription consists of 12
199
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small sentences. Curiously enough the word YAJNA
(a sacrifice) appears twice in the small document. (F) In
the Giia, too, the word Yajia is used far in excess to that
of the word Dharma. In the Mahabharata, however, the
word Dharma is very prominent and the word Yaj#ia is very
rarely used. (G) In the tablet mentioned above a reference
is made to a deluge continuing for six days. (H) In the
Maha. also there is a reference to a deluge for six
days, and the Yadavas migrated to the Prabhasa. (I) The
date of the Babilonian flood can be archaologically fixed,
because a single deposit 8 feet thick of clean water-laid
clay was found below Ur. (J) In the Malha. ¥le %o % a
vivid description of earthquakes is given. ‘‘Big rivers
are flowing in the opposite direction. . . . . This is a
very rare phenomenon associated only with earthquakes.
(K) The flood at Ur and the disturbances at Hastinapur
were simultaneous. For, both the places are in the same
latitude and the mythological date of our deluge coincides
with that given above. (L) When the war was going on,
the Great-bear was in the star cluster Magha. The period
of rotation of the bear is 2800 ycars, ¢.e., 105 years per
Naksatra. At present the bear is in Kritika. Counting
backward we know that it must have been in Magha either
2200 or 5000 years ago. (M) We have a quotation of an
old astronomer Garga, who says that in his time the bear
was in Maghd, and 2566 years had elapsed since the crown-
ing of Yudhisthira, proving 5000 to be a correct answer.]

First let us take a survey of the attempts made by
others to fix the date of the war. The war continued for
18 days. On this point there is no difference of opinion.
The month in which the war took place can also be deter-
mined correctly because in the Muhabharata there are many
references regarding the position of the planets in relation
with the star groups (#g%) in the sky. How many
years before the Christian era this war took place is how-
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ever a very debatable point. For instance, in the ‘sympo-
sium on the date of the Makabhirata war’ at the 12th All-
India Oriental Conference, Benares (2-1-44), there were
three papers which tried to settle the year through the
astronomical references. Mr. Karandikar arrived at
1931 b.c. through his method. Dr. Daftari gives 1162 b.c.
as the result he arrived at. Prof. Sengupta maintained
that 2566 b.c. must be the correct year. It is clear from
the varied results obtained that they are due to different
interpretations of the astronomical references. The
author of this article was present when the discussion was
going on in the symposium. The discussion reduced to the
interpretations of the references. No criterion can ever
be given to prove that one interpretation is correct while
the others are wrong.

The question became still more complicated when the
discussion shifted to the point as to what part of the refer-
ences should be called interpolations or later additions. As
the problem is a historic one, there can be no compromise;
and it can never be argued that all the solutions are equally
true, nor can the mean of the two extreme values be regard-
ed as nearer to the truth. Until a geographical or archeo-
logical evidence is brought forth to support a certain date
it must be admitted that the problem has not been solved.

Now let us turn to the attempts to settle the
date of the G7ia by correlating it with other literatures of
well-defined periods. The easy flow of the Sanskrit in the
Gita, the archaic forms of words violating the rigid gram-
mar rules, do point to the fact that the Sanskrit was in
common speech, and not a language of the learned only.
The religious Sanskrit literature is divided into two groups
(a) Sruti, and (b) Smzti. The first is older than the second.
The G7ta belongs to the second group. In this group
there is a period called a Suire period. Panini and
Patanjali are two well-known authors of this period. The
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date of Panini has been accepted by all scholars to be be-
tween 800—500 b.c. As Patanjali has commented on the
Satras by Panini, the date of Patanjali is also accepted to
be 1000-150 years later than Panini.

Panini, while discussing the grammar of the names of
revered persons mentions the names of Vasudeva and
Arjuna. This shows how revered the names were at the
time of Panini. There is also a Sanskrit lithic record of
300 b.c. in praise of Sankarsana and Vasudeva, at ITathi-
hada, i.ear Nagari, in the Udeipur State. This shows that
Vasudeva was deified at that time. By comparing the
text of the G7ta with the Yoas-sittra by Patanjali it can be
shown that though the word Yoga is common in both of
them, yet the Gita uses the word Yoga in a far wider
sense than that by Patanjali. Out of the first 70 S#tras, 12
can be seen to have even a parallel word-grouping.’ This
proves that the text of the Git@ must be prior to Pataii-
jali.  On account of a single word ‘Brahma-siitra’ in
the Gita some scholars try to prove that the text of Gita
is later than the ‘Brakma-satras.’ But as Buddhism has
been directly referred to in the Brahma-siitras, they are
of the 250 b.c. period; and hence, the argument has no
value in comparison with the documentary evidence given
above.

1 Patanjali: Gita
1. 2 9 fa=gfafaa: fad fasg dr@gdr
1.12 svgm@dasgrai afadu: qyET Jader 7 yE
1.13 ax (el g@: sam: S A | =8
1.14 Ng@@aiageaaalaa: srA=yan: gaqd 4y ai @ faaw
1.16 a@3 gayegi: guifa'@wei ITA: GTY: HG: YWHITHo
1.28 atafguEE $4¢: §9 - a899 T
1.27 @4 919%: 9T&: Sl TERGT AE
1.28 asaq: g9l 9999:
9.1 avErgE-afavlaifa Gy auEATIRYT:
9.7-S g@IguA) i, Ergedl I gwifzaend gt ~4do,
LHTAT FARNTEAT: 3T g R HRGEY Fa77%
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Loka. Tilak has already discussed the reference
ararEr aniefaig and has concluded on astronorical grounds
that the text of the G7ta must be prior to 1400 b.c.

Mr. Telang and others have already observed the
similarity of ideas and in some cases even the congruence
of sentences, in the Gita and the Upanisads like
Mundaka, Svetasvatara, etc.  This suggests that they
belong to the same period.

Mundaka 1.2.7 (mo@iw @ 3 549) refers probably
to some book with 18 chapters. The peculiar word group-
ing ‘=rad &4’ in the Mupduke and the Gita strongly
suggests that the two belong to the same period.

Upanisads are known to belong to the transition
period between the $ruti and Smpti. It is well known
that the G7ta is called ageiesg’. Satupatha-Brahmana
is regarded by all the scholars to belong to the end of the
Sruti period. From the reference zfamn: w=g fet 7 =ga~
Mr. Vaidya has shown that the S«. Br. belongs to the
period of 3000 b.c.

These attempts to shift the period of the G'itg from
300-t0-3000 b.c. would appear to be vague, inconclusive,
and even ridiculous as none of the dates is supported by
archaological evidence. The author of this article has
however secured an archaological evidence to prove that
the text of the Gita belongs to the 3000 b.c. period as
follows:

(a) pp- 420, and 441 of Nu. Geo. Mayg., America, Oct.
1941, gives a photograph of a wooden statue from the
Egyptian pyramid of the date 2780 b.c. Over the statue is
the hieroglyph signifying that “‘a vital force was born with
a person as a counterpart of the body, lived with it, and
accompanied it into the next world.” This has a re-
markable congruence with the wording in the Gita 15.8.
‘TR e waTAf ; ke Rad’. The idea appears to have heen
transported verbatim from India. We are going to
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prove below that there was a land connection between
India and Iraq through Persia and also a sea route
between the port Dwaraka and Egypt and the cargo from
India was gold, silver, 1\01y, apes, and peacocks at the
period of 3000 b.c.

(b) From our tradition we know that the Kuru war
had taken place at the junction of Dwapara and Kali-
yuga. It means that after the war violent disturbances
had taken place. Vasudeva was in Dwaraka, and a great
sea wave attacked the port and the people were compelled
to leave the place and they migrated to Prabhasa. At
Hastinapur, the capital of the king Yudhisthira, certain
earth disturbances were actually felt. For in the Makha.
Hismo 3re Y we get a vivid description of the things that were
occurring. ‘‘Big earth-quakes are rocking the mountains,
peaks are crumbling to pieces, big rivers are flowing in the
reverse directions, . . . > This shows clearly that the
epicentre of the quake must have been in the part of the
Himalayas near Hastinapur. The big Saraswati river
which was flowing south-west on account of a tilt in its
gradient stopped flowing and at Thaneswar the river is
at present merely a series of muddy lakes and pools. [For
the photographs of these lakes and the legends associated
with them, page 25 of the Illustrated Weekly of India
(12-12-43), is worth seeing.] According to our traditional
almanac the accession of the king Yudhisthira is nearly
the same as that of #f#gm which is 5044 this year.

If the description of the earth disturbances on a vast
scale be true we may expect a simultaneous and similar
effects in the same latitudes. For instance, the latitude
of Dehli is 30 and that of Basra is the same. But Basra
being near the sea due to the earth disturbance a big sea
wave is sure to rise and produce a deluge in the plane
tract, the effect being similar to that at Dwaraka.

In the Na Geo. Mag. Ame. Jan. 1930, there is an
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article with the heading ‘‘Ezcavations at the site of the city
of Abraham (Ur) reveal geoyraphical evidence of the Bibli-
cal-story of the flood.”” P. 97, “The oldest traditions tell
that Ur was among the first cities that had come into
existence not long after the great floods.”” P. 120, ‘““An
early Babilonian tablet written in wedge-shaped cuneiform
script, gives the description of the flood as ‘Six days and
nights raged wind, deluge, and storm over the earth. When
the seventh day arrived the storm ceased. Hedges and
fields had become like marshes. I opened a window and
light fell on my face. . . I offered sacrifice (Yuajiic). The
gods gathered like flies over the sacrifice. ” P. 109, “The
earliest certain date for the accession of the first king of
Ur that can be arrived at is 3100 b.c. with a probable error
of 100 years.”” P. 118, *‘A single flood deposit 8 feet deep
of water-laid clay was found, and it was due to the
great Biblical flood. As it was found just below the grave
of the first king the date of the flood must be 3100 b.c.”’
P. 110, ““The extensive use of gold, silver, and gem stones
in the articles found in the graves 5000 years old, clearly
prove that the people must have connection with Egypt
and India, for Iraq has no mines from which these could
be obtained.”” P.123, miniature boats 5000 years old were
also found.

From the archaological evidence cited above and the
geographical argument that the earth disturbances are
simultaneous it is clear that our traditional date of (?)
coincided with the date of the Biblical flood obtained from
archzeological evidence. Now, we shall try to prove that
it was the port of Dwaraka which was connected with Iraq
and Egypt.

Gen. 10. in the Bible tells that only the family of
Noah escaped out of the flood with the help of the Ark.

Noah had a great-great-grandson called Ophir. Ophir is
also an unidentified region famous in the Old Testament
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for fine gold. Solomon's ships had started from Gaber
and three years were occupied for the voyage to Ophir.
The cargo brought was gold, silver, ivory, apes, and pea-
cocks. We shall try to see if we can identify this unidenti-
fied region Ophir. The word ‘ophir’ is phonetically
similar to zniik in Sanskrit, and it means people who
keep cow-herds. We know that Krsna is associated with
cow-herds. The cargo tallies with the things available in
the Abhira region around Dwaraka.

Another striking archeological proof to support the
above identification can be cited from an illustrated article
in Geo. Mag. Lond. Aug. 1943. 1t says, *‘30 seals carved
in Indian style were found in the city of Ur, and they were
5000 years old™ P’.176.  The photograph of the seals
shows a tusked elephant and a bull tied in a manger, the
tusk proves that the cargo of ivory came from the Indus
delta ports and the bull proves as to how the word ‘ophir’
lingered long in the Bible.

Still another strong archeaological proof can be cited
to show that the text of the Gi7ta 1s 5000 years old. In
ch. 16.7., the G7ta gives the word A sura people (S=r: =S
Fa  mafr...) It may mean that the (77t is quoting the
opinion of the people from the country Asura. (Note:—
Like — literature, the Gtz uses the word Asura
to signify foreigners and mnot the word Yavana,
which is used by Sauti in the Mahabharata. The
word Ywacane is phonetically equivalent with the
word Tonia, an old name for Greece. IEven now
the sca near Greece is called lonian sea). We know from
the Bible (gen. 10) that Noah had grandson called
Assur. It appears that he had created a town in his name
in 3000 b.c. For, under the word Assur the Enc. Br. says,
“‘Tt is the name of the ancient capital of Assyria, built on
a rockv headland on the west bank of the Tigris, 40 miles
above the mouth of the lower Zab. It is first mentioned in
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the 46th vear of Dungi of Ur 2396 b.c. where the name is
written in the Sumerian ideogram ‘AUSUR.’ It might be
argued that this contradicts the statement made above
that the town Assur was established in 3000 h.c. But p. 114,
N.G.M.Am. Jan. 1930 says, “After 600 years of darkness
from its hevday in 3000 b.c. Nammu again revived it.
This coincides exactly with the statement made.  Another
interesting point with regard to the word Assur is that
while speaking about the sons and grandsons of Noah,
the B3ible suddenly changes to the da ¢ 2347 b.e. and gives
the age of Noah as 600 when the grandson Assur was horn.
The 600 years of the darkness in the history of Ur coincides
with the absurdity of the age of Noah as a human being.
We have seen that the description of the earth dis-
turbances near Kuru the flooding of Dwaraka, the vanish-
ing of the Sarasvati river, the flood deposits below Ur
were all simultaneous events 5000 years ago. It can he
also shown that Mexico in America in the came latitude
as Dwaraka had also been disturbed simultaneously.
P. 216, N.G.M. August 1939 says, ‘Maya start their
calendar from an event 5000 years ago, which must he of
tremendous significance to them.” P. 107, N.G.}!. July
1931, also says that a lava flow 5000 years old buried a
Maya cemetery. Tn the Mahiabharati we get the word sargz.
It is not the intention of the author of this article to prove
from -this citation that India had contact with America.
Rajeshwara Shastri of Benares.told the author of this
article that Swami Bharati Tirth had got an information
from America that there is a Maya inscription giving the
story of a Kaurava whc had gone there. How far the
statement is authentic is a point not yet investigated.






ART AND OUR CONTRIBUTION TO THE WORLD
By Asit K. HALDAR.

As soon as the glamour of the Western Civilization
subsided after the mid-Victorian age, we gradually began
to realize that our Art and culture not only bore distinctive
features of their own but had always been inspiring the
world beyond. We became close students of our glorious past
and. conscious of its heritage. The historians of ancient
and medieval India told us that in those days India was
not an isolated country that had always drawn in the horns
like the tortoise. References to contacts with the
foreigners can be found in the Sanskrit grammar of Panini
of the early sixth century B.C. and also in the Manu-
Samhita where the Yavanas who came to the Brahminical
India in the remote ages are mentioned. With the dis-
covery of the various sites at Mohenjo-Daro, Chanho-Daro
and Harappa in Sind, Paithan, Maski and Ter at
Hyderabad-Deccan, the history of ancient India has been
pushed back to 3000 B.C. or even earlier. There we come
across a distinct type of Vedic Civilization which was very
highly developed indeed. The glazed potteries, copper
utensils, terra-cotta figurines, beads, stone and glass
bangles, architecture, including bath and sanitary system,
shows the life that those people lived was never devoid of
art or the sesthetic sense. The marvellous seals in terra-
cotta reliefs of Mohenjo-Daro display the earliest school
of Indo-Aryan sculpture. They can be compared favour-
ably with the animal figures carved out on the capitals of
Agoka’s pillar at Sarnath of the third century B.C. Both
are treated very naturalistically. Mohenjo-Daro rhino-
ceros, bulls, tigers were represented almost in a life-like
manner. Obviously such a culture could not have been

confined within the limits of the area excavated. It spread
209
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itself beyond the Sind. Modern scholars find similarities
between the culture of Sind and that of the distant land of
Sumeria.

The later Buddhist civilization of India had a great
infiuence over the cultural movement in Asia. We know
how pilgrims and pupils would undertake the risky
journey across the Himalayas to learn the secret of India’s
greatness. Along with the Buddhist religion the early
Chinese pilgrims took back with them the art of India to
the Far East. From the famous Umniversities of Nalanda,
Taxilla, Sarnath and many other ancient monasteries and
temples; art, philosophy and literature developed and
spread throughout the Asin'ic Continent. Learned
scholars and artists of China, Japan, Korea, Sumatra,
Java and Bali came as pupils and left authentic records of
their pilgrimages. Whatever they carried with them were
assimilated in their soil. But they also retained the mark
of their original spirit as we find so clearly in the
Indonesian art of Siam, Cambodia, Java, Bali and
Sumatra. The result was that in the Indonesian art of
Java we see the great stamp of India’s contribution as in
Baroboduor sculpture and in Balinese temples in the
Thousand Buddha temple sculptures and paintings in
Honan, in the Ankor Vat, which is certainly the greatest
architectural monument of the world. With the explora-
tion of the Sri-Devi temple in Cambodia many sculptures
of Indian origin have been found. They are preserved in
the Bongkok National Museum. They are pre-eminently
of the Vaispava origin. Though the official religion of
Khmer was Hinduism, Mahayana Buddhist faith which
blended peculiarly with the former was tolerated. The
earliest Indian influence in art there, could be traced as
far back as seventh century, and wave after wave of direct
influence by the Indian culture can be perceived subse-
quently.



ART AND OUR CONTRIBUTION TO THE WORLD 211

In the Chinese Turkisthan in Khotan and Miran the
graphic art of India spread and we get examples of paint-
ings on silk still surviving the ravages of time. This also
shows the vitality of Indian art. We still wonder how our
art-motifs, our technique, our principles of creation could
flourish in the foreign lands and after what may be called
transplantation in difficult territory.

Naturally such a phenomenon requires explanation.
The cultural expansion of India into greater India was
mainly due to the spiritual fact that India always tried
sincerely to get into the spirit of the cosmic reality and that
she was never content with the surface value of life. Our
artist-philosophers have always preached the openness of
life, though they never understood it in terms of material
success. Before the days of Sankara and Ramanuja there
were no restrictions imposed by the caste and creed and
people could travel into distant lands to preach the gospel
of Buddha. They went to Ceylon, China, Afganisthan
wherever they wished to and left their marks in the shape
of architecture, sculpture and painting. It will be wrong
te consider the culture-contact as a single track journey.
India also gained immensely. There are many beautiful
things in the art-history of our country which came from
outside. We were never weak to discard anything good
because it was foreign. We were young, bold, vigorous
and expanding. Thus Candra Gupta I could erect a
replica of the Persipolitan architecture in his capita.
Pataliputra. It was a magnificent palace. We stil
cannot imagine how it was possible to carve and builc
hundred stone pillared hall with highly glazed surface
when steam, gas or electricity were unknown as motive
power to do such jobs.

From the Buddhist chronicles we know that Mahendr:
invaded Ceylon and Xing Tishya of Ceylon establishec
good relations with India after being initiated in th
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Buddhist faith himself. So we see the glorious examples
of Indo-Buddhist sculpture and architecture in Anuradha-
pura ruins which inspired the later major and minor arts
of Ceylon.

I have so far taken examples from ancient India.
But it would be wrong to think that India ceased to grow
after the downfall of Buddhism. In the time of the
Moghul Emperors too Indian art kept up its great tradi-
tions and we know that the famous court-artist Bishan
Das was specially commissioned by Shah Abbas I in Iran
to paint his likeness. In the West artists like Rambrandt,
were eager to collect specimens of Moghul miniatures in
those days which are still preserved at Schoenbraunn
palace in Vienna and at Bodlean Library at Oxford. The
Moghuls contributed not only to the art of painting, but
also to the architecture of India—the Indo-Saracenic type
of which the Tajmahal stands up to this day as one of the
greatest architectural monuments of the world. To
mention only few of them, the granite mausoleum of Sher
Shah at Saseram, Adil Shah’s famous mausoleum in
Bijapur with largest single dome of the world, Akbar’s
picturesque Fatehpur and Delhi fort palaces are buildings
of which any country can be proud.

After the downfall of the Moghul Empire, the vitality
of the country seems to have been reduced. So when
India resumed contact with the outside world, the
immediate effect was an indifference to, if not a wilful
neglect of, her genius. Educated people began to ape
foreign manners and reject the traditional values of our
art. But by the beginning of this century, Lord Curzon
turned the attention of all thinking people to the glory, the
beauty and the significance of India’s monuments. As
yet, the interest was still archzological. It was left to
Dr. Abanindra Nath Tagore to raise the level of that
interest into one of deep appreciation of the spirit of
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Indian culture and along with his disciples, worked
through art to achieve that end. And their attempt was
indeed successful. Now it was no longer possible to
condemn Indian painting as being primitive in its absence
of naturalistic rendering through the science of perspective
and anatomy. On the other hand, there are evidences to
prove that Indian painting, Music and other fine arts have
influenced modern Euro-American art as they too have
begun to seck primarily idealism rather than naturalism.
If the main influence of India on Europe and America in
the 19th century came from philcsophy, in the 20th century
it pours out through Art.

To conclude this hasty survey, every nation has got
its own physical and mental features. Art cannot grow
without a vigorous life around; it is life that moulds the
artform of every country. Therefore, the individual
merits and demerits can be adjudged only when we know
the process of evolution and achievements of the country’s
culture. India has her own heritage and the world has
profited by it. To-day more than ever, the world should
know more about India’s legacy and we the dwellers of
Hindusthan be possessed by it. For we feel that India’s
message of peace by a cultivation of the soul which she has
so long conveyed through her art and culture has to be
learnt by the world, sooner than later. If in the ancient
and mediseval times India was the hub of Asiatic culture,
in the modern period she has a larger part to play, a
greater and much richer contribution to make to the world
as a whole. And we are strongly of the opinion that such
a contribution will come mainly through India’s Fine

Arts.






THE AUTHORSHIP OF THE
ADHYATMARAMAYANA*

By RAGHUVARA MITTHULAL SHASTRI
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The Adhyatmaramiyana is generally believed to be a
part of the Brahmandapurana® having Vyasa for its
traditional author. But as yet no MS of the Brahmanda-
purana containing it has been discovered. The
printed Brahmandapurana has got nothing of the
Adhyatmaramayana, not even the Mahatmya-sarge which
claims to belong to the Uttara-khanda (?) of the Brah-
mandapurana.  The Naradiyapurana,* too, in its de-
scription of the contents of the Bralmandapurana, makes
no mention of the Adhyatmaramayana ov its Mahatmya.
The late Pandita Jvalaprasada Misra of Moradabad
(U. P.), in his A stadasa-purana-darpana,® mentioned the

* Paper read in the Sanskrit Section of the All-India Ori-
ental Conference, Benares H. U., on December 31, 1943. TFor
references the Nirnaya Sagar Press (Bombay) text edition may
be consulted.

! Rajendralal Mitra: Notices of Skt. MSS Yol. IV, p. 94
(No. 1601); G. Oppert: Lists of Skt. JSS in Private Libraries of
Southern India, Vol. 1T (Madras, 1885), Nos. 4459, 10970, ete.:
cf. Adhyatmaramayana, Mahatmya-Sarga, verse 20, where it is
called Pur@nottama (best of the Puriinag), and Adi-kinda, sarga
1, verse 3, where it is praised as serva-purana-sammeta, (honoured
of all the Purinas). .

21, 109,

% Srivenkate§vara Press, Bombay, Samvat 1962, p. 414,
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Adhyatmaramgyana as one of the numerous Apocrypha
of this Purana, of which he has named over 85, and re-
marked that the majority of them were modern works
and that there would remain no quarrel if they were said
to belong to the Upa- (Minor) Purana rather than the
Maha- (Major) Purana of that name. Sir R. G. Bhan-
darkar, in his S$aivism, Vaisnavism, etc.,* wrote as
follows :—

“There is a work, entitled the A4digyatmaramayana,
which Ekanatha [see his Bhavartha-Ramayana, Aranyae-
kanda], a Maharastra saint, who flourished in the sixteenth
century, calls a modern treatise, composed of excerpts
from older writings and having no pretence to be consider-
ed as emanating from the old Rsis.”

Lala Baijnath in the Introduction to his English
translation® of the Adhyatmaramayana wrote :—

“The Adhyatma-Ramayana is a canonical book of
the Vaispavas and is a part of the Brahmanda-Purana.
It is very highly respected by all classes of Hindus for the
beauty of its language, its flow of verse, its clear statement
of the doctrines of the Vedanta, and like the Bhagavad-
gita, for its combination of the path of devotion with that
of knowledge .. ... The language of the book though
not the simple language of Valmiki, often rises to eloquence
especially in its devotional portiong and the sonorous flow
of its verse lends it quite a unique charm. Nothing is
known of its author or as to who he was or where he
flourished. The internal evidence furnished by it how-
ever points out to a modern origin, after the system of
worship inculcated by the Tantras had come into vogue.
So far as one could see from its langwage and trend of
thought it appears to be posterior even to the $rimad-

4 Collected Works of R. G. Bhandarkar, Vol. IV, p. 6T.

5 In the “Sacred Books of the Hindus’” (Extra Volume),
Panini Office, Allahabad, 1913, p. 1.
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Bhagavata, the other canonical work of the Vaignavite
sect, written about the 14th century.”

The popular title of the work is A dhyaima-ramayana®;
but it calls itself not infrequently by other names’
as well.

Now, there is a part of the Bhavisyapurana, called
the Pratisargaparvan, known also to the Naradiya-purina,
which describes the contents of all the 18 Major Puranas
in its 18 chapters.®* But unfortunately I have not as yet
come across the original Pratisargaparvan. It may or
may not be the one noticed by the late Mm. Dr. Haraprasad
Sastri.” The Bombay edition of the Bhavisyapurana,
however, includes the Kaliyugiyetihasa-samuccaya alias
Caturyuga-khanda in 4 parts, claiming to include 7000
Slokas (by real counting 5997 verses) in all and, as denoted
by its colophons, purporting to belong to the Pratisarga-
parvan, which is published from a single MS* belonging
to Thakur Mahéan-chandra, Rais of Amritsar (Panjab).

Notwithstanding the question of its genuineness, this
pseudepigraphic Pratisargaparvan, in places, contains

¢ In all the colophons: as also in 17 places of its Mahatmya-
sarga from v. 20 to v. 59 and in three other places of the
main work, wiz., in I. 4 VI. xvi. 41 and 48, besides I.
i. 3 and VI. xvi. 35, “hcle it is called Athatmzla—San}mta
Ramayana.

7 Adhyatma-Ramacarita_in three places, viz., in the Mahat-
mya-sarga, v. 60, and in I. ii. 4 and VI xvi. 44; simply as
Adhyatma-Rama in two places, viz., in I. i. 5 and VII. ix. 72;
merely as Ramacarita throughout the whole work in its Tantrika
introductions of 1n(11\'1dua1 books as well as of chapters, which,
in their beginning, give also the name of 4&71Jtrfmammayana,
the last book, anyhow containing no such 7'@ntrike introductions;
and noteworthily Adh,;urmrla Rmna-Sam?uta in VI. xvi. 38 and
Adhi-Rama-Samhité in VI. xvi. 39.—the word Samhitd in the
last two names justifying Sir Bhandarkar’s quotation of Ekana-
tha’s words, ‘“‘composed of excerpts from older writings . . .”

8 I. 92—109.
9 Catalogue of Skt. 8[SS, A.S.B., Vol. V, No. 3738.

. 10 Publisher’s Notice in Sanskrit, in the beginning of the
printed Pratisargaparvan; and Astida$a-purana-darpana, p. 251.
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valuable information not available from any other source.
As, for instance, it says that Jivinanda and Rapinanda
became the disciples of Krsna-Caitanya of Santipuri and
came to be honoured by all; and, at his command, Jiva
wrote the 6 Sandarbhas (sc. of the Srimad-Bhagavata),
and Rupa composed the Krsna-Khanda of 10,000 ($lokas),
forming part of the Purana, sitting at his feet and
worshipping Radha-Krsna. Thus, we learn that the real
author of the present S$rikrsna-janma-khanda, an im-
portant part of the Brahmavaivarta-purana, was Rapa-
Gosvamin, and not Vyasa as is generally believed. This
information gets full corroboration from the results of
modern research.!®

Similarly, it tells'® us that one Ramasarman who
dwelt at Kasi was a devout worshipper of Siva. To him
the God appeared on the Sivaratri and was pleased to
grant him a boon. The devotee asked for the dwelling
in his heart of the Deity on whom Siva pondered in his

1 IV, xix. 33—39.

12 dstadasa-purina-darpana, pp. 271—213; and Dr. R. C.
Hazra’s Studies in the Puranic Records on Hindu Rites and Cus-
toms (Daceca, 1940), p. 166,—''The Brahmavaivarta purana.—This
voluminous work, which consists of four parts, viz. (I) Brahma-
Eh., (II) Prakrti-kh., (II1) Gapapati-Kh., and (IV) Krsna-
Janma-Kh., glorifies Krsna and identifies him with the supreme
Brahman. It seems to have been meant for preaching the worship
of Ersna and Radha . .. . ”

“A perusal of the Brahmavaivarta p. shows that it is one of
the latest of the extant Puranic works. Jogesh Chandra Roy
has cerefully examined this Purina and come to the conclusion
that it was first composed most probably in the 8th century A.D.
I'rom about the 10th century it beyan to be changed by the in-
terfering hands of the Bengal authors who recast it to its present
form and contents in the sirtecnth century. In spite of this late
recast, there are portions which have been retained from an
earlier form of the Purana.

““. .. the Puripa with its present contents was not known to
the writers of even the sixteenth century A.D., and that all the
Smrti-chapters, except IV, 8 and 26, are very late additions’’;
and p. 167,—° . . . it seems highly probable that before 700
A.D. there existed a Brahmaraivarta which is now lost.”

13 TV, xix, 21—32.
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meditations. Siva gave him the meditation on Rima-
Laksmana and worship of Balabhadra and then disap-
peared. He (the devotee) was (became) Ramananda'* (li.,
one exulting in Rama), and coming to Krsna-Caitanya of
12 years’ age became his disciple; and, at the latter’s
instance, he composed the auspicious 4 dhyatmaramayana.

Divested of its figmentary element, the story means
that Raminanda of Kadi, immediately after his conver-
sion from Saivism to Vaisnavism and before instituting
his own sect of Ramanandiya Vaisnavas, composed the
Adhydatmaramayana. His going to Caitanya or becom-
ing the latter’s disciple is a pure invention typical of the
comparatively modern author of the 4th Khanda of the
present Pratisargapravan, who, to all intents and purpose,
was writing everything only to glorify Krsna-Caitanya.
Reading this Kkanda closely, one finds that every now
and then a religious teacher or author of note is made to
pay a visit to Krsna-Caitanya'® at Santipur'®-Nadiha (z.e.,
Nadia in Bengal) in a certain year of the latter’s life and,
in the capacity of his disciple, to take orders from him,
irrespective of the fact that the two could be contemporaries
or not.

Thus, from this as well as from Ekaniatha’s evid-
ence, we come to know that the 4dhyaima-ramayana was

14 Evidently, the reading ‘Raménandasye’ (xix. 3l), which
gneq no seuse in the present context, is a printer’s devil for
‘Ramanandus-sa’; of. Vispusvami-sa (\1\ 40), Jayadevas-sa (xix.
46), Bhattojis-sa (xx. 1). Ramanujas-sa (xiv. 87), etc.

15 Tévara [Puri, vii. 31—34], xix. 6—13; Ropana, xix. 2—4
and xx. (5-6G6; Sridhara [Svamin], xix. 14——..0 Visnu-Svimin,
xix. 40—47; Madlhvaedrya, xix. 48—66, Bhnt‘m;l Diksita, xx. 1
—10; Varﬁh'.lmihiru. XX. .11——7‘1 \amhhlh.ma XX, "Qw—'i.),
Dhanvantari, xx. 36—45; Jaye ulem xX. 4()—(':», ete. Tor
Yajiiamsa I":qna (ultumd see also ix. 66; x, particularly 92-33;
the last part of xx; xxi. (R—15,) 36-37, 88—14, 51, 80; xxii.
b, 48—5H0; xxiii. 18, 76; .md xxiv. H9—01.

_ 16% iy, 245 vi. 61; xvii. 88 and xxi. 37; xix. 7, 20, 33, 40, 48;
xx1. 77; xxii. 6, b0; and xxiv. 5§9.
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not a part of the Brahmdnda or any other Purdana written
by Vyasa or was not the work of any other Rsi of ancient
times, but is a comparatively modern work, and, from
this single source, that its author was one Ramasarman
or Ramananda, who lived at Kasi and formerly worship-
ped Siva and latterly became a Ramaite Vaisnava.

But how, it might be asked, can, in view of the fact
that there were more than one Ramananda, the authorship
of this work be ascribed to the great Vaisnava teacher and
not to anyone else from amongst his namesakes? Besides
one Ramananda [Raya], a follower of Caitanya himself,
nine others are mentioned by T. Aufrecht.'s The reply
would be that we cannot think of Caitanya’s Ramananda
who was an Oriya Krsnaite'* and not a Ramaite Vaisnava
Brahmana of Kasi; and all others, too, should be rejected
on account of the clear indication in this part of the
Bhavisyapurana as well as in the life of the great
Vaisnava Acdrya that none else can be connected with the
origin of the work in question.

In connection with Raméananda’s birth this Khanda
(LV)** tells us that the Sun-god concentrated His mass of
lustre at Kas1 and therefrom was Ramananda born of
Devala, a Kanyakubja Brahmana. The boy, from his
very infancy, was a j@dnin (sage) devoted to the name of
Rama; and, (therefore) being left by his parents, he re-
sorted to Raghava (meaning Rama as well as Raghava-
nanda Svamin) as his refuge. Then, Lord Hari, the Lord
of Sitd, having 14 digits, Himself, gladly adopted re-
sidence in his heart. It!® also says something about the
leanings of Ramananda towards the §ankara school of

16 C'atalogorus Catalogorum, pp. 520-521.

162 Qriginally hailing from Vidyinagara in Central India
(see D. C. Sen: Chaitanya and His Companions, pp. 89—100).

17 vii. 52—56.

18.(1) xiv. 87—I118, and (2) xviii. 53—55b.
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Philosophy in two places. (i) Ramanuja was born in
the house of Acaryasarman of the South and was a younger
brother of Ramadarman. The latter who was a follower
of Patanjali, 7.e., a Yogin, happened, in connection with
pilgrimage, to come to Kasi, where surrounded by his
100 disciples he started a discussion with Sankaracarya.
Defeated by the latter he returned home, full of shame
and feeling the pinch of (insult inflicted by) Sankara’s
words. Ramanuja who was well versed in all the éastras,
came to Kasi, surrounded by the disciples of his brother;
and a discussion in the Vedanta-$astra ensued between
him advocating Krsna and Sankara pleading for Siva.
Sankara was defeated by Ramanuja in all the sastras on
whichever he took his stand one after another, »iz., in the
Vedanta, Bhasya, Mimamsa, Nyaya, Yoga and Sankhya;
and ultimately being ashamed he adopted white garment
and, becoming a disciple of Ramanuja, was purified by
muttering the name of ‘Govinda’ in his heart. The above
story, a pure myth coined by the author, if it means any-
thing, only shows the triumph of Krsna-bhakti over the
Advaita Philosophy of Sankaracarya to which even Rama
darman or Ramananda, though himself a great advocate
of Bhakti and claimed by his sect to have owned an older
tradition of Vaisnava Acaryas (all of whom originally
belonged to the South) than Ramanuja’s, had simply to
yield. (2) Raidasa, son of Manadasa, a cobbler, coming
to Kasi and there defeating Kabira, a devotee of Réima,
went to Sankaracarya for a discussion, which took place
between them for.a whole day and night. Raidasa, being
defeated by and paying obeisance to that leader of the
Brahmanas (i.e., Sankaracarya), came to Ramananda and
became his disciple. This story, too, like the previous
one. proves greater affinities of Ramanada with the
Vedanta of Sankaracirya than with any other form of it
preached by the Vaisnava Acaryas.
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The description of Ramanande in many other places
of this Khanda,- unmistakably establishes his identity.
Trilocana,® Namadeva®*® who-constructed a ghat at Kasi
with } crore of coins he got from Sikandara the Sultén of
Delhi, and Narasri (Narasi or Narasimmha Mehta) of
Gurjaradeda® are described as coming to Kasi and there
becoming the disciples of Ramananda. Similarly,
Ramananda is said to be the preceptor of Rankana,??
Kabira* whose disciple was the butcher Sadhana®**, Pipa*
and Nanaka®*. Like Nimbaditya (Nimbarka), Visnu-
svamin, Madhvacarya, Sankaracarya, Varahamihira,
Vanibhiisana, Dhanvantari, Bhattoji, Ropana and
Jayadeva respectively at Kanci, Haridvara, Mathura,
Kagi, Ujjayini, Kanyakubja, Prayaga, Utpalaranya,
Istika (? Etawah), and Dvaraka, a disciple of our
Ramananda at Ayodhya is said to have upset the Yanira
originally set up at 7 religious cities and perhaps later
on fixed also at every one of the above-mentioned towns by
Sukandara, the king of Mlecchas, for converting the
Aryas who happened to pass under it into Mlecchas,
and, thus, to have brought back such people to the Hindu
fold.>* And in this connection the followers of Rama-
nanda and Nimbaditya are said to have been of two
kinds,—(1) Aryas who were the chief followers called
Vaispavas and (2) Mleccha reconverts to Hinduism
who were called Samyogins.*® Again, from amongst the

19 xv. 64—67.

20 xvi. 51—55; xx. 64-65.
21 xvii. 60—66.

22 xvi. 81.

23 xvii, 40.

24 xviii, 50-51.

26 xvii. 83-85.

26 Jbid., 86-87.

27 xxi, 45—15.

28 Ibid,, 54-55 dnd 58.
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20 disciples of Mukunda Brahmacarin, while, after their
self-immolation and rebirth with their preceptor rein-
carnated as Emperor Akbar®% 7 of them adorned the
latter’s court®* and 13 went to different places,?' there
were 5 who are said to have joined the sect of Ramananda.
Thus (1) Sridhara was born as Anapa’s son, Tulasisarman,
the renowned poet, well-versed in the Puranas, who,
accepting the advice of his wife, came to Raghavananda
and, assuming the discipleship in the sect of Ramananda,
settled at Kasi**; (3) Sambhu was born as Haripriya (lit.,
dear to Hari) in the race of Candrabhatta and establish-
ed himself in the sect of Ramananda, always singing the
praises of the devotees®®; (4) Varenya was born as Agra-
bhuk (perhaps the same as Svami Agradasa), always en-
gaged in knowledge and meditation, who was a poet of
Bhasa metres and got settled in the sect of Ramananda®;
(5) Madhuvratin was born as Kilaka, who instituted (or
wrote) Ramalila and got settled in Ramananda’s sect®;
and (6) Vimala was born as Divakara by name who, wise
as he was, instituted (or wrote) Szt@lila and got settled
in Ramananda’s sect?®.

According to Macaulifie (Sik%, VI, p. 100), Ramai-
nanda was born at Mailkot in Mysore. Similarly, in
J. N. Farquhar’s opinion Ramananda originally belonged
to the South and ‘‘migrated to North India about A.D.
1400(?) and there preached to men of all castes using the

20 xxii. 9—17.
30 7bid., 20—26. .
3 Ibid., 27.

32 Ibid., 27—R9. The second disciple did mnot belong to
Ramananda’s sect.

33 Thid., 30-31.
34 Ibid., 31-32.
3 Tbid., 32-33.
30 Ibid., 33-84.



224 RAGHUVARA MITTHULAL SHASTRI

Vernacular in every thing.”’s7 All other accounts agree
in fixing his birth-place at Prayaga, wherefrom he, at an
early age, went to Kasi and settled there.*®* Dr. P. D.
Barthwal writes as follows :—

“ . ... According to Bhavisyottara-khanda, a later
addendum to the 4gastya-Samhita . . . Ramananda was
born at Allahabad in 1299 A.D. and died in 1410 . . .
Raménanda is said to have first received instruction from
a Sankaran Advaitist but was later transferred to
Raghavananda, the Rimanujan Visistadvaitist, whose
miraculous Yogic powers are said to have saved him from
impending death. Siddhanta-patala, a small work attri-
buted to Rimananda and represented to have been ad-
dressed to him by Raghavananda, evinces a perfect com-
mingling of Yoga and Vaisnavism; and the ashes, the
burning fire, the ¢rikuf7 are mentioned in it side by side
with Basil (fulas?) and $ilagrama.’®

“ . ... Ramananda . . . is said to have come of
a high Brahmana family of Prayiga. He was educated at
Benares, his favourite subject being the Sankaran Ad-
vaitic Philosophy. But he received the orders of renun-
ciation at the hands of Raghavananda, a Visistadvaitin
saint in the direct descent of Ramanuja’s discipleship,
who is said to have saved his life through his occult
powers.*°

““Raghavinanda was a great Yogin who is reputed to
have saved Ramananda’s life through his Yogic powers . . .
Ramananda is himself reputed in his sect to have been a

37 The Crown of Hinduism, p. 387; see also Qutlines of the
Religious Literature of India, p. 324.

38 Sir R. G. Bhandarkar, quoting from a MS of the Agastya-
samhitd in his Satvism, Vmsnavzsm, etc., pn.. 93—956; Dr. P. D.
PBarthwal in his ﬂzrguna. School of Hindi Poetry. p. 249 Shali-
grama Shrivastava in his Praydga-pradipa, p. 30.

39 Barthwal: Nirguna School of Hindi Poetry, p. 249.

40 Ibid., p, 12.
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great Yogin. The two currents [sc.,. spiritual realisation
and ‘Yogic practices as a help to spiritual realisation’
(p. 196) | thus met in Ramananda.** .

“It was in Ramananda that Nathism and Vaisnavism
discernibly met. [In support of this Siddhanta-patala

. may be cited in which Vaisnava $Saligrama is en-
throned in the Yoga Trikuti.]*

‘““Ramananda prescribed the Salagrama for exactly
the same purpose.*?

“In what of the Aikantika-dharma came to Rama-
nanda, Premda-Bhakti was considered the crowning of all
the nine aspects of Blhakti and was therefore called the
Dasadha Bhakti.t

o . Prema-Bhakti and Adhyatma-vidyd appear
to be the two sides of the same shield . . . And for this
they are directly indebted to Ramananda.’

““ . . . Still Sankarism did influence the general
thought of the people and in the end penetrated the
Vaisnava fold itself . . . . In North India Advaita and
Visistadvaita lost its acrimony and the Advaita Guru of
Ramananda gave his illustrious disciple to Raghavananda,
the Visistadvaitin, who had saved the boy’s life through
his Yogic powers. The change of masters does not
appear to have involved a break with the principles of
philosophy that Ramananda devotedly learnt during his
early years. He seems to have adopted the Vaisnava
Bhakti only to fit it into the Advaita system of Sankara-
carya. The rupture that he had with the sect of his
new Guru must have some connection with his philosophic
Jeanings also. Thus did monistic pantheism and the

a1 7bid., p. 197.

42 Jbid., Preface, p. vi, text and footnote 1.
48 Tbid., p. 70.

44 Tbid., Preface, p. vii.

45 Tbid., p. viii,
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love of a personal God, the essential characteristic of
Vaisnavism, join hands in Ramananda. ’¢

Mr. Shiligraima Shrivastava writes as follows: “‘In
his (i.e., Alauddin Khilji's) reign, about 1300 A.D., was
born at Prayiga the famous Vaisnava Acarya Svami
Ramananda, who afterwards went to Kasi and becom-
ing an ascetic settled there;”” and again, in the foot-
note, “‘He was a Kanyakubja Brahmana. His previous
name was Ramadatta. Receiving ordinary education,
at the age of 12 years he went to Kasi for special higher
studies.’’*?

From the above account of his life it will be amply
made clear that the author of the Adiyatmaramayena
could be no other person than the great Vaisnava Acarya
Ramananda, and that it is he who, in the Bombay edi-
tion of the Bhavisyapurana, is described both as Rama-
darman as well as Ramananda and both as living at Kasi
as well as coming from the South like Ramanuja. The
readers have to take the implied meaning of the descrip-
tions of this Purana-khanda rather than its words at
their face value.

Now, among the later Upanisads there is one called
the RAmatapaniya or Ramatipa (! pi)ni. Unlike the
Adhyatmarama@yana, which, perhaps owing to its blend-
ing of the Adwnaita Vedanta, the former creed of their
teacher, with Ra@mabhakti, was ignored hy the majority
of Ramananda’s followers, this U/panisad has always
been specially sacred to the Ramanandiya Vaispavas.
About it Weber wrote as follows :—

““The first part, in 95 $lokas, contains at the hegin-
ning a short sketch of Rama’'s life, which bears a great
similarity to that at the beginning of the 4 dhyatmarama-
yapa (in the Brahmandapurdna). The mantraraja is

46 Jbid., p. 196.
47 Prayaga-pradipe (in. Hindi), p. 30.
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next taught by the help of a mystical alphabet specially
invented for the purpose.”’** And again:—“But fur-
ther, the Ramatapani displays still closer relations to
Ramananda, who is supposed to have lived towards the
end of the 14th century.’’*®

Again, in Gadadhara’s Sumpradaya-pradipa,” a MS
work in praise of Vallabhacarya and his sect, we are
told®* that ‘From Vidyanagara, Vallabha proceeded to
Prayaga, Kasi and Badarikasrama. At Badarikasrama
Vyasa appeared before him and granted him the bhoon of
Omniscience. Vallabha came to Haridvara and thence
to Kuruksetra. There he became the guest at Thines-
vara of Ramananda who worshipped Visnu according to
the Tantrika system. He was the worshipper of the
stone Salagrama. Vallabha remonstrated with him say-
ing that the stone is merely a temple. You should wor-
ship the image of Krsna. He did not agree, but his
brother Sankara agreed and became a disciple of Prabhu-
pada under the name of Prabhudasa. Vallabha came to
Benares . ’; and also that ‘His chief disciples at
Dvaraka were * Narayana Dvivedi and Acyutasrama.
Rana Vyasa was at first a disciple of Ramananda, but
he at last became a disciple of Vallabha at Puri.’

Allowing a fair margin to the fanatic proclivities of
sectarian authors not always caring about the limitations
of time and space, we may safely infer that it is our
Ramananda or one of his followers who is meant here.
This is another proof of his Tantrika or Yogic and

18 History of Indian Literature (4th edition, 1904, London),
p. 168.

40 7bid., p. 190, footnote.

50 Mm. Haraprasad Sastri’s 4 Dcscriptive Catalogue of Skt.
MSS in the Govt. College under the care of the Asiatic Society of
s]}39,1*_13-3:1, Vol. IV (History and Gcography, Calcutta, 1923), pp.
8 ft.

o1 Ibid., pp. 102 and 1038.
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Sankarite leanings which get their full expression in his
ddhyatmaramayapa. The contact between the Rama-
tapant and the A dhyatmaramayana, which is only hinted
by Weber, can be amplified by a detailed comparison of
both these works. And surveying other minor Upa-
nisads in the light of the tenets of the Ramanandiya sect
one cannot resist the conclusion that not only the above-
mentioned two works but also some other Upanisads, e.q.,
Sita, Advayataraka, Ramarahasya and perhaps even the
well-known Muktikd, are to be associated with Rama-
nanda’s faith.

It appears that as time went on and as the sect
grew, limiting itself to the principles expounded in its
Hindi literature, it, not only gradually lost its touch
with but also, in its sectarian zeal, developed an indiffer-
ence towards the Adhyatmaramayana, the best Sanskrit
work of Ramananda; just as, in later times, it began to
repudiate its connection with Ramanuja’s sect. To me,
however, it appears a correct view that the great Acarya
Ramiananda represented a practically harmonious combi-
nation and perhaps the best possible synthesis of the
philosophies of Safkara and Ramanuja in their applica-
tion to Ramopasand.

The sect now claims, on the authority of Svami
Agradasa, pupil of PayahariKrsnadasa, pupil of Aanata-
nanda, pupil of the illustrious RaAmananda, that Ragha-
vananda, whose disciple their great Acarya was, did not
belong to the Vigistadvaita school of Ramanuja descend-
ed in the line of Nara-Narayana, but came in the direct
spiritual descent of Sri-Rama, Janaki, Hanuman,
Brahmi, Vasistha, Paradara, Vedavyasa, Suka, etc., re-
presenting the real and original $ri-Sampradaya.®® It

52 Dhyana-manijari by Svami Agradasa (Ayodhya, Samvat

1997), p. 12; Sri-Rama-mantra-parama-V aidika-Siddhanta by Pt.
Sarayiidisa (Ayodhya), pp. 29—32, 52 and 121.
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may, however, be pointed out that besides the first three
names peculiar to this sect, which the 4dhyatmaramayana
also accepts,”™ the remaining five,—after which there is
a big gap up to the name of Purugottamacarya [followed
by three names ending in de@rya and 15 in Ananda, be-
sides three others of the latter variety],—in this Guru-
parampar@ (line of teachers) are exactly identical with
those in that of Sankaracarya’s school, with the exclu-
sion of only two names, viz., Narayana before Brahmi
(Padmabhava), and Sakti between Vasistha and Parasara,
from the latter.”* Again, like the latter, it also contains
a large number of names of teachers ending in dnanda.
Whether the gap, too, represented the continuity of
Sankaracarya’s Guru-parampara or not needs no discus-
sion; because the identity of the five names and similar
ending in the majority of others in these two traditions
suffice to prove that Ramanandiya Vaisnavism,—which
unlike the Ramanujiya one, not only is tolerant of §iva
and all that He represents but also pays special respects
to Him for His being the ideal torch-bearer of Rama-
bhakti,—originated from the Advaita school of Sankari-
carya for laying special emphasis on the highest devo-
tion to Rama,—just like the school of Advaita Bhaktas,
represented by S$ridhara Svamin, Vopadeva-Hemadri,
Madhustidana Sarasvati, etc. laying special emphasis on
Krsnpa-Bhakii,—as an essential accessory to knowledge
leading to moksa. Ramananda composed the Adhyatma-
ramayane to suit the same purpose of the Riama-bhaktas

63 I. 1. 25, 29—31, 52, 54; and VI. xvi. 6—I7; and perhaps
also suggested in V. v. 60—64.
04 Of. TRAY o aRkicd Ui 9 S 9 1
e g NS A MREAT T g i
AMETAETNS TN § g 7 R |
i g TR TR IET GRET=RIsRT ||
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as was served by the $rimad-Blaguvata-mahapurane in
case of the Krsna-bhaktas of the said school.®® Rami-
nanda had drunk deep at the nectar-ocean of the latter
work which he freely drew upon in writing his Adhyatma-
ramayuna, as is clear from the numerous contacts be-
tween these two works.®® I intend to do full justice to
this point in a separate paper. L. Baijnath has wrong-
ly assigned the 14th century to the Srimad-Bhagavale,
whose date’™ according to modern research varies from
the 6th down to the 11th, but in no ecase to a later, cen-
tury.

55 Cf. Jiva Gosvimin’s Tattva-sanderbha (the first of his 6
Bhagavata-Sandarbhas), published by Nityasvarupa Brahmacarin
(Calcutta, Caitanya era 433), pp. 67-68 and 76 —78, referring to
works on Advaitavadins’ interpretation of the Bhigavata preva-
lent in the Madhyades$a, ete., and especially to Sridhara Svamin’s
commentary under the same calegory.

56 4 R., III. iv; IV. iv; etc., with § Bh., XI, iii; xi; ete.;
and especially 4R, VII. vii. 60—80 with § Bh., I1I. xxix. 7T—27
and 34-35. 'I'he author of the AR was perhaps also well-acquaint-
ed with Vopadeva’s JMulktaphala, which has ever since remained 2
source of inspiration to the writers of various schools of Bhakti: cf.
Susiddhantottama of Priyadasa, Bhaltiratnavali of the Maithila
Saint Vispupuri of Kaéi, and the works of Madhusiidana
Sasrasvati, and-the authors of Gaudiya Vaisnava school, Jiva
Gosviimin, Baladeva, etc.

57 Wilson, Macdonell, Colebrooke und Burnouf who placed
the Bhagavata in the 13th century A.C. have now become out-of-
date, in view of the following results:—

(1) Sir R. G. Bhandarkar, in his Saivism, etc., (op. cit.,
pp. 68-69), fixes -the date of the Bhdgarvata ‘at least
two centuries before Anandatirtha’ who flourished ‘about 1199—
1278 A.D.” and further says, “It cannot be very much older.”

(%) Alberuni’s India [see Sachau, Vol. I (1910), Ch. XITI,

p- 1817 contains the name of the ‘“‘Bliagavata (i.c., Vasudeva)”
which unmistakably refers to the work in question, in Alberuni’s
list of the [Maha-] Puriinas, proying that it is much older than
the 11th century.
) (8) C. V. Vaidya, in JBBRAS, 1925, pp. 144, etc., dates
it in the 10th century. See also Iarquhar: Qutlines of the
Religious Literature of India pp. 229, ete.; Winternitiz: Indian
Literature, Vol. I, p. 556; ete.; placing it not earlier than the
Jth century.
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There are indications in the Adhyaimaramayana
itself, which, as internal evidence, may be adduced to
prove that its author was no other than our Ramananda.
In spite of the fact that Siva®® and Brahma®® are said to
have respectively described to Parvati [and Brahmi]
and Narada the original Adhyatmaramayana and its
Mahatmya (importance), limiting the same to their res-
pective spheres, Kuilasa and Satyaloka®', the work in its
present tangible form had still to emerge and become
prevalent, at a distant future® time, in the world of
mortals®® through a human author whose personality
finds its expression, though perhaps unintentionally, in

————

(4) Pargiter in his A. I. H. Tradition, p. 80 dates the
Bhagavata ‘‘about the 9th century.”’

(6) Durgashanker Sastri, in Bharatiye-Vidya, 11, pp. 129-
139 is dating it ‘not before the 8th century.’

(6) Dr. R. C. Hazra in his Studies in the Puranic Records,
etc.,, pp. 54-55, has decided that ‘the Bhagavata cannot possibly
be later than 800 A.D.’ or ‘earlier than about 500 A.D.’; and
says that it is highly probable that it was composed in the
former half of the 6th century.

(7) Mr. Amaranatha Ray, in the Bulletin of the School of
Oriental Studies (London), VIII, pp. 107 f. and Journal of the
Assam Research Soctety, 11, iii, has arrived at the conclusion
that the Bhagavata is to be assigned to the period between 550
and 650 A.D. and more probably to the first half of the 6th
century.

(8) Mr. B. N. K. Sarma, in ABORI, XIV, pp. 182, eto..
comes to almost the same conclusion and (on pp. 216-17) adds
that owing to the mention of the Tamil Vaisnava saints (XI. v.
38—40) and Hina devotees (IL. iv. 18 and vii. 46) in it, the

hagavata cannot be earlier than the last quarter of the 5th
century A.D.

.. 58 Mahatmyasarga, vv. 18—21, (28. 46); I. i, 5--17, 25, §3;
1, 1-5; VI. xvi. 36, 49; VII. ix. 68, 70-71.

5 M -sarga, vv. 2—8, 17-18, 27-28, 36, 46-47, 59-60,
Y. i 6.

01 M .-sarga, vv. 2—4.

62 Ibid., vv. 21—26.

63 Ibid., vv. 21—26, 47, 60.
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several places in the text. This human author has twice®
paid his devotional obeisance to the Lord of Janaki or
Sitd even before introducing the occasion® for a dialogue
between Siva and His Consort, Parvati. It is he who in
three verses® describes the importance of this work in its
beginning. Again, it is he who, at the end of Book VI,
though incongruously putting it in the mouth of S§iva,
tells us that®® the latter briefly related this essence of all
the Vedas (i.e., the Adhyatmaramayana) to His Consort
(i.e., Parvati). The commentator (Ramavarman-cum-
Nagesa) rightly discerned the incongruity and consequent-
ly though not very reasonably remarked that a pupil of
Siva (who, according to the editor’s footnote, was also
hearing the story of Rama being propounded to Parvati
on the Kailasa mountain) was responsible for the present
stanza, 7.e., VI. xvi. 49 (and not Siva Himself as the
context would force). Again, in several places, our
human author over-emphasises the fact that a certain
part of the teaching of this work was directly®® due fo
Rima or Siva as the case might be, meaning thereby
that the reader should not suspect it to have come from
a human author and consequently doubt its authoritative-
ness or hesitate to believe in it. More direct references
are also found in the work leading to the conclusion that
this human author could be nc other person than owr
Ramananda. They consist in the mention of the [ R@ma-]
Téaraka-mantra,® mnine-fold devotion as a means to

8+ 1. i, 1 and 2.
65 I, i. 6 ff.

66 I, i, 3—5:

67 VI. xvi. 49.

08 T, i. 52; IV. iv. 40; VIL. v. 59, 62; also I. i, 64; IV.
iii. 3133, 35-36; ete.
60 TTI. ix. 50—52; VI. xv. 62; VI. xvi. 49, etc,
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Premd@-bhakti’® causing liberation, Séfa§7'éma,7l Agastya-
samhita,™ typical Gurubhakti,” etc., together with the
covert references to Raghavananda and Riméanaada. In
one place™ it is said that Mahedvara at the instance of
Raghava made the present episode (Z.e., composed the
Adhyatmaramayana). Here, by a paronomastic use, the
word Raghava is intended to primarily denote Rama. and
secondarily suggest Raghavananda Svamin; and similar-
ly, Mahe$vara, Rama’s devotee par ezcellence, disseminat-
ing Rama’s name at Kas1,”™ is Siva as well as our
Ramananda. ‘Ramananda’=Rama+‘ananda’ (or even
‘Ra’ +‘ma@’ + ‘ananda’ or ‘nanda’), as the constant burthen
of the poem and more or less something like a nom-de-plume,
appears throughout the work. The word in its unbroken
form is used once only,’ but as broken in parts it occurs
about 80 times at least, sometimes in one and the same
verse’ and sometimes in the different verses.” Such a
strange phenomenon could not be accidental; inasmuch as
the use of the word ‘@nanda’ in close juxtaposition with
Réama is not met with in any other similar work on such a

70 JI1I. x. 22—30, ete.

1 M.-sarga, v. 54; IV. iv. 14—17, ete.
72 TV. iv. 29, 31; etc.

13 IV. iv. 16.

“wYIIL. ix: 70.

76 IJIT. ix. 50—562; VI. xv. 62.

76 VI, xii. 22.

"1 i 17, 82, 43; v. 44; vii. 57; II. i, 82; iii. 1, 80; iv,
87: vi. 47; viii. 37: ix. 68; V. iii. 37; VI v. 86; xiii. 17, 24, 25,
2628x176466VII:2111v4360v118‘2ﬂu...
1x. 456, 48, 63.

78 Mahatmya-sarga, vv. 2021; L. i. 5-6, 23-24, 31—-33: .
4--1, 16—21; iii. 20—35, 5458, 58—61; vi. 42-43; 1L +~.
5960 64-65, vi. 45—47; vii. 94—-—106. ix, 3-4; 111, 1v. 36 40;
viii. 18- 19, 20—-22 VI. i. 76—T79—83; iii. 31—-36 V. 1-2;
iv. 19—23, 20—24; VI. i, 60-51; v. 85- 86 x. 4042, '18-09 x1.
48-49; xiii. 16-17, 27—-—30 28—31 : xiv. 55-—59 xv. 2—9, 2"-?8
58—69 xvi. 17-18, 27-28, 29-30 VII. iii. 83—9, 26-28; iv. 34-35;
vii. 54-55; ix. b8-—68; etc : etc
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lavish scale, notwithstanding the word Rama, which, in a
worlr of the present category, is, of course, expected to
occur very frequently.

Tulasidasa, the morning star of the Ramanandi sect,
has made a free use of the Adhyatmaramayana in his
Ramacarita-manasa. The contacts between these two
works are too well known and too numerous to note down
in short compass of the present paper that has already
grown rather lengthy. Besides them certain passages in
the latter work also prove his indebtedness to and yet his
partial departure from and indifference towards the
peculiar message of this most important work of the
parama-gury of his sect. In the Bala-kanda, Tulasidasa
says, ‘‘Siva composed this charming Ra@ma-carita and
afterwards kindly described it to Uma . . . . Lastly, I
heard the same Katha from my own preceptor at Sukara-
ksetra (i.e., Soron, Dist. Etah, U. P.); but, owing to
my exceedingly unawakened nature typical of early age,
I could hardly follow it. The Katha (story) of Rama,
whose exponents as well as audience were always recep-
tacles of knowledge, was too deep for me, an ignorant
soul, to understand. When my preceptor told me the
same repeatedly, I could pick it up but partly or imper-
fectly. I will write the same in popular language, so
that it may awaken my mind. In proportion to my own
approach, I will, led at heart by the Lord, describe that
Katha which is the boat to sail on the river of transmi-

gration (or world) and which is calculated to remove my
doubt, delusion and misconception.”?

"9y stvg 4% 9@ gemr | 95k s S safg gamar 1l (cf. footnote 58)
# gfsr foet 9% @9 g+, F97 BEEe-aT |

g« Afg a9 @9, a7 wiw @S w¥qT 0

A gwr g, w45 A9

fafir gat & sy w1, Hfawe aftm fege |

7zfY Fwt 97 arfl ar | vgis v wg afy sgaro o



THE AUTHORSHIP OF THE ADHYATMARAMAYANA 235

Now, there is no Sanskrit work which can claim to
answer this description better than the Adhyatmarama-
yana, the Rama-katha also forming the subject of some
sections of certain Puranas and the Mahabhéarata besides
the Valmikiya Ramayana. Again, in the Uttara-kinda,
in course of the dialogue between Kaka-Bhusundi and
Garuda, Tulasidasa has expressed his own™ and perhaps
to a great extent his sect’s feeling that the Saguna-
bhakti-paksn, being easier to practise and surer in yield-
ing the desired fruit, though very rarely understood, is
superior to the Nirguna-bhakti-jiiana-paksa, which he
does not denounce or reject but admits to be most diffi-
cult for an aspirant to follow.?® Ramainanda, as is
T e &xa § ad | AR 7 g3y Sfg @

@ Fig afy 33 9@ AR | 7@ Ffes’ Rg ek 3 9%
st g=2g g ¥9 T | SIS H97 A9-gRaragHl
(cf Kaka-Bhus$undi to Garuda, in the Uttara-kinda:—
TS AR T2, ... ; AfF 999 wha AL
frda sv ge siff, ST 3 A0
gna s A |fa, gf s 39 aa ...
sife fafe g wes oy A, ... ; and Rama to Kaka-Bhusundi:—
AT gaa 99, F9 wfe =i @fe 1)
See also—-TwaaaTag giawmE | (RS WY FOIA 13 ...
U AR 47 TrAg TET | g gewy |r 99 aw@rn i
a1} qu-aRa-wad 9T | e T g IR T W
FES HIT AT FUE TETE | WKL GAG G« 7 @t )
792 Mark the underlined portions of footnotes 79 and 8.
80 Kaka-Bhudundi says to Garuda—
4% S+ & 4Rd 4. ..., TRE oA { 917 1......
Sfc g & gt o1a Fad | IR EhERa st
frduma wifg Aifg ger | ggu-aa stafmR ...
gfir A, . 9 ST A%l STRN | W9 T T WIY GEIAM . ..
ar § e mify =l e | ARG awfe 30
frfra wif Wit gl sgvear | Pl w@ 5 T T 540 ..
gftt § ses’ @ 9 @G0 | S0 S Hig§ N ...,
wR A= ARy sadar | a1 ghes frda swet
gt g o8 EREHaT 5w | 9 9T 79 WU e i.....
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decisively proved by Dr. P. D. Barthwal and as may also
be inferred from the Adhydtmaramayana, preached both
the Saguna and Nirguna paths, and perhaps the two were
inter-related in an ascending order in his scheme. We
know that Kabira and some of his other followers upheld
the Nirgupa-pakse only to the total rejection of the
Saguna one; while the majority represented by Tulasi-
dasa in particular and the present Ramanandi sect in
general have held a view of the matter diametrically op-
posed to that of Kabira and others, with this difference

oy gt guaey & Jar ) ax g A@ 9T /G ...
sfaiyer gt gft ofya) | arx gfq aifg &eg gang o
a7 oRa ffes (A aem | gfi's aawey Wifg Q==
giw aift sgs o a8 Ter | ansRam=g g7 T
TRT Al I8 w91 g | gf @ gt fo ge 0
Qu=iaat 99 gEET | IYUER ard § qEr . .,

qRH( S8 S IR | §98 7 ara afey ofg M ...,
3 5§ sl sl oREE | 3 gRg Ha FE ...
& 316 wwifery fig aw | IR IR sTed siw &0

(ef. AR, I.i. 10-11, etc.)....vveneen.

g ygiE & 99+ warel | Aias 9w g zg o
T4 ST ¥ A9 ST AT | T s Arg 1y A€ ...
Fxft g g+ 3 g | aft ag gaw 19 g i

&1 3« guas a3 dEn | wfE wels vl @ A

TiE Awig TR 3aT ) . .. §RI @S HlH GAE0
yrfe wifE afe 7 A1) 597wl wagmg &0
g AT FRIE &g A=K L.....

¥ (57w Jur faymn 1 § 99 99........... |

g it 6l ik #E, A A awmei ...

wikwle QraEe WO | T Al iy afiamr i
g ¥+ A5 F A G

£29< g ST AR ..., 7 B w9 SO 6 R,
w3 o0t 3474 TOHYR | O Ao a1 g gen |

sl Wt AR ............

8q% 8= WA fa=, w9 1 alig sl 1.,....

X2 91 fow= g | gag afwair @ gt 0,.....
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that Tulasidasa was partial to Sagunae in preference to
the Nirguna path but did not denounce the latter; where-
as the Ramanandis in their sectarian fervour are practi-
cally opposed to the latter, in consequence of their pro-
Vaisnavite tendencies contracted from their age-long
associations with other Vaisnavas and especially with the
most prominent sect of Ramanuja among them. Rama-
nanda represented a synthesis of the two paths; whereas
either set of his followers to whom it appeared unnatural
stuck to one in isolation from the other.

The word dindara** occurring in the Adhyaima-
ramdyana is sometimes pointed out as a proof of its belong-
ing to an early age when dindras were in use. But it
should be remembered that this word occurs also in the
works of Ksemendra, Kalhana,** etc., belonging to the
11th, 12th and even later centuries. Loka-prakasa,*

From the indications in the Hama-cariia-m@nasa, may we
not conclude that the Adhyatmaramayana was highly honoured
in the Rimanandi sect up to the times of Tulasiddsa’s preceptor
who used to recite its Aatha which Tulasi heard at Soron and that
the latter, who was indebted to that so popular a Sanskrit work
of his sect for much of his material, rather who based his work
in the popular language mainly on it, was the first author who
took courage in both hands to strike a discordant note against
its emphasis on the path of knowledge, though balanced by an
equal one on devotion as the accessory to the former, and who,
possibly not only as an individual aspirant but also representing
the feeling of the Vairidgi sect of his days, placed the path of
saguna-bhakti on a higher level than that of the nirguna bhakii-
jiana-paksa; and thereafter the sect as a whole turned averse to
this nice work of the great Acarya Ramananda. who perhaps in
his later years did not emphasise it for those who were qualified
ouly to follow the sagunpa path? One thing, however, is certain
that like Ramananda’s even Tulsidasa’s conception of knowledge
was in no way different from that of Sankaricarya’s Advaita
Vedinta. '

SLAR, 1. vi. T6.

812 See Stein: Kalhand’s Rajataraigini, Vol. II, pp. 309,
313, ete.

82 Dr. A, W’eber_: _I:ruh'scha Studien, Achtzehuter Band
i.e,, Vol. XVIII, (Leipzig: 1898) pp. 289—397; for dindra, see
pp. 339, 342, 358, etec.
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though attributed to Ksemendra, yet really a work having
matters of even as late times as the 15th, 16th and 17th
centuries, 7.e., up to the times of Shahjahan, contains it.
In all these and some Persian works of these times dindra
denotes something like the askarfi or mohkur, a gold coin
of the Mohammedan times, just like Yavana originally
denoting Indian Greeks but now generally used to mean a
Mohammedan. It is, therefore, not strange if the 14th
century author of the Adhyatmaramayana also knows
dinéra.

Attention of the critical scholars may also be drawn
to the fact that of all the MSS of this work deposited in
the different libraries of India and other countries none
appear to belong to a period anterior to Ramananda,
while older MSS of other works are still available. Simi-
larly, none of its commentaries®® are old enough to dis-
prove the contention that the work was written in the
14th century, some of them being very recent. Of these
Setu by Rimavarman of Srngaverapura (Singraur, Dist.
Allahabad) was written about the beginning of the 18th
century probably in collaboration with Nagesabhatta, the
famous Maharastra polymath and a versatile author of
Benares. -

In fine, Ramananda (originally Ramadatta or Rama-
garman), son of Devala, a Kanyakubja Brahmana, was
born at Prayiga in 1299 A.C. and went to Kas1 at the

83 T, Aufrecht: Catalogorus Catalogorum, p. 11—Oppert II,
25684; by Gopala Cakravartin, I0. 219; by Narottama, 10. 562;
Setu by Rimavarman (already published at Bombay and Calcutta);
by Raminanda Tirtha, see L. 419; by Sankara, B. 2, 56; by
Sadananda, NW. 500; Prakase by Haribhaskara, Ptm. 2, 48;
AR-Rahasya by Radhakrsna, Radh, 38;—see also p. 521—among
47 works compiled by Ramananda Tirtha or Yati called Tirtha-
svamin, Guru of Advaitainanda (Hall, p. 89)—Adhyatmarama-
yana-tippani, Adhyatma-bindu, Adhyatma-sira (Vedidnta) men-
tiond L. 1017 under Ramakavya; Kama-tattvaprakasa, Rama-
yana-kita-tika, Saiksepadhyatma-sara 1. 1022; and by Rama-
nanda Svimin Tattva-sangraha-Ramayana and Mukti-tattva.
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age of 12, and there, pursuing higher studies in the
Advaita-Vedanta and practices in Saivism and Réima-
bhakti, wrote the Adhyatmaram@yana as the best syn-
thesis of his achievements in the domain of practical
philosophy and religion and a nice specimen of a literary
work, before he instituted his own sect which resulted in
developing two parallel currents of Bhakti, the Saguna
and Nirgupa one, the germs of both having been deposit-
ed in this work.

It is a queer combination of facts that the A dhyatma-
ramdyana, its famous commentary by Ramavarman-cum-
Nagedabhatta and the present paper—all the three—
should have been connected alike with the two most sacred
places of pilgrimage and very great seats of ancient cul-
ture and learning, viz., Prayaga and Kagi, respectively
regarding their authorship and publication.

FrampaiE) graeiaffieg e
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RESEARCH IN INDIAN PHILOSOPHY: A REVIEW
By P. T. Raju

I

What is Indian Philosophy? Like European Philoso-
phy Indian Philosophy has a geographical differentia. It is
all philosophy born in India. It comprises the Buddhis-
tic schools, the Jaina system, the orthodox Hindu schools
and the Vedantic systems, the pure indigenous Tamil,
Canarese, and Telugu Saivisms, some of which later
became Vedantic, the similarly developed local and
Vedantic Vaisnavisms; and a number of other minor
religious philosophies, which also may be divided into
two classes, the pure and the Vedantic, the Vedantic
in general being the later phases or developments of what
were purely of local origin. But unlike European Philo-
sophy, Indian Philosophy has the misfortune of heing
temporarily limited. It is, as it is till now understood, the
philosophy born in India before the sixteenth century. Or
we may say it is only the ancient and medisval Indian
philosophy. It does not seem to have been recognised that
Indian Philosophy has a modern period, or that it can
have one.

What is the reason? Human mind and behaviour,
says McDougall, is hormic or purposive. Its activity is
guided and coloured by purpose; when the purpose is
realised activity ceases. This principle is fairly exempli-
fied in our philosophical activity.

Max Miiller lecturing in Oxford in the year 1882 asks:
“Why then should it be that the race of bold explorers,
who once rendered the name of Indian Civil Service
illustrious over the whole world, has well-nigh become
extinet, and that England, which offers the strongest

incentives and the most brilliant opportunities for the study
241
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of the ancient language, literature and the history of India,
is no longer in the van of Sanskrit scholarship?’’* To that
question, the answer he commonly heard was that T'he
Laws of Manu was translated and so also was Sakuntalam
and the Bhagavadgita. What else does a civil servant
need to know?
After the execution of Nanda Kumar for forgery,
Warren Hastings felt the need of governing the subject
races according to their own laws; and an attempt was
made to understand their beliefs and faiths, because as a
sagacious policy the rulers proclaimed that they would not
interfere with the religions of the ruled. The former found
that the Hindus and the Muslims of the time were sensitive
about their religious practices, and the government felt
that, if it were to run smooth, it should respect them.
Therefore some knowledge of both Hindu and Muslim law
and of their faiths was found indispensable. Hence the
English translation of the Indian law from the Persian by
Halbead entitled the Code of Gentoo Law, and the in-
auguration of The Asiatic Society of Bengal in the year
1784. A little later Sanskrit philological studies were
started by Sir Charles Wilkins, Sir William Jones and
H. T. Colebrooke. But the chief interest was mainly
centred in the study of Indian law and faiths and that too
for the purpose of governing the Indians. That is why by
the time Max Miiller was lecturing in Oxford he found
interest in Indological studies waning. The Indian Civil
Service was not interested in knowing whether Indian
literature, ethical, philosophical and religious, contained
anything which was ethically, philosophically and
religiously valuable by incorporating which their own
ethics, philosophy and religion could be enriched. How
strange would Max Miiller’s words have sounded when he

1 Indie: What can It Teach Us?, p. ix.
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said: “‘If T were to look over the whole world to find out
the country most richly endowed with all the wealth,
power, and beauty that nature can bestow—in some parts
a very paradise on earth—I should point to India. If I
were asked under what sky the human mind has most fully
developed some of its choicest gifts, has most deeply
pondered on the greatest problems of life, and has found
the solution of some of them which will deserve the atten-
tion even of those who have studied Plato and Kant—I
should point to India. And if I were to ask myself from
what literature, here in Europe, we who have been nurtured
almost exclusively on the thoughts of Greeks and Romans,
and of one Semitic race, the Jewish, may draw that
corrective which is most wanted in order to make cur inner
life more perfect, more comprehensive, more universal, in
fact more truly human, a life, not for this life only, but a
transfigured and eternal life—again I should point to
India.”’* Certainly Indological studies did not begin with
these aims, and we shall not be wrong if we say that Indian
philosophical research even at this day is not completely
freed from the non-philosophical aim with which it started.

II

The motives that impelled the Westerners to study
Indian Philosophy are varied. First, we have the interest
of the governing classes to know the ideas of the governed,
s0 as to least provoke them by disturbing their fundamental
beliefs and conceptions and going against their customs.
It is for this reason that Warren Hastings started the work
of translating the Hindu law and The Asiatic Society of
Bengal was inaugurated. But the aim of such work is not
high. At a certain stage lack of interest sets in. How-
ever, when a certain type of work gets started, it generally
goes on. Because of the vast amount of material that can

2 Tbid., p. 6.
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be presented to the West in its languages, the work will
not come to a full stop. Meanwhile educated India has
become identical with English-knowing India. In order
to teach it what its country achieved in the past, presenta-
tion of Indian thought in English has become a necessity
And as Sanskrit, Pali and Prakrit are dead languages,
translating them into English and living Indian languages
will have to continue. But such work will inevitably bear
the stamp ‘antiquarian.’

In the second place, the Christian missionaries were
interested in understanding Indian religions and philo-
sophy, not in order to appreciate, but to criticise. Prose-
Iytisation was difficult without proving to the Indians that
their religion was faulty and evil. This type of work
began even from the later half of the seventeenth century.
Abraham Roger, a Dutchman, wrote in 1681 Open Door
to Hidden Heathendom. Bernier in 1671 and Tabernier
in 1677 both wrote on the social customs of the Indians.
As early as 1656 L’ Ezour Vedam was found written with
the express intention of criticising Hinduism for obtain-
ing more converts. This type of work which is avowedly
sectarian and biased cannot have much philosophical value.
Its main purpose is to pick out faults and to be blind to
merits and so to lose the spirit. Its authors may have
generally good theological training, but not the philosophi-
cal in the pure sense of the term. So even if they want to,
they cannot appreciate the real worth of the philosophical
side of Hindu religion. Such work makes much of non-
essentials and often shows -deplorable ignorance of
essentials.

But even the work of missionaries has made progress
from intentional misunderstanding and misinterpretation

through detached and objective study towards sympathetic
appreciation. Several intermediate stages and mixed
motives can be found As late as 1914 St. Hilaire writes:
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“This work may possibly possess another advantage, for
I regret to say that it is to a certain degree opportune.
For some time past the doctrines which form the basis of
Buddhism have found favour amongst us, a favour of which
they are most unworthy.’’® Evidently the author is afraid
that Buddhism would displace Christianity. The tendency
of all Christian writers, from the philosopher to the
theologian, is to find in Christianity a synthesis of all that
is best in all religions. Neither Hegel nor Pfliederer is
free from this bias. Works like those of Farquhar and
Macnicol we may possibly place in the second category.
But of late some Christians have discovered that they have
really nothing new to preach to the Hindu in religion, and
that on the other hand there is something worthy which
they may themselves borrow from Hinduism. The growth
of some Christian sects which, except for their belief in
Christ, observe most of Hindu religious practices, is an
example to the point. Sadhu Sunder Singh is a Hindu in
every respect except for his Christianity.* C. F. Andrews
did not care to convert. Pratt, in his Pilgrimage of
Buddhism and a Buddhistic Pilgrimage, India and its
Faiths, and A dventures in Philosophy and Religion, makes
an honest appreciatory approach to Indian religion and
thought. He believes in a true synthesis of the Socratic
tradition and the preachings of Jesus and Buddha. The
rationalism and the scientific spirit of the West is Socratic
legacy, love of neighbours and the world the Christian, and
self-abnegation the Buddhist. A true unity of the three
is the high task and heavy responsibility of the religion and
the philosophy of the day. On the other hand, Rev.
McKenzie finds very little of ethical worth in our philo-
sophy and religion. To quote Hopkins, who is really
appreciative, ‘‘Prof. McKenzie finds the ethics of India

8 Buddha and His Religion, p. 15.
4 See C. F. Andrews: Sadhu Sunder Singh, p. 248.
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defective, illogical and antisocial, lacking any philosophi-
cal foundation, nullified by abhorent ideas of ascetism and
ritual, and altogether inferior to the ‘higher spirituality’
of Europe. He will not deny that the Hindus favour
some virtues, such as liberality and hospitality, and he is
careful to point out that an altruistic motive in exercising
these virtues may not be entirely absent; but he reminds his
readers that they are of savage origin; when properly
interpreted they reveal themselves as based on selfishness
and magical superstition, so that, historically considered,
they would appear to be surviving vices rather than honest
virtues, at least among Hindus.”’”> Examples can be
multiplied, but it would be enough if we note the aims and
achievements of such work.

The third type of work is that of the archaologist and
the anthropologist. The contribution made by this work
to Indian philosophy is not very much and is mostly limited
to the understanding of some primitive religious beliefs
and customs. The excavations at Mohenjodaro reveal
some primitive Siva cult. Similarly, the anthropologists
place before us the religious beliefs and customs of the
Todas, Nagas, etc., which certainly can help understand-
ing the growth of our present-day religion. Frazer’s
Golden Bough is full of such information. Excavations of
sites at Amaravati, Nalanda and other Buddhist centres
furnish us with information about the spread and growth
of Buddhism. Such societies outside India, as in the East
Indies, Combodia and many other Asiatic countries reveal
to us the greatness and importance of Buddhism as a world
religion, and have done wonderful work in that direction.
And it is the work of these societies that prompts the
building up of theories like Pre-Upanisadic Sankhya,
Proto-Sankhya and so forth.

5 Ethics of India, Preface.
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A fourth kind of interest in Indian Philosophy is the
philological, which has given rise to the philological
interpretations of philosophical systems. This tendency
is present in many a Western orientalist, who generally
makes a historical or genetic approach to the subject.
Though now and then there are excursions into the philo-
sophical systems by such scholars, this work is mostly
confined to Vedic research. Though their attempts are
followed by very little success in the case of the systems, in
understanding the Vedas they have been most useful. It
is not unusual with the Pandits of India also to dwell on
the etymological meanings of words and include gram-
matical controversies in their philosophical discussions.
But the Western orientalist goes farther and brings in aid
philology, semantics and comparative mythology. There
is no doubt that so far as the work is confined to the Vedas,
it would be highly useful. The discovery of Sanskrit in
India revealed the kinship of the Indo-Germanic languages
and this study led to the development of comparative
mythology and comparative philology, the underlying idea
being that all must have had some common origin.
Sanskrit being the oldest form preserved, much light, it is
reasonably thought, can be thrown on the Vedic ideas by
a study of the languages and the myths of the other people.
But as we shall see below, when this type of study is made
of the systems, nothing but confusion and misunderstand-
ing will result. Even in the etymological understanding
of concepts we have to distinguish two kinds: first, to fix
the significance of the concept philosophically and support
it through etymology and, second, to give the etymological
meaning of the word at first and fix the significance of the
concept accordingly. The second is a hindrance to a true
understanding of philosophical systems.

Then fifthly, there are people who are mystic in
temperament and who overwhelmed by the mystery of the
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universe and unable to unravel it with the help of Western
thought feel that oriental wisdom contains a key to it.
The Theosophical Society, for instance, has done valuable
service to Indian philosophical studies by getting a large
number of important works edited and translated. Mrs.
Annie Besant’s translation of the Bkagavadgita is still
one of the most popular. Two other names, those of
Justice Woodroffe and Aurthor Avalon, should also be
mentioned in this connection. They showed great courage
in expounding Tantric literature and §akta philosophy to
the educated publie, even to educated India, which looked
upon both as closely associated with contemptible supersti-
tions and practices. In all these people there is in general
a groping of the mystic after the mysterious; there Jies their
interest and hence the great service they have done to
Indian Philosophy. Does not even McTaggart say that
philosophy must necessarily end in mysticism!

None of the above five motives that prompted the
occidentals to study Indian Philosophy is philosophical in
the sense that the study is made with the manifest purpose
of knowing how best to improve their rational understand-
ing of the universe. We may however say that the last
approaches the criterion. Yet the motive is rather
religious than philosophical, and their study has so far
contributed little to the growth of either Indian thought
or the European. Mr. Krishnamurti seems to be striking
at new ideas, but he systematically inveighs against all
systems. One or two attempts have been made to discover
a system in his systematic invective, but any development
therefrom must await the futnre. Moreover, it is difficult
to say that his ideas are a result of a study of Indian
Philosophy or the European or the outcome of the study
of Indian thought by the Theosophists.

[To be continued.



GLEANINGS FROM SOMADEVASURI’'S
YASASTILAKA CAMPU

By V. RAGHAVAN

[The historical interest of the work—Somadeva’s
wide contacts—His works—Logician and Poet—Master
of vocabulary—His Y. T'. Camp@—the sources of informa-
tion—Notices of the work—Errors in the Kavyamala Text
—Two commentaries—Srideva’s earlier commentary and
the BORI Ms of the same—Srutasdgara’s gloss bhased on
Srideva’s—the Samagris of poetry—Vakrokti and Swva-
bhavokti—Ratirahasya—Paripunkha name of Buddha’s
father—T'rikamata—Types of towns, cities, etc.—schools
of grammar— Rangavalli—Different countries Agman-
taka, Pallava, Cola, etc.—Allusion to a Rastrakita title
—Natya-sastra—Patracchedya one of the 64 Arts—
Authorities on several branches of learning—Pani name
of Panini’s father—Raivata on horses—Bhogavali a
court-panegyric—Allusion to a Rastrakiita title—suffix—
Authorities on elephant-lore, Rajaputra (Budha), etc.—
Magha the poet—Reference to ‘Asamasahasa’—Sattri-
putras a class of spies—Mama meaning uncle—Traidan-
dika-Saitvas—Satprajiias and the semantics of the word
—Kautalya and Visalaksa—Reference to six poets and
scholars—Description of armies of Tamils, Bengalis,
etc.—Authorities on Arthagastra; some rare names here—
Topical epitome of Polity—Topical epitome of Natya and
Alankara sastras—Reference to Darsanakaras—Elephant-
authorities— Vaidya-authorities—Mechanical appliances
in the bathing park—Akalajalada the poet—Allusion to
Cedi-Rastrakiita marriages—Musical instruments—Maha-
nevam? and Dipotsava festival—Practice of Archery—
custom of Dystiparihdra—A Lady-doorkeeper proficient
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in all languages —Mechanical fan—Quotation from Vitsya-
yana—Allusion to Rastrakiita title-suffix—Some Proverbs
—~Quotations from Lokayata—Bad practices in some coun-
tries—Some idioms—Quotations from Vararuci (Bhartr-
hari), Manu, M. Bharata—from Bharadvija's Artha-
$astra—from Visalaksa’s Arthasastra—Prasnottararatnas
malika@ imitated —A sample of anti-Jain declamation—
Sruti and Smrti quoted—References to Jainism in Brah-
manical books—Prajapati’s Citrakarman and Aditya-
mata two Silpa works—17 poets referred to; five of them
unknown—Kavya chapter of Bharata’s Natya— §astra—
Objectionable Brahmana practices—Pistapasuyiga and
its antiquity—some legends, Vararuci, Dandakya Bhoja,
etc.—Instances of dangers to kings from women, found
also in his Nitivakyamria—Samiksa or Sankhya—Raghu-
vamé$a—DMetrics, Veda, Gayatri—Kalidasa— Syadvada—
M. Bharata—probable echo of Mukundamala—Nine sec-
tions of polity—Lokdyata of Brhaspati—Mimathsa—
Buddhistic Tripifakas and Yogacaras—kucumara-vidya—
Citrakdvye—Natya—Pandya coin—Puarpa—Kumbha a
good omen—=Samavasarana—IMS  copying—Manmatha-
puja—cock-fight—Kharapata $astra or theft —summary of
Sankhya, Saiva, Bauddha and Carvaka schools—Quota-
tions from Kumarila’s Slokavaritika and Hastamalakiyo
—Saiva quotations—Avadhiata a Saiva quoted—Mahims
nasstava  quoted—Bharthari’s  NitiSataka  quoted—
Raghuvaméa used—Summary of philosophical schools
Saiddhantika Vaidesikas, Tarkikavaidesikas, Pasupatas,
Kaulas, Sankhyas, Daéabala$isyas (Bauddhas), Mimam-
sakas, Carvakas, Vedantins, $§3kya, again, Kanadas
(Naiyayikas), Buddhists again, Kapilas (Patanjalas),
Brahmadvaitins—Patafnjali quoted—Svapniadhydya quot-
ed—criticism of all these schools—Reference to Sankara
as having followed the Buddhistic viewpoint—Patafijali
—Saiva criticised —Vaidesika quoted—Legend of §iva
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revealing Vaidesika to Kanada in owl-form at Benares—
criticism of other schools and exposition of Jainism.]

Somadevastiri wrote his Yadastiluka Camps in
A.D. 959, when Rastrakata Krsna III was staying in
Melpiti,* after defeating and killing the Cola prince
Rajaditya, son of Parantaka, in A.D. 949, in the battle of
Takkolam in which Krsna was aided by his brother-in-law
and ally, Bhirtuga. The immediate patrons of Soma-
deva were the Lemulavada Calukyas, feudatories of the
Rastrakatas, Arikesarin II, his son Vadyaga and his
son Arikesarin III; there is an inscription of the last
mentioned Lemulavada chief Arikesarin III, dated A.D.
966, in which Somadevasiiri is mentioned.?

At the end of the YaSastilaka Campi, Somadeva
describes himself as a pupil of the Devasangha, but in the
Parbhani inscription, he is referred to the Gaudasangha;
and on the basis of this and the reference in 2 commentary
on Somadeva’s Nitivakyamrta® to his having written that
work on Polity for King Mahendrapala of Kanauj, and
supported also by allusions in the Yasastilaka Campii
leaving out Somadeva’s acquaintance with the Rastra-
kiatas and their allies and near relatives, the Cedis, I
suggested 1n an article' on Somadeva that the poet had
contacts in Gaudadesa and with the court of the
Pratiharas, the Cedis, the Rastrakiitas and the Lemula-
vada Calukya feudatories of the last.

These wide contacts and his vast erudition make Soma-
deva’s works valuable. According to the colophon in his

1 See Yasastilaka Campa, Kavyamald 70, 2 Vols., end of
Vol. II, p. 419.

2 See mautuw Itihasa Samsodhana Mapdala Journal, X1I1.
8; pp. 86—92, Nathuram Premi’s Hindi Book ‘Jaina Sah:tya aur
Itihasa’ ; and my article on Somadevasiiri in the New Indian
Antiquary, Vol. VI, No. 3, pp. 67—69.

8 Manikyacandra Digambara Jaina Granthamala, 21.

4+ See New Indian Antiquary, ibid.



252 V. RAGHAVAN

Nitivakyamyta, Somadeva wrote 96 Prakaranas, a Yukii-
cint@manisitra, a work called Makendra-matali—Saiijalpa,
besides the Yasastilaka Campw and the Nitivakyamria.
The Parbhani inscription adds to his works a Syadvado-
panisad and numerous Subhasitas. In the 17th introduc-
tory verse in his Y. 7. Campi, he refers to his being a
logician and a poet.

T GG GUNLT TATET: |
afgtoRid gfeer:  gsfal 3@ )

Of his works, this voluminous Y. 7. Campa of his, pub-
lished in two volumes as No. 70 in the Kavyamala is a
vast storehouse of information and contains references to
numberless things of interest made both in a straight and
veiled manner. In a verse at the end of the Campa,
Somadeva calls his work an A4bkidhana-nidhana (pt. II,
p. 418), and in its description of the daily life of a king
with which a substantial portion of the former part is
taken, the Camp# is an epitome of every subject which
normally comes under the scheme of a royal thesaurus
like the 4 bhilasitarthacintamani of Somesvara of Kalyan.
There is a good deal here to supplement the author’s main
work on Artha$asira, the Nitivdkyamrta. A complete
analysis of the contents of the Camp# with Notes is a
major piece of work on which I am not embarking. In
this paper, I am jotting down with my Notes only such
of the points of interest as arrested my attention on a
running perusal of the Campa.

The Y. T. Campa is noticed by Peterson in his
Second Report, 1884, pp. 33—49 and 147—156; this
notice comprises a summary of the work, some gleanings
and extracts.® The Kdvyamdla print of the work of
1901 is very defective, and especially in the commentary

5 In the enthusiasm of his discovery, Peterson gives rather
exaggerated praise to the work (p. 33).
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of Srutasidgara printed in the above publication up to a
part of the fifth chapter, the errors are too numerous.
Srutasagara had before him the commentary Paijika of
one Srideva, whom Srutasagara completely uses, and whom
he refers to in two places:

(@) Pt. I, p. 287. ofsmmry (@RE) e

HALRA TR |
(b) Pt. I, p. 462 =P a<=m gk ofgsr aR (—R:)
fsaa: (g |
This Srideva’s commentary on the Y. T. Camp# is avail-
able in a manuscript in the Bhandarkar Oriental Research
Institute, Poona, and through the courtesy of Curator P.
K. Gode, I was able to use the Paijika for this article.
Srideva’s commentary, BORI 547 of 1884—86, is a very
brief gloss; the manuscript, as it -contains 34 sheets,
and might have had a few more sheets. At the end of
the Y. T. Campa, an Upajati gives an indication of the
subjects that have gone into the work :
9 o arealaia: @arr o fRar SREREEE |
F W Afasfad! asRafiyEn 9830 ¢ |l
Pt. II, p. 419.

Srideva gives a more detailed list of the branches of
knowledge appearing in the pages of the Y. T. Campi :

ERC LG L ECC EI SRR HE S I ee

SR AR RATTRTETeT -

TR TR T BTRATeE SRRUF-

SArSrRSHTiRafagT T+t saﬂﬁmhw% Il

Bori Ms., p. 1a.

And on all these topics, Srideva considers himself quali-
fied to explain and remarks that he and Somadeva him-
self are the two who could clear the doubts in this work.

NE a1 FeaFAl a1 af gradvaig | 1bid.

A comparison of Srutasigara’s commentary with Srideva’s
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shows that the.former has utilised the latter completely.®
Part I, p. 6, Sloka 20: &) gfe: san g HABR: THINET |
The line mentions the ‘Samagris’ of poetry and can
be compared with Bhamaha, I. 9 :
TySsRrarral: sRgramsE: Fan |
A gfn: FATSR AT FTSEaE ||
and Vamanae I. 3. 1—3:

A @i T sEnE R0 gREmtnmargRRER-
FATHERITORUSAIGE! s N3 °
P. 8, 8l. 27 refers to Vakrokti and Svabhdvokti and the
desirability of employing both.

T IFTeaq IR SIS AT |
gart fad g & ST |

P. 25. sxuaedqiRefiRge@@afea: | There is prob-
ably an allusion here by $lesa to Kokkoka’s work,
Ratirahasya, and an old commentary on it called Ratna-
dipa. On this probability and its bearing on the date
of the Ratirahasya, see my Note in the Indian Historical
Quarterly,

P. 41, oqRyg w@meHEg: | According to both
Srideva and Srutasagara, Paripunkha is Buddha; accor-
ding to the latter, Paripunkha is Buddha’s father.

P. 43. @#wadifga@3| A reference to the Anuttara
Pratyabhijna Saiva school of Kashmir., frwm: =qsasany:
sy #1f ST 7@ sga<: —Srideva.,

P. 88. yreargRiugasdRhaae R R vw —
refers to different kinds of places like town, city and so
on. Puraseems to denote a capital and fort-city : Srideva
says: g% 9IR@mEugdetm@Eaantaay garufed =1 Sthaniya

is the centre of a circle of 800 villages; Dronamukha

¢ The two citations from Srideva given by Srutasigara, noted
above, occur on pp. 7b and 18b of the BORI MS of Srideva’s com-

mentary.
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is the headquarters of a group of 400 villages;
Karvatika comprises 200 villages; Sangraka has only 10
villages under it; Srideva’s explanations are those taken
from Kautalya himself who says in IT. i. 19:

ALTTATAT IF TAAGY , FTTaNHAEN  ACGET ,  Gqaar=r
FEAEHY, , TTARRGIRY ST, T |

Dr. Shama $Sastr1 quotes in the footnotes here from
the Jain works, Rajaprasniyavyakhyana and Prasna-
vyakaranasatravyakarana.  According to these authori-
ties, Dropamukhas arve places to be approached only
through boats.

Kautalya refers again to Dronamukha and Sthaniya
in connection with laying roads. See also ITI. 10. 61.
Sangraha, Dronamukha and Sthaniya are mentioned also
in ITI. 1. 58.

Nigama, Srideva says, comprises a lakh of villages :

AT THART: |
P. 90. A reference to schools of grammar—3afi3g

O RAr-A7R - AT T— TR AR ST QR ete,

P. 91. Hivgrafs serragew@drEn: | The Tirthas
of Arthasistra mentioned here are the 18 offices of the
State, Mantrin, Senapati, etc. — Another reference to
these T'7rthas occurs on p. 216.

P. 133. qqwure®:  SUIRaggANE: SReRgE:  ((gaka)
gT RIRAg—Iis a reference to the temporary floral designs
drawn with white and coloured powder by our womenfolk,
for decorating the floor, and called Rangavalli, Rangoli,

Alpana or Kolam (Tamil). According to the Sanskrit Texts
on Painting, this is called Ksanika-Citra and is classified

into Dhaili-Citra (with dry powder) and Rasa-Citra (with
coloured solution). See my article on Sanskrit Texts on
Painting, Indian Historical Quarterly, Vol. IX, pp. 905-6.

Three other references to this Raagaralli on the
floor are to be found on pp. 350, 369 and Pt II, p. 24,

(o) zrwERd qxeT WEavangEy | P, 350.
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(®) TawwyraRsieagafaiaer— A description of
the courthall, where the white Karpéira dust is used
for these drawings. P. 369.

() sumesglean s, &9 wegarEr | A reference
to such designs worked permanently by fixing colour-
ed stones on the floor, in the queen’s apartments.

For a fourth reference, see Pt. II, p. 247— tgaefy
RAnEwTE— which speaks of devising a ground which
would set off the design.

P. 188, verse 187 refers to the countries A§mantaka,
Pallava, Cola, Pandya and Ve(ce)rama kings. On p.
189, Somadeva mentions Kerala, Vanga, Cola, Pallava,
Kuntala, Malaya, Vanavasi, Karpata, Kurujangala and
Kamboja.

The remarks of the commentator $rutasagara on
these place-names are interesting :

P. 188. R #iywg% sIR@RIEatEIGT, 7|
T TERIA |
& e | Seedl UM T4d | SMEed (eI
in a ma.) |
? I gEuEeleREHT | sfgumahe: s
37 Taa | s} e, e weaaTesaa |

¥* 3 ES e

P. 189. sgewaaiai sv@sfraeham |
geartaarat ffdmmrireia |
FUizgadar frexrfsiang |

On the name Pallava used as meaning the Tamils,
see my Notes on Some Ancient South-Indian Political
Geographical Terms in the Annals of Oriental Research,

7 ‘Sapadalaksa’ is found mentioned as the ferritol?r of the
Cahamans of Sikambhari. See H. C. Ray, Dynastic History of
N. I., Vol. II; pp. 937. 1067 (Merutunga’s Prabandhacintamant
refers to the king of Sapadalaksa ruling from Sikambhari). Dr,
N. Venkataramanayya drew my attention to this,
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University of Madras, Vol. V, Pt. 2. Who may be the
five Tamil peoples in tne expression ‘Padica dramile?
The expression occurs in the Miraj plates of Jayasimha
IT, dated 1024 A.D., which refer to the Cola king,
Rajendra Cola Gangaikondan, as lord of the five Dramila
countries. (Epi. Ind. xii, p. 295. Ind. Ant. viii, p. 18.)%
The five Tamil countries intended here can only be the
Cera, Cola and Pandya territories together with the
Jundira or Kaici mandala which was the territory of the
Pallavas, and Vengi country of the Telugus which came
under Cola hegemony. That a Telugu territory was
part of this Paficadramila is also borne out by a passage
in the Telugu work Pagditaradhyacarita which says
that the Paficadravida included nine lakhs Telugus.

stsanondan avali paicadravidamula-
to navalaksa telungu.

Parvata prakarana; p. 415, pt. 2, Andhra Grantha-
mala 30. The Gangdpura mentioned by Srutasdgara as
the Cola capital is the Gangaikondacolapuram built by
Rajendracola as a new capital to commemorate his Ganges
expedition; in Somadeva’s own time, however, Tanjore
was the Cola capital. The gloss on Pandya shows that
in Srutasdgara’s time, Madura was well known for its
fine textiles; but the two Pandyas mentioned by him are
obscure; we do not know if the territory of the Uccangi
Pandyas, who were patrons of Jainism, is kept in mind by
Srutasagara®. Vaijayanti is the well-known capital of

8 This reference as well as the one in the Panditaradhyacarita
which follows was given to me by Dr. N. Venkataramanayya.

® Dr. N. Venkataramanayya points out that this might con-
tain some allusion to the Pafica-Pindya found in Inseription
(Epi. Ind., V., p. 103) and Literature (Tamil, Prof. K. A.
Nilakantha Sastri, Colas, II, p. 20). See also Dr. Venkatarama-
nayya’s Early Muslim Ezpansion in S. I., pp. 45-6, where some
Persian sources are noted as referring to the Pafica-Pandyas.
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Banavisi; Srutasigara’s Girisopana is not identifiable.
So also is his Vidara' of Karnata.

P. 196: =@ ymigals welarer | Dharmavaloka is  a
Rastrakata royal title.  On the significance of this
and similar passages, see my article on Somedeva in the
New Indian Antiguary mentioned previously. See also
Part 2, p. 79, =& yalaaw |

P. 202: wrgeg S@ifemg. Both the commentators
say that Samsargavidya means Bharata, i.e., Natya Sastra.

P. 202: yemam: ww=osy  Latraccheda or  Patrac-
chedya is one of the sixty-four arts; it is the cutting of
designs on leaves like Pdn with scissors, and forms an
endowment of the Nagarakas who engage themselves in
it while sitting in Gosth? and chatting. The Kdamasatra
mentions it in I. 3. 16, list of Kalas, as Vifesakacchedya,
and the commentator, Jayamangalakiara, mentions the
same Kala as Patracchedya, and explains the word Vides
saka as referring to forehead-mark, T'ilaka, cut on leaves
like Bhirja. (P. 33, Chowk. edn.). But references in the
Siitras of Viatsyayana himself show us that this cutting
on leaves of greater scope and use in love-affairs. In
III. 4. 4, Vatsyayana suggests that the lover may send to
the Kanya of his attention designs cut on leaves showing
his attention and mind, designs such as a loving par, of
swans, etc. ga=gElFal ¥ @hnraeas fygsweEr Uaq | In
the Pdradarika again, V. 4. 38, these Patracchedyas of
suggestive designs and forms are mentioned as aids in
love-making. g==ganfr aErRmEmEAf  zwdw U Damodara
Gupta’s Kuttanimate contains three references to this
Patracchedya : §l. 124—ussgglnas | Sl 74—aasggqsieTg
WA 9T BIOd FOIRTY | Twegly smanrer e easad dea ||

1[T'o be Continued.

10 Aecording to Dr. Venkataramanayya, Vidara may be the
same as Bidare, a town in N. Karnitaka, mentioned in both
Inseription and Literature, aud where a family of Jain chiefs ruled.
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SILVER JUBILEE VOLUME OF THE ANNALS OF TIE
BHANDARKAR  ORieENTAL  RESEARCH  INSTITUTE
(1917—1942): Edited by Dr. R. N. Dandekar.
Pp. vii-}-684.

The present volume is the twenty-third volume of the
“"Annals.”” It has been issued as a Special Jubilee
Number on the occasion of the Silver Jubilee Celebrations
of the Bhandarkar Oriental Research Institute. The
volume deals with varieties of subjects and can be broadly
classified under nine different heads—1. Veda and Avesta;
2. Epics and Puranas; 3. Classical and Modern Litera-
ture; 4. Philosophy and Religion; 5. History, Archeology,
and Epigraphy etc. ; 6. Linguistics; 7. Sociology; 8. Techni-
cal Sciences; and 9. Study of Manuscripts. In all there
are 79 articles. Almost all the contributions are from the
scholars who are regarded experts in their special branches
of studies. Most of these contributions throw new
light on the topics dealt with. The editor deserves our
congratulations for having been able to bring out such an
interesting number of the “Annals’ on this auspicious
occasion in the history of the Institute. We cannot for-
get to express our sense of gratitude to those scholars
whose original contributions and enthusiastic co-operation
alone are responsible for the success of this number.

TriBes IN ANcIENT INDIA: By Dr. Bimala Churn Law,
M.A., B.L., Ph.D., D.Litt. Bhandarkar Oriental
Series No. 4. Published by Bhandarkar Oriental
Research Institute, Poona. Frist edition, 1943. Pp.
Xix +428.

Dr. B. C. Law needs no introduction to the scholarly

circle. His original contributions to the different branch-
259
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es of Indology particularly Buddhism are too well known.
The work under review deals with the tribes of Ancient
India. Even before this, Dr. Law had written on the
history of tribes, mainly of the Ksattriya class. In the
present work, however, the author has not confined him-
self to any particular class, but presents to the literary
world a ‘‘comprehensive and systematic account of some
tribes inhabiting different parts of India, who played an
important part in the early history of India.”’

In 75 chapters the author has dealt with over one
hundred and fifty small and big tribes of ancient India. For
the exhaustive treatment of each, the author has ransacked
all possible references found scattered in the vast literature
of the country. He has utilised all the available sources
—Brahmanic, Buddhist and Jainas and tried to present
them in an interesting manner. Almost all his statements
are fully documented which makes the work quite authentic
as well. But sometimes though he has quoted authority
for his statement, he has not tried to look into the reality.
For instance, in Chapter XXVII, p.103, he says—
“Nowadays, Benares extends four miles along the bank
of the river, which here descends to the water with a steep
brink. Down this brink are built flights of steps known
as ghats, at the foot of which pilgrims bathe and dead
bodies are burnt.”’—For the authority of this the author
refers to the Cambridge History of India, Vol. I, p.14.
But we know that this is not so. In fact, it is only in a
lonely corner of the Manikarnika and the Kedara ghats that
dead bodies are burnt and no person ever bathes there. How-
ever, the book is quite interesting and informative. There
is ample matter here for the ancient period of Indian
history. The author deserves our congratulation for this
important contribution.
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Tue Ernicar PriLosopny ofF THE GIitA: By Professor
P. N. Srinivasachari, M.A., Retired Principal and
Professor of Philosophy, Pachaiyappa’s College,
Madras; $ri Krishna Library Series No. 6; §ri Krishna
Library, Mylapore, Madras. 1943. Pp. vi+159. Price
Rs. 2/-

Professor Srinivasachari is a well-known scholar of the
Visistadvaita school. His recent book on the philosophy of
Visistadvaita is an authoritative work. The author in
the present work has treated the ethical viewpoint found
in the Bhagavadgita in the light of the Visistadvaita philo-
sophy. He has been very clear in his treatment and his
outlook is never confused like so many other philosophers.
He has examined the position of all the schools of philo-
sophy to evaluate his own. Though he is primarily a
philosopher of Western thought, yet he is free from all the
prejudices which we generally find in most cases. The book
is quite interesting and useful for those who want to study
the ethical aspect of the Gita according to Visistadvaita.






Proceedings of the Inauguration of the Ganganatha Jha
Research Institute held on November 17, 1943

The members of the Macdonnel University Hindu Boarding
House were at home to the guests. A very large gathering
of ladies and gentlemen was present. The
Rt. Hon. Sir Tej Bahadur Sapru,

P.C., K.CSI, MA.,LL D.,

D.C.L., presided.

The proceedings opened with a prayer in Sanskrit,
followed by two Sanskrit poems composed for the occasion
by Pandit Jayakishora Jha and Pandit Laksmikanta

Diksita:—
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Maulana Muhammad Ali Nami recited the following
verses:
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The following poem by Dr. Ram Kumar Varma was
read:

( 2 )
Rt Wl ¥ gevly &1 @ WhET WRY w14 |
St for 3 avR Y R afv ¥ @ <gafiam )
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The following poem in Urdu composed by Capt. S.
Zamin Ali was read:

Les 2 S oly 51 4o LT Jief do
W 9o 5505 W6 yo STy 2eGl

u,&sé_‘iewbgdfuys’dsm
& Jof S dime o i R

el s ) 8 g i e é Ugry®

i 8y uﬁ»uﬂowluﬂ” ¢l@’:’i J-&?;' Sy®
O o gpfols UL bl paw Jo s

G5y ok 2 e g K e
gwufmgﬂoédlfb;,ﬂ by

Bl gale Lgf) b b W1 sy
Bl gole Jues) gyl o dia S 0d

§0Y yb el G & Yy wld
& o e e e cdm 5 ple

Oy & xban a Uyige Sede y nde
@ © GISleuE Kl Gado 85T s S

Solw 55 ol & & &M, ,e8 pado
S9) solw By u% ug,.:-‘aSl)T Oy X e

shds o plo WG Cuol M,Hln
Sria 9 e pyle s sl

Gl.a‘,» uae Ol ol el & Sul » wld
Swey & ol & 8 @8 K

(& enlis SO (g5 X dro 0 03 (g
,bs@’wﬂlw&ds;nﬁgm,o)l

267
M.




268 PROCEEDINGS OF THE INAUGURATION
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The Secretary then presented-his report and read out
the following letter received from Sir S. Radhakrishnan:

My dear Dr. Umesha Mishra,

Thank you for your letter of the 11th. I am very
sorry that it will not be possible for me to be present at
your function and pay my tribute of great admiration for
the character, personality and scholarship of the late
Mahamahopadhyaya Sir Ganganatha Jha. He was one
of the outstanding scholars of Sanskrit philosophy and
literature in recent times. His translations of Sanskrit
Philosophical Classics have been the source material for
many doctorate dissertations. I am very glad to know
that you wish to perpetuate the memory of this illustrious
savant by opening an institute in his name. You have my
very best wishes for the success of this function and the
future of this Institute.

With kind regards,

Yours sincerely,
Sd. S. Radhakrishnan
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SECRETARY’S REPORT

Dr. Ganganatha Jha died on November 10, 1941.
Shortly afterwards, his numerous pupils and admirers felt
that his memory should be perpetuated in a fitting manner.
Encouragement came through an offer made by the
hon. Maharajadhiraj Sir Kameshwara Bahadur Singh of
Darbhanga to donate Rs. 25,000 as a nucleus for a
Memorial Fund. Owing to the abnormal conditions that
prevailed a start could not be made before December, 1942.
In that month an appeal for funds was issued under the
signature of over fifty eminent scholars and public men,
including Pandit Madan Mohan Malaviya, the hon.
Mr. Aney, the rt. hon. Sir Tej Bahadur Sapru, the
rt. hon. V. S. Srinivasa Sastri, Dr. Bhagwan Das,
Sir P. S. Sivaswamy Iyer, Sir S. Radhakrishnan, the Raja
of Chettinad, Sir Ziauddin Ahmad, the hon. Sir Sita Ram,
Sir T. Vijairaghavachariar, Dr. Sachchidananda Sinha,
Raja Sir Maharaj Singh, Dr. Panna Lall, Dr. Kailashnath
Katju, Pandit Igbal Narain Gurtu, the hon. Dr. Hirday-
nath Kunzru, Raja Jagannath Baksh Singh, Mr. Syed
Abu Mohammad, M. M. Vidhushekhar Bhattacharya,
M. M. P. V. Kane, Dr. Krishnaswamy Aiyangar, Rao
Raja Shyam Bihari Mishra, Dr. Brijendra Swarup,
Dr. Suniti Kumar Chatterji, Kunwar Gangananda Singh,
Dr. N. P. Asthana, Mr. J. R. Gharpure. A local
Executive Committee was formed with Sir Tej Bahadur
Sapru as Chairman, Rai Bahadur Pandit Brajmohan
Vyas as Treasurer, nryself as Secretary, and Professor
Amaranatha Jha, Dr. Tara Chand, Dr. A. S. Siddiqi, Rai
Bahadur Babu Bhagwati Saran Singh, Prof. R. D.
Ranade and Pandit K. Chattopadhyaya as members.
This Committee has met frequently and has collected more
than Rs. 65,000 already. The principal donors are Sir
Padampat Singhania, His Highness the Maharaja of
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Tehri Garhwal, Mr. H. G. Misra, the Raja of Korea.
Active steps are being taken to collect more funds and it is
expected that 1} lakhs will be collected before many
months.

It was felt that the most appropriate shape which the
memorial could take was an Oriental Research Institute.
A project for such an institute was sponsored by the
Government of India in 1911 and was warmly welcomed
by Dr. Jha who was a member of the Committee which met
in Simla that year. Ultimately, however, the powers that
be decided to establish a school of Oriental Studies in
London. The Institute which is now being started at
Allahabad will be a centre for research and publication
primarily in the classics; it will have a collection of books
and manuscripts; it will have stipends for research
scholars; it will undertake the publication of original
works, of translations, and of research papers. It will
publish an Oriental Research Journal, the first issue of
which has been issued to-day. It will foster the traditional
scholarship of the land and also use the methods of modern
scientific investigation. Such an Institute, we feel, is the
best memorial that can be erected in honour of one who
combined in himself the depth and soundness of the Pandit
and the breadth of outlook and liberalism of the modern
scholar. We hope to have an up-to-date library, principally
of Sanskrit, Pali, Prakrit, Persian, Arabic books; full sets
of learned journals and manuscripts. We intend to have
full-time salaried scholars and a number of research
students. Dr. Jha’s valuable library of books and manus-
cripts has been given by his sons to the Institute. Pandit
Kubernath Sukul has gifted a valuable collection, consist-
ing of a thousand manuscripts, including a hundred
Persian manuscripts. Dr. Mata Prasad Gupta and
Mr. Sambasadashiva Sastri have also presented some
manuscripts. The authorities of the Hindu Boarding
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House have generously offered to house the Institute until
it has a building of its own. It is hoped that a centrally
situated plot of land will be available for the construction
of the Institute building. The actual building operations
will of course have to be put off until normal economic
conditions are restored. But it was felt that the opening
of the Institute should not be further delayed. The
Journal has been published to-day under the editorship of
Professor Ranade, Dr. Siddiqi, and myself and contains
contributions from the leading orientalists of the country.
Material for the second issue is aiready in hand.

Sir Ganganatha Jha'’s own literary labours covered a
very wide field. His works included literature, law,
religion, and the various systems of philosophy. He had
the highest regard for all forms of learning. It is our
hope that those who work in for the Institute will be
inspired by his ideals. The Committee is fortunate in
having as its Chairman an eminent scholar whose intellec-
tual integrity and scholarly attainments are universally
respected. Under Dr. Sapru’s inspiring leadership we are
confident that the project will receive wide support. We
are exceedingly grateful to Pandit Madan Mohan
Malaviya for his kindness in consenting to open the
Institute, despite his poor health. He. is honoured
wherever learning and high character are honoured; he is
honoured both for what he is and what he has achieved.
He was for about 50 years a personal friend of Dr. Jha's;
and the Institute could not have been started under better
auspices.

With these words I place before you an account of
what the Committee has done, the hopes that it entertains,
the aims it seeks to achieve, and the ideals it cherishes.
We hope that this Institute will add materially to
the store of learning and will become a true centre of
light.
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The President then requested Pandit Madan Mohan
Malaviya to perform the opening ceremony of the Institute,
saying, ‘“May I very respectfully ask you, Sir, to do it.”

Pandit Madan Mohan Malaviya then delivered his inaugural address.

“Sir Tej Bahadur Sapru, ladies and gentlemen,

I thank you for the honour that you have done me in
asking me to come to open this Institute.

Dr. Ganganatha Jha was one of the most eminent
scholars of his time. There were few persons in whom
were combined in an equal measure both deep knowledge
and modern learning and research. He was respected for
his learning; he was respected even more for his purity of
character and for his devotion to learning. It is in the
fitness of things that at a place which was the scene of his
activities for so many years he should be remembered by
an Institute like the Research Institute which you propose
to establish in his name. This is a most fitting memorial
at a very suitable place.

To students Dr. Ganganatha Jha was always a source
of inspiration for his devotion to learning, his scholarship,
and his simple way of living for which he was noted. To
the students of Sanskrit there cannot be a better ideal for
inspiration than an Institute of this kind erected in me-
mory of Dr. Ganganatha Jha. To scholars he will be a
constant source of inspiration because throughout his long
life he was a most devoted scholar. To students and
teachers he was a source of constant help. For the general
public one cannot think of any Institute better than this
for the higher study of the classics. Dr. Ganganatha Jha
will always be remembered for his depth of learning and
for his contributions to Sanskrit studies and his researches.

As regards a memorial for Dr. Ganganatha Jha I
cannot think of anything better than this Institute. We
bave not sufficiently appreciated the manuscripts that lie
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buried in numerous places in the country. I can assure
you from the little knowledge that I have about manus-
cript collections of some of important places that they are
a source of great and useful knowledge to students of
Sanskrit. Manuscripts might be regarded by material
observers as not being useful, but that is a mistake. In the
first place these manuscripts excite our imagination and
admiration and in the second place they remind us of the
days when the press did not exist and of the deep labour
with which these manuscripts were written. It is a matter
for wonder and admiration to see with what pains the
scholars of the past carried out the work of writing these
manuscripts. In many of the State libraries, for instance,
in Bikaner, Travancore and other places we have a large
number of books written by hand which have yet to be
published.

There is need for more than one centre like the one
you are proposing to erect here. I hope and pray that
your efforts may be crowned with success and that you
may be able really to build up an active centre of research
for ancient Sanskrit learning and other oriental languages.
Knowledge is universal and it ought to be popularised.
We hope that this centre will be a means of creating such
other centres.

I do not think that I should detain you any further.
I am anxious to hear my most esteemed friend, the Right
Hon’ble Sir Tej Bahadur Sapru. I thank you once more
for having done me the honour of asking me to open this
Institute. I declare the Institute open.”

Then the Rt. Hon'ble Sir Tej Bahadur Sapru sald:

“Panditji, ladies and gentlemen,

As President of the Ganganatha Jha Memorial Com-
mittee I desire to thank you all for having assembled this
evening in such large numbers. I regard your presence
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as an expression of approval of the step which my Com-
mittee has taken in this matter. But if there is one man
in this crowd to whom our thanks are due more than to any
other person, it is our revered leader, Pt. Madan Mohan
Malaviya, the living embodiment of lifelong service to the
cause of learning, knowledge and education all over the
country. (Applause.) I very well remember, more than
forty years ago, as an obscure young man I attended the
ceremony connected with the laying of the foundation of
this hostel which is one of the many creations of Panditji.
He could have hardly foreseen and yet he sees it to-day that
this institution, this hostel, the foundation of which was
laid more than forty years ago, will be the scene for the
laying of the foundation of another institute intended to
perpetuate the name of a great scholar and to strengthen
the claim of classical education in our country. It must
be a source of supreme pleasure and satisfaction to him.
We are particularly indebted to him for having attended
this function and blessed the inauguration of this Insti-
tute. Weighed down with years, in feeble health and yet
possessing a heart burning with love for the country and
with love of knowledge and learning, he has taken the
trouble to come here and there could not be a better augury
for the future of this Institute. To you, Sir, Allahabad, in
particular, though you have deserted us in recent years,
owes a debt which we will never be able to repay either in
this generation or in succeeding generations. Young men
whom I see in my presence here can scarcely realise the
extent or the depth of the service of Pandit Madan Mohan
Malaviya to the cause of education in these Provinces. I,
therefore, desire to thank you on behalf of the Committee,
and may I add on my behalf, for having taken the trouble
of coming to this function.

Now, I would like to pay a tribute, my own tribute,
to the memory of that great scholar in whose honour we
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have met this evening. It is rather ridiculous that an
ignoramus like myself who cannot pretend to possess any
knowledge of Sanskrit should have been called upon to
preside over a function like this, and yet I honestly assure
you that during the 30 or 40 years that I was privileged to

- know Pt. Ganganatha Jha there was scarcely a man in

Allahabad whom I held in greater esteem than Pt. Ganga-
natha Jha. It added to my stature as an Indian when in
1935 I happened to be in Paris and was invited by Pro-
fessor Sylvan Levy to a function very similar to that which
we are holding to-day; and at Sorbonne University, Sylvan
Levy surrounded by many other orientalists made very
keen enquiries about Pt. Ganganatha Jha. I remember
the very words which he used: ‘That man is an ocean of
learning,’ he said. You can imagine how proud I must
have felt as an Indian that I was a countryman and con-
temporary of a great scholar who had not left India,
whose orthodoxy would not have permitted him to leave
India, and yet whose reputation had travelled nearly 6,000
miles away from this country. He rendered signal service
to the cause of education in these Provinces and to the
Allahabad University, but there is one service which he
rendered and of which I will remind you. He has left in
my friend, Pt. Amaranatha Jha, a son worthy of his pre-
decessor, who has maintained the traditions of his father
in the University. Well if I am not guilty of a breach of
confidence and if I do not anticipate the press, I may say
that last night I was reading an address which he is going
to deliver two or three days hence at some place in these
Provinces, and as I read page after page, I was moved,
and I said, ‘‘Here is a man imbued with the classical
spirit.”’ It is a very powerful plea which he is going to
urge within the next few days for classical education and
for greater emphasis on classical education. T speak with
great respect in the presence of some Professors of Science



276 PROCEEDINGS OF THE INAUGURATION

because I am as ignorant of Science as I am ignorant of
Sanskrit, but I venture to think—1I hope they will correct
me—that much of the trouble of the present-day world is
due to them. They can say it is not they who have created
this trouble, but it is the abuse of their genius which has
created the trouble. =~ Whatever it may be, frankly speak-
ing, while I do attach some value—and a great deal I must
say frankly from a material point of view—to Scientists
and Science, I confess I share with my friend, Dr. Amara-
natha Jha, his weakness for the classics. For, young
men, if you. want to have ideals which would inspire
you to a nobler life, which would move you to do service of
the country and which would teach you how to live and
how to die for those ideals, you will find them not in the
pages of scientific books, but in the pages of classical
books. I hope I shall not be castigated by my distinguish-
ed friends, the Professors of Science. But I confess that
it is in the fitness of things that an Institute like this
devoted to the study and development of classical lan-
guages like Sanskrit, Arabic and Persian should have been
founded at this place to perpetuate the memory of one of
the greatest classical scholars of our times in this country.
I do hope and trust that young men in the University may
spare some time from their pursuits for building up con-
stitutions to spend just a little time in the archives of this
Institute. They can then interpret in their own way the
thoughts of their ancestors just on the lines on which Pt.
Ganganatha Jha did in his own days and thus they can
strengthen all those bonds which must unite one intellec-
tual man with another.

I will not take more of your time. QOur thanks are
due to the Maharajadhiraj of Darbhanga, whose munifi-
cent gift gave us a start, and to Sir Padampat Singhania,
who made a very handsome gift and to other generous
donors and I sincerely hope and trust that more funds will
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be available to us so that we may actually start building
operations and having finished the building, we may lodge
our library and invite scholars to carry on the work of
research in the traditions of Dr. Ganganatha Jha. I will
say no more.

This was followed by the speeches of the Hon’ble Mr.
Justice Bajpai, Munshi Ishwar Saran and Dr. Tara
Chand:

The Hon'ble Mr. Justice Uma Shankar Bajpai said:

“Revered Malaviya Ji, Rt. Hon. Sir Tej Bahadur
Sapru, ladies and gentlemen,

We have all assembled together to pay our homage to
the memory of the great scholar, the late Sir Ganganatha
Jha. I believe it will come as a surprise to you if I were to
say that I am perhaps, if not his oldest, one of his oldest
colleagues when he and I were on the staff of the Muir
Central College. I remember him, as few men remember
him; we were great friends and I consider it a great privil-
ege that I have been called upon to say a few words on this
occasion. It is a happy augury that Malaviyaji has
opened this Institute. It is being housed in a borrowed
building, but the borrowed building is perhaps the first
child of .our distinguished citizen. It is also in the fitness
of things that Sir Tej Bahadur Sapru is the President of
the Committee. As he has said, Pt. Ganganatha Jha has
left works, many works, of abiding interest, works which
ignorant people like myself cannot appreciate, but one
work he has left which we can all appreciate; I mean the
Vice-Chancellor. I will say no more. My heart is full.
Sir Ganganatha Jha is dead. Long live the Ganganatha
Jha Memorial Research Institute.”
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Munshi Ishwar Saran sald:

““Friends, I also consider it a high privilege to be able
to take part in the function this afternoon. It is a matter
of sincere gratification and thankfulness that the Institute
has been opened by a man whose life is a sermon on service
and sacrifice and whose idealism is the inspiration of
millions of his countrymen all over India. It is also in the
fitness of things that a function in honour of a distinguish-
ed man should be presided over by another distinguished
man who has risen to great heights not only in the pro-
fession which he adorns but in the public life of the country
as well. To Malaviyaji Maharaj, the founder of the
Hindu Boarding House, and to others connected with it
it must be a matter of great satisfaction that this Insti-
tute is going to have its first home in this building. Long
after, when the other building will be ready, it will be
remembered that the first home of the Institute was the
Hindu Boardnig House. I do not think it is necessary to
speak at any length about the service, the eminence, the
scholarship and the distinction of Pt. Ganganatha Jha.
Most of us here know it; we are happy and grateful that
not long ago a man lived amongst us who helped us by his
work, by his devotion, by his counsel and by his example.
Friends, to me the life a man lives is far more important
than his ability or scholarship. I can truthfully say that
in these days of modernisation and blind imitation Pt.
Ganganatha Jha’s life had a unique charm about it. He
was simple, dignified, courteous, urbane, scholarly and
thoughtful. About his learning I am not in a position to
say anything. If the Rt. Hon. Sit Tej Bahadur Sapru
does not know any Sanskrit, I know less and knowing
nothing about Sanskrit I am afraid I cannot pronounce a
panegyric on his learning or attainments. All that I
heard was that he was a profound scholar, that he was a
great thinker and that he tried to look at things from the
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scientific point of view. Many of our Pandits are very
learned indeed, but I say with great respect and with great
regret that they lack the scientific approach to many
problems. Panditji had the scientific approach and he
was, therefore, able to present things in a way which was
acceptable to people of modern times. I am afraid I shall
be tiring you if I speak at length, but I wish to tell you that
I am a bit of a day-dreamer. Day-dreaming is a malady
and I must confess I have got it. When I see with the eye
of faith and of hope, I see a noble pile of buildings, suffi-
cient funds, a band of careful, trained and devoted scholars
and researchers working in the Ganganatha Jha Institute.
You may ask where are the funds, where is the pile of
buildings which you see, where is the band of scholars?
May I tell you that no difficulty daunts a man who is
determined to see a thing done. If the organizers of the
Institute and if we who are here and profess our sympathy
with the scheme are in earnest as I hope we are, it should
not be difficult to achieve what we have in view. If
success comes, and it is bound to come provided we are
honest and sincere in our efforts, then oriental learning
will be able to hold its head high and will no longer remain
at the doorsteps of modern learning waiting for the crumbs
that might fall from its table. Oriental learning then will
be able to make its contribution to the culture and progress
of the world. When that is done, Pt. Ganganatha Jha’s
soul will rejoice. His soul will feel happy that the ideal
that he had placed before himself in his life-time was being
realised by a band of Hindu, Muslim, Christian men who
were going to serve India and humanity through oriental
learning.”’
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Dr. Tara Chand said:

“Revered Malaviva Ji, Mr. Chairman, ladies and
gentlemen,

It is a great privilege to be associated with the opening
of Pt. Ganganatha Jha Memorial Institute. The opening
of the Institute fulfils a long and keenly felt need of this
great centre of learning in Allahabad. It provides a fitting
memorial to the scholar, who by his learning stood pre-
eminent among the Sanskritists of his age. The Institute,
as I have said, fulfils a long-felt need. I can recall to my
mind many important centres of learning where similar
institutes exist. In Oxford there is the Indian Institute
where Sanskrit, Arabic and Persian are pursued and
researches are made. In London there is the Oriental
School of Studies. In Paris there is L’Ecole de dangues
Oriente; in America there is an American Oriental Society
and in other countries, Germany, Italy and Russia, there
are Oriental Institutes where oriental learning is pursued.
In our country unfortunately which is the home of Sans-
krit learning, where Arabic and Persian have also flourish-
ed for a long time, there has not been an Institute of this
type except in one or two places. There is the Bhandar-
kar Institute at Poona. But besides the Bhandarkar
Institute, there is hardly any other Institute of the same
kind in this great country. May I say that many such
Institutes are needed in this country. It has already been
said by previous speakers that there are in our country
numerous manuscripts in Sanskrit, Arabic and Persian
which require to be delved out and which require to be
brought to the notice of the world. May I say also that
the work of Sanskritists has not yet touched the fringe of
this great ocean of learning which lies buried in the anci-
ent libraries in the old cities of India? We have few
critical standard editions of ancient Sanskrit works. The
Bhandarkar Institute has been busy for the last 20 years
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in editing the great work, namely, the Makabharata, the
end of their labours is not yet in sight, but there are
numerous other works as important or a little less import-
ant than the Mahabhirata, which require to be taken up by
Institutes like this. If I may be pardoned for a little
indication of what I have been doing, may I say that I was
working on the translation in Persian of the Upanisads
made by Darashikoh, in the middle of the seventeenth
century. T compared the Persian texts word by word with
the Sanskrit texts as published by the Bombay Press and
by the Gita Press of Gorakhpur. T discovered that there
were many differences between the Persian translation and
the Bombay and the Gorakhpur editions of the
Chandogya Upanisad, and I feel that if that was
the condition of such a great work as the Chandogya
Upanisad, what would be the state of the other books of
ancient texts which are found in India to-day. Darashikoh
had in the seventeeth century the Pandits of Benares to
help him in translating manuscripts into Persian. Tf the
texts then available differ from the texts that exist to-day,
is it not the duty of the scholars to find out what the real
changes are? The work of this description would require
a large number of scholars to carry it on for many years.
About Bhagawad-Gita which is revered in India by every-
body there are many differences of opinion in regard to its
text and there are therefore a number of interpretations of
the Bhagawad-Gita. 1t is necessary that such a great and
important work as the Bhagawad-Gita should be taken up
and its text standardized. I need not weary you with
other illustrations. I have said enough to prove that not
one great Institute but many more Institutes of this kind
will be necessary if the learned works of ancient India and
medigeval India are to be taken up, edited and interpreted
in the proper manner. I saiditis befitting that this
Institute should be associated with the name of Mahama-
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hopadhyaya Sir Ganganatha Jha. All those who have
read something of his work know that he was among the
most eminent scholars of the world, a man of very wide
and deep learning. There is hardly any branch of Sans-
krit learning on which he did not work and on which he did
not write something. From Alankara Sastra to Vedanta
almost every department of Sanskrit learning was under
his eyes. But I will not try here to analyse his works or
even to place before you the names of the works that he has
written. I will, however, say this that in three branches
his scholarship and learning is of permanent value. In
the first place he translated some of the most difficult of
Sanskrit texts into English and brought them to the notice
of the scholars of the world. I may say that there are not
many Pandits in the country to-day who are capable of
understanding and rendering those works into the English
language. In the second place I may say that he was one
of the greatest of Dharma Sastra scholars in the country.
His contribution to legalistic learning was very great
indeed. He translated Manusmrti and its commentaries
and he has made a great mark in this field and greatly
advanced the understanding and interpretation of the
Smrtis. But probably his most enduring work is on
Mimarmsa and I think I can say without fear of contradic-
tion that he was regarded as the greatest Mimamsa scholar
not only in India but all over the world.

Ladies and Gentlemen, I have taken a great deal of
vour time, but I feel proud that T have been asked to
associate myself with the opening of this Tnstitute.”

After Babu Bhagwali Saran Singh of Anapur and
Professor A. P. Dube proposed a vote thanks. Babu
Bhagwati Saran Singh spoke in Hindustani, while Prof.
Dube in English :
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Professor A. P. Dube proposing a vote of thanks said:

“I think the great credit for to-day’s meeting goes to
the students of the Hindu Hostel. When the Commitiee
proposed to hold this meeting, they came to the conclusion
that they must be ‘At Home’ on such a memorable occasion
where Pandit Madan Mohan Malaviya Ji was going to be
present and where the Institute was going to have its
temporary sojourn.

Among the many evils which you have mentioned
about the scientists there is one evil which they have
spread. A motor driver of to-day because he is able to
drive a motor car thinks that he is more civilised than a
chariot driver of Greece. The Master of Balliol, Professor
Jowett, who was a great classical scholar, declared that
an average Athenian was ten times more civilised than an
average Londoner or an inhabitant of New York. This
shows that the ancient learning which we are going to store
in our Hindu Boarding House even temporarily has its
value for us to-day, a value not only for us but for the whole
world. Sir, I verily imagine that the whole mankind,
eliminating some differences, is essentially one. Therefore,
whatever has passed in the family of man in one quarter of
the globe or in one epoch of the life of mankind is an affair
from which all mankind in all ages may profit. These are
instructive for us all.

In this connection, Sir, I may remind you that
although the Law of Trust is entirely a peculiar institu-
tion of English Chancery, the like of which is not to be seen
anywhere on the Continent of Europe, it has been bodily
transferred to this country and is working well. We have
adopted many of the laws of England after having cured
them of technicalities and they are working very well in

India. In face of this, Sir, it surprises me when people
say that the parliamentary institutions of England are not
suited to India. At such a statement angels will weep but
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gods will laugh. If the scholars who are now going to
work in this Institute succeed in fusing the ancient ideals
which these records contain into future, I shall be able to
say of my country what Emerson said of America,

““‘She in her native centre fast,

Can into future fuse the past,

And the world’s flowing fates,

In her own mould recast.”

I thank all the guests.”

After this the President requested those who were
present to visit the Hall where the manuscripts and books
were kept.



THE KUPPUSWAMI SASTRI MEMORIAL
AN APPEAL

The immense services of the late Mahamahopadhyaya
Prof. S. Kuppuswami Sastri to the cause of Sanskrit learning and
education are very well known. He was a profound scholar in
all the Sastras and a literateur of rare excellence. He combined the
depth of knowledge of the old style of learning with the width and
critical outlook of the modern scholar in a remarkable measure.
First as Principal of the Sanskrit Colleges in Mylupore and
Trivadi, and then as Professor of Sanskrit and Comparative
Philology in the Presidency College, Madras, he played for many
years the most decisive part in the designing and the working of
the courses of study in Sanskrit, and Indian languages in general,
in the University of Madras. He started the Samskrita Academy
in 1926 in collaboration with Sri V. V. Srinivasa Ayyangar and
others, and the Journal of Oriental Research in 1927 with Sir P. 5.
Sivaswami Ayyar as the President of the Executive Committee and
himself as the Chief Editor; and as the Curator of Government
Oriental Manuseripts Library, he organised an intensive campaign
of manuscript collection and got together what is to-day one of the
finest collections in the world, of which the province is rightly
proud to be the owner. During the thirty vears of his work as
Professor, he trained a number of eminent panditas and young men
in the critical methods of the study of Sanskrit works, and brought
into being a school of research the members of which are now
carrying on research work in the several institutions in and out-
side Madras. He planned the revision and amplification of
Aufrecht’s Catalogus Catalogorum of Sanskrit Manuseripts and
was Chief Editor of this work for some years. His work as member
of the various academic bodies in the Universities of India and
in the University of Madras in particular, was always characteris-
ed by a thoroughness and high academic perfection which earned
for him the deepest respect of his colleagues.

The Public meetings held in the city and elsewhere when the
news of his passing away was reported last September and the
speeches that were delivered by many scholars and publicists on
those occasions gave clear proof of the high esteem in which his
work was held and the love and affection his personal qualities
evoked.

At the last All India Oriental Conference held at Benares
(December 31, 1943 and January L and 2, 194:4), the President of
the Conference, Dr. S. X. Belvalkar, himself a great Sanskritist,
made an eloguent appeal for starting a Kuppuswami Sastri Research
Institute at Madras on the model of the Bhandarkar Oriental
Institute at Poona, and the new Ganganatha Jha Research
Institute a2t Allahabad. Such an Institute would be a fitting
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memorial to the great Professor and it could take under, its protect-

ing wings the Samskrita Academy and the Journal of Oriental

Research that were so dear to the Professor during his lifetime,

undertake the publication of the wunpublished works of the

]lz-mfessor, and continue the useful work of Research started by
im.

Liberal contributions are solicited towards the realisation of
this project which would require a lakh of Rupees as a minimum,
and they may be kindly sent to Sri Rao Bahadur K. V. Krishna-
swami Aiyar, Advocate, 6 North Mada Street, Mylapore,

President.

The Rt. Hon’ble V. S. Srinivasa Sastri.
Treasurer.

Rao Bahadur K. V. Krishnagswami1 Ayyar.

Members.

T. R. Venkatarama Sastri.

Sir Alladi Krishnaswamy Ayyar.

V. V. Srinivasa Ayyanger.

R. Narayanswami Ayyar.

P. N. Srinivasachari,

T, L. Venkatarama Ayyar.

K. Chandrasekharan.

Rao Sahib S. R. Ranganathan.
i S. Vaiyapuri Pillai.

Dr. C. Kunhan Raja.

Dr. T. R. Chintamani.

Dewan Bahadur Dr. A. Lakshmanaswami Mudaliar.

Dr. Sir S. Radhakrishnan.

Rao Bahadur G. A. Natesan.

Janab Basheer Ahmed Syed.

Rao Sabib D. S. Sarma.

K. A. Nilakanta Sastri,

P. P. S. Sastri.

Sri C. X. Kausalya.

Mrs. Devaki Menon.

Secretaries.

K. Balasubrahmanya Ayyar
A. Shanmuga Mudaliar
Dr. V. Raghavan.






